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Preface
Arabic and Islamic Studies are inter-dependant subjects
which can never be separated from one another. If one is
mentioned, the other will automatically come in one
another’s mention and if one is harmed, the other will
naturally get harmed. Similarly if one wants to master over
one, he should have to know the other. Thus one is the
integral part of the other but the both are like two sides
of one coin. That’s why if one wishes to know about
Islam without knowing Arabic language is like a person
who has little knowledge suits the proverb to him ‘little
knowledge is a dangerous thing’.
Dr. Aurang Zeb Azmi is one of the scholars of India who
are not only master of Arabic language but also they are
graduates of the Islamic madrasas which mostly give
sound knowledge of Arabic & Islamic Studies the both. He
wrote several books in Arabic, English and Urdu. And he
is the poet of four languages; Arabic, Urdu, Persian and
English. Apart from authoring books and treatises in
these languages he wrote numerous articles and research
papers in Arabic, English and Urdu. One collection of his
seven Arabic papers has been published with the title of
‘( ’املقاالت السبعSeven Papers).
Like his Arabic and Urdu papers his English papers discuss
different issues and topics of Arabic and Islamic Studies.
Most of them have been published either in Indian
Horizons, Radiance, Naqsh, The Indian Journal of Arabic
5

and Islamic Studies, Alukah and other national and
international journals and websites. Keeping their
importance on the topics I wanted to select some of them
and to compile them in a book shape.
It is the distinction of Dr. Azmi that he always refers to the
primary sources on the topic and studies the matter
analytically and critically. His objective approach of the
conclusion has already received appreciation from the
readers. I hope this collection will benefit those readers
who remained deprived of his academic favour.
I am thankful to respected Abū Ᾱdam Farīd bin ‘Abdul
Ḥafīẓ al-Hindī who wrote introduction of the author.
At last I pray to Allah to bestow upon me more courage
and zeal to publish another collection of his remaining
articles and research papers.

Md. Ashraf Ḥossain
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About the Author
The famous district of Azamgarh to which the author Dr.
Aurang Zeb Azmi belongs, has been the birthplace of many
other great personalities of different fields of arts and
sciences. They are Mualānā Ghulām ‘Alī teacher of Mullā
Niẓāmuddīn, Sheikh Bahāʾuddīn, Shāh Abul Khair, Mīr ‘Alī
‘Ᾱshiqān, ‘Allāmah Shiblī Nu’mānī, Imām Ḥamīduddīn Farāhī,
Maulānā Amīn Aḥsan Iṣlāḥī, Ḥāfiẓ Ḥabīburraḥmān A’ẓmī, Qāḍī
Aṭhar Mubārakpūrī and Maulānā Ṣadruddīn Iṣlāḥī. Dr. Aurang
Zeb Azmi who hails from this district, was born on 21st August
1977. He is a celebrated author of Arabic and Islamic Studies.
He is also an Arabic poet, and Arabic and English veteran
journalist who has been regularly publishing two quarterly
journals, ‘Majalla-tul-Hind’ in Arabic for more than five years
and ‘The Indian Journal of Arabic and Islamic Studies’ in
English since January 2016. He has been conferred the
Presidential Award on 23rd March 2015 for his excellent
contribution in Arabic and Islamic Studies.
Family Background: Dr. Aurang Zeb Azmi belongs to a
noble and higher family of Azamgarh District (Uttara
Pradesh, India). This family embraced Islam during the
Mughal period in India. It was a Rājpūt, a higher cast
family. When the branch of this family layer came to the
fold of Islam, it was socially boycotted, the relationship
was severed and it was finally separated from the core
layer. Thus it was named ‘Rautāra’ means a mean Rājpūt.
7

Some of this branch was called ‘Sheikh’ while the other
was called ‘Khān’. Dr. Azmi is from the Sheikh branch
whose paternal tree is:
Aurang Zeb Azmi
↓
Layeeque Aḥmad
↓
Sheikh Muḥammad Junaid
↓
Muḥammad Sami’
And his maternal family tree is:
Aurang Zeb Azmi
↓
Rooḥ Afza
↓
Sheikh Ikrāmuddīn
↓
‘Ainul Ḥaq
His maternal family is from the village Kohenada (Koh-iNidāʾ).
Aurang Zeb’s grandfather Sheikh Muḥammad Junaid was
from the village ‘Baisān’ one of the smallest villages of
Azamgarh District. But he at last settled permanently in the
village ‘Mundiār’ where he had possessed a vast area of
agricultural land, was called a ‘Landlord’. His family was
8

dedicated to science and arts so it preferred this profession
to agriculture, trade and commerce and became famous
because of its excellence in this field (science and arts). His
grandfather was a great mathematician, who rendered
teaching in the government schools voluntarily while his
father Mr. Layeeque Aḥmad was a teacher in the
government middle school. He was also a poet of English
language and a great mathematician who invented several
formulas and wrote about twenty books which are
unpublished. His other family members are also famous for
their excellent contributions in the fields of science and arts.
Primary & Secondary Education: Dr. Azmi was fortunately
born in this noble family in the 20th century on August 21,
1977AD. His maternal grandfather named him ‘Aurang Zeb’
the same name was earlier given to his elder brother who
had passed away in his childhood. Dr. Azmi was also named
‘Shāh Nawāz’ by his family. He got pen-name among the
literary circles as ‘Ibn-e-Layeeque Azmi’ in the first phase of
his writings. Thereafter he became famous as Aurang Zeb
Azmi in the later phase of his writings. Zeb Azmi and Aurang
Azmi were his poetic names in his Persian and Urdu poems.
He also composed poetry in English side by side and
composed Arabic poetry regularly which is to be published in
Dīwān (poetic collection) form. He got his elementary
education from his mother Rooḥ Afza and his sister Nīlophar
at home then he received primary education in a madrasah
named ‘Madrasah Islāmiyyah ‘Arabiyyah Meharbāniyyah’
where he was admitted in the Prep. class. There a teacher
beat him on his head so mercilessly that he could not bear
such punishment and insult so he fled from that madrasah.
Then his beloved mother got him admitted in another such
9

madrasah ‘Rauḍa-tul-‘Ulūm’, Phoolpūr. But he did not stay
here any longer and at last he left that madrasah too and
returned home with his bag and baggage where he joined his
village vagabond friends' band and engaged in village's fun &
food. But his mother was unable to see his life to be ruined
and without education. Therefore, she got him admitted in
the third class in the madrasah of his own village ‘Madrasah
Arabiyyah Islamiyyah Meharbaniyyah’ but he, unfortunately,
failed in the annual examination. Hence, he again abandoned
his study for some periods but his mother was not pleased
with his condition of abandoning study while she wished her
child to educate him religious sciences in a religious
environment. That’s why she got him readmitted in
madrasah Rauḍa-tul-‘Ulūm at Phoolpūr through Ḥāfiẓ Zubair
Aḥmad where he was admitted in class 2 nd. Now here he
seemed enough serious to study so he passed annual
examination with distinction marks where he continued his
study till class 3rd. Then his mother admitted him in Madrasatul-Iṣlāḥ, Sarāimeer in 1985. And here he completed a full
course of ‘Ᾱlimiyyah and Faḍīlath of madrasah degree in 11
years. Then he left this madrasah in 1996. Here he studied
mathematics, geography and science at primary level and
religious subjects at higher level. Then Dr. Azmi proceeded to
Jāmia Millia Islāmia, New Delhi for further higher education
in Modern Arabic along with humanities where he
completed his undergraduate course in Arabic in 1999 and
here he also completed Diploma and Advanced Diploma
courses in modern Arabic and translation during 1998 to
1999. Thereafter he moved to Jawāharlāl Nehru University,
New Delhi for higher degree where he completed his post
graduation in Arabic language & literature in 2001. And he
11

also completed his last course Ph. D in the same discipline.
The proposed topic was ‘Selected English Translations of the
Qur’ān, A Critical & Analytical Study’. Then he got his Ph D
degree in 2007, and his thesis was published from Maktabah
al-Taubah (KSA) in 2012. This book got very big circulation in
the Arab world. It has been translated into English by me and
is being published in the English quarterly IJAIS.
His Professional Career: After he got admission to Ph. D in
JNU he was appointed as a Guest Lecturer in the Centre of
Arabic and African Studies in January 2003 where he
served the teaching for six years (that includes 5 years
during his Ph.D program) then in 2009 he was appointed
as an Assistant Professor in the Department of Arabic,
Persian, Urdu and Islamic Studies in Visva-Bhāratī (a
central university). Here he served the teaching of Arabic,
Persian, Urdu and Islamic Studies for five years. Thereafter
he got the chance to be appointed as an Assistant
Professor in the department of Arabic in Jāmia Millia
Islāmia in 2114 wherein he has been rendering this
profession with dedication and hard work till the period.
Apart from teaching, he also seemed engaged in serving
the profession of journalism. He was appointed as an
Editor or Sub-Editor of some Arabic and Urdu journals.
They are ‘Shu’ā’, ‘Majallah Madrasa-tul-Iṣlāḥ’, ‘Al-Shurūq’
and ‘Naqsh’. Afterwards he himself started to publish an
Arabic journal Majalla-tul-Hind in 2009 and he has been
working for it as an Editor for more than five years. This
journal got great name and fame in India and Arab world
in a short span of time. Apart from it, he also started to
publish an English quarterly with the name of ‘The Indian
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Journal of Arabic and Islamic Studies’ in January 2116
which has been getting published till now.
Works: Dr. Azmi seemed dedicated and interested in
writing Arabic, Urdu and English articles and composing
Arabic, Persian and Urdu poetry. When he composed a first
Persian poem in his early age, he was in the fifth class of
Urdu in Madrasa-tul-Iṣlāḥ. This poem was published in an
annual magazine ‘Majallah Madrasa-tul-Iṣlāḥ’. In this
madrasah he also brought out an annual magazine ‘AlShurūq’ while he was in the fifth class of Arabic. When he
was in the second class of Arabic he had written a short
story book based on proverbs and wise sayings with the
title of ‘Muatta-ul-Amthāl’. Since his primary education till
now he has written countless articles in Arabic, English,
Persian and Urdu and he has been writing till now.
Dr. Azmi wrote, revised, edited and translated around sixty
books out which fifty books have been published from
India, Pakistan, Syria, Lebanon, Saudia Arabia and England.
He authored the following books:
1. Sharḥ Diwān al-Ḥamāsah al-Musammá bi ‘al-Faiḍī’
Khuṭwah Ūlá li Fahmi Kalām al-‘Arab fī Ḍau-i-al-Qur’ān
(2116): It is a study of the book ‘al-Faidī’.
2. Ba’ḍu Alfāẓ al-Qur’ān wa Tarjamatiha al-Injilīzīyyah,
Dirāsah Naqdīyyah (2015): It is study of some selected
words of the Qur’ān.
3. Masqaṭ kama Shahidaha Ruschenberger, Dirāsah
Naqdīyyah wa Taḥlīlīyyah (2015): It is critical and
analytical study of the travelogue of W.S.W.
Ruschenberger
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4. Raḥḥālah Hindīyyin fī Bilādi al-Sharq al-‘Arabi, Dirāsah
Naqdīyyah (2015): It is a critical study of the Arabic
translation of the Urdu travelogue of ‘Allāmah Shiblī.
5. Taṭawwur al-Shi’r al-‘Arabī fī Muḥāfaẓati A’ẓamgarh,
Dirāsah Taḥlīlīyyah (2015): It is a description of more
than 50 Arabic poets of A’ẓamgarh.
6. Standard Arabic Grammar (2014): It is complete Arabic
grammar in two volumes.
7. Al-Qāḍī Abul Ma’ālī Aṭhar al-Mubārakpūrī (2014): It is a
collection of five papers on the life and contribution of
Qāḍī Abul Ma’ālī Aṭhar Mubārakpūrī.
8. Al-Ḥijāb (2113): It is Arabic translation of selected Urdu
short stories.
9. Al-Maqālāt al-Saba’ (2113): It is a collection of Dr.
Azmi’s seven papers.
10. Tarjamāt Ma’ānī al-Qur’ān al-Injilīzīyyah, Dirāsah
Naqdīyyah wa Taḥlīlīyyah (2009): It is his Ph. D thesis
published from Dār al-Taubah (KSA)
11. Ḥarakah al-Tarjamah fī al-‘Aṣr al-‘Abbāsī (2005): It is a
survey of Arabic translations during the Abbasid dynasty.
12. Shukr, its Reality (2004): It is a book of oneness of Allah.
13. A Glossary of the Qur’ān (2113).
14. Al-Ayyām, Dirāsah Ta’rīfīyyah Taḥlīlīyyah Naqdīyyah
(2002): It is a critical study of the autobiography of Dr.
Tāḥa Ḥussain ‘Al-Ayyām’.
15. The Handy Concordance of the Qur’ān (2111): It is an
index of the Qur’ān.
He edited the books as below:
1. Tārīkh ‘Ilm al-Ḥadīth fī al-Hind (2015): It is history of
the science of the Ḥadīth in India.
13

2. ‘Allāmah Abū Maḥfūẓ al-Karīm Ma’sūmī, Fakhr-iBangāl-o-Bihār (2112): It is a collection of 13 papers on
life and works of ‘Allāmah Abū Maḥfūẓ al-Karīm
Ma’sūmī.
3. Qāmūs Alfāẓ-o-Iṣṭilāḥāt-i-Qur’ān (2113): It is a research
dictionary of the Qur’ān.
4. Mabādi-i-Tadabbur-i-Qur’ān (2112): It is a book on
how to study the Qur’ān.
5. Al-Tibyān lima fī al-Hind min al-Ḥayawān (Indian Birds
and Animals) (2015)
He revised these books as follows:
1.

2.
3.
4.
5.
6.
7.
8.

Al-Sulṭān Taimūr bin Faiṣal, Sulṭān-u-Masqat wa ‘Umān
(2016): It is life and work of Sulṭān Taimūr bin Faiṣal.
Al-Sulṭān Sa’īd bin Taimūr, Sulṭān-u-Masqaṭ wa ‘Umān
(2016): It is life and work of Sulṭān Sa’īd bin Taimūr
Al-Mujaz fī Qawāʾid al-Lughat al-Fārsīyyah (2016): It is a
book on Persian grammar.
Al-Qaiẓ (2015): It is the third part of historical novel on
the history of Omān.
Bi’thatu Aḥmad bin Nu’mān (2114): It is a story of the
great Arab sailor Aḥmad bin Nu’mān.
Al-Khawālī (2014): It is the second part of historical
novel on the history of Omān.
Al-Judhūr (2114): It is the first part of historical novel
on the history of Omān.
Masqaṭ fi al-Ba’īniyyat min al-Qarn al-‘Ishrīn (2113): It
is a book on history of Omān in 41s of 21 th century.

He translated the books below:
1. Lucknow Markazan li al-Dirāsāt al-‘Arabīyyah wa alIslāmīyyah, khilāla al-Qarn al-Tāsi’ ‘Ashar al-Mīlādī (2016):
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It is Arabic translation of the book ‘Lucknow: A Centre of
Arabic and Islamic Studeis during 19 th Century’.
2. Al-Turāth al-Manqūl (2116): It is an Arabic translation
of the Urdu wrok ‘Tarājim’ of ‘Allāmah Shiblī Nu’mānī.
3. Min al-Qā’idah al-Baghdādiyyah ilá Saḥīḥ al-Bukhārī
(2115): It is Arabic translation of autobiography of Qādī
Aṭhar Mubārakpūrī in Urdu.
4. Al-Ghālib wa al-Mutanabbī Shā’irānī Kabīrānī, Dirāsah
Muqārinah (2115): It is a comparative study of Ghālib
and Mutanabbī.
5. Al-Maṣādir al-Hindīyyah li al-‘Ulūm al-Islāmīyyah
(2111): It is Arabic translation of the Urdu book ‘Islāmī
‘Ulūm ke Hindī Maṣādir’.
6. Wisdom of the Holy Qur’ān (2115): It is an English
translation of ‘Ḥikmat-i-Qur’ān’.
7. Hindū ‘Ulamāʾ wa Mufakkirīn kī Qur’ānī Khidmāt
(2114): It is Urdu translation of one chapter of ‘The
Study of Qur’ān by Non-Muslim Indian Scholars’.
8. Poverty, its Solution in Islām (2114): It is English
translation of ‘Mushkila-tul-Faqr wa Kaifa ‘Ᾱlajahā alIslām’ by ‘Allāmah Yūsuf al-Qarḍāwī.
9. Muntakhab Aḥādīth (2004): It is English translation of
the book ‘Muntakhab Aḥādīth’.
10. Lucknow Markazan li al-Dirāsāt al-‘Arabīyyah wa alIslāmīyyah (2116): It is Arabic translation of ‘Lucknow:
A Centre of Arabic and Islamic Studies’.
11. Naval Kishore, Lamḥah ‘an Ḥayātihi wa Dirāsah li
Khidmātihi (2116): It is Arabic translation of an Urdu
manuscript on the topic.
Apart from these books some other books and translations
in Arabic and English are to be published soon or later.
15

Dr. Azmi’s famous English articles published in different
weekly, fortnightly, monthly, quarterly bi-annual and
annual magazines were compiled by Mr. Ashraf Ḥossain
who is an Arabic teacher in govt. school of West Bengal and
has done Ph. D under his supervision. These articles are of
different topics. When Mr. Ashraf Ḥossain came in the
contact of Dr. Azmi, he found him a star writer of Arabic
and English writings who has written more than 60 books
out of which 50 got published from India and abroad. Mr.
Ḥossain wished to get benefited from his writings so he
tried to study his English articles which he later decided to
compile. Though Dr. Azmi’s articles were here and there at
his home or in his chamber in the university, he succeeded
to procure them from Dr. Azmi directly and then he planned
to publish them in a book form which is in your hand.
Thereafter Mr. Ashraf tried to search a right person who
might justify author's biography in a concise but
comprehensive form, he contacted Dr. Azmi and told him to
provide such writer. Then Dr. Azmi figured out my name to
render this justification for Mr. Ashraf's request. When I
myself studied these articles of different topics, I found
them very important assets of knowledge which must be
published for readers. These articles will definitely add to
the knowledge of readers and researchers.
I would say without partiality that Dr. Azmi, according to
me, is a great learned personality of Arabic and English
writings. He is a celebrated author, a great translator and a
renowned journalist. My association is with Dr. Azmi for
the last twenty years so I know him closely that he is very
keen to share knowledge and his insight thought and ideas
16

to the world. The only medium to make them reach the
world, is the press which might be a great tool to spread
his knowledge, thought and ideas. I appreciate Mr.
Ashraf’s endeavour to compile his master articles and to
publish them in the book form. I once again congratulate
him for this book. And I pray to Allah that his book may get
worldwide circulation.1 )( جزاه هللا خير الجزاء في الدنيا واآلخرة

Abū Ᾱdam Farīd bin ‘Abd-ul-Ḥafīẓ al-Hindī

1

Note: This article has been prepared in the light of following primary
and secondary sources:
1. Dr. Aurang Zeb Azmi: A Glorious Movement of Translation in the
Abbaside Dynasty (English translation by: Farīd bin ‘Abdul Ḥafīẓ),
Islamic Wonders Bauru, Delhi, 2001
2. Dr. Aurang Zeb Azmi: al-Ayyām, Dirāsah Ta’rifīyyah Taḥlīlīyyah
Naqdīyyah, Maktabah Ishā’at-e-Islām, Delhi, 2112
3. Mrs. Fāṭimatuz Zahrāʾ: al -Duktūr Aurank Zeb al -Azmi, Ḥayātuhu wa
Khidmātuhu, www.alukah.net, date: 05/04/2015
4. The author himself.
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Perception of Arabic Words used in the
Persian Language & Literature, its Problem
and Solutions
When we study and egamine Persian prose and poetry
especially classical writings, we come across many
Arabic words, sentences and expressions that pose
formidable problems equally to the teachers and
students especially to those who are not acquainted
with the Arabic language and literature. It happened to
me when I was assigned to teach Persian prose and
poetry to those students who were not aware of Arabic
language and literature. The matter was finally
discussed in detail with examples where a solution came
out with the condition of imparting functional Arabic to
the students so as to make them understand Persian
language and literature well.

Arabic Words: When we study the Persian books
especially those of classical prose or poetry, we find
numerous derived Arabic words that cannot be avoided
and whose complete perception is but essential to
understand the text well. For instance, we quote the
first paragraph of the famous book ‘Gulistān’. Shaykh
Sa’dī says:

18

ّ ّمنت مر خداے را
ّ عز
وجل کہ طاعتش موجب قربت است وبہ شکر اندرش مزید
ّ نعمت۔ ہر نفسے کہ فرو می رود
ّ ممد حیات است وچوں بر می آید
مفرح ذات۔
2

.پس در ہر نفسے دو نعمت موجود است وبر ہر نعمےت شکرے واجب

Now, let us count the words used in the paragraph.
There are a total of 43 words wherein the Arabic words
reach a total of 20. It means that about half of the
words of the most famous prose-book of Persian
literature are Arabic. This book is also prescribed in the
syllabus of the Indian universities.
Take another example of a Persian prose-book (prescribed
in the syllabus of the Indian universities) ‘Ṭabaqāt-i-Nāṣirī’
wherein the author says in its first paragraph with the
ّ
ّ ،في ذكر السالطين الشمسية بالهند
heading “ األول السلطان املعظم شمس
ّ
” الدنيا والدين أبو املعظم التتمش السلطان:

ّ چوں حق تعالی
وتقدس در ازل آزال تقدیر راندہ بود کہ ممالک ہندوستان در
ّ
ّ معظم وشہریار اعظم شمس الدنيا والدين
ّ
ظل هللا في
ظل حمایت سلطان
ُ املظفر التتمش السلطان
ّ
ُ
ناصر املؤمنين أنار هللا
يمين خليفة هللا
العاملين أبو
َ وثقل بآثار العدل واإلحسان
ّ برهانه
َ
 ودولت شاهان فرزندان او رحم هللا،ميزانه
َ
َ
 از فتن آخر الزمان وحوادث وقائع،املاضين وأدام دولة الناصرية املحمودية
3 . "----

جهان در امان ماند

If one reads the above paragraph, can he claim that he is
reading some Persian prose?
Likewise a piece of Persian poetry of a famous poet, Ḥāfiẓ
Shīrāzī, is quoted wherein many Arabic words have been
used:

2
3

Gulistān, P. 5
Gazīdahi az Naẓm-o-Nathr-i-Fārsī, 1/115
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أال ي ا ا ا ا ا ااا أــا ا ا ا ا ا ااا الس ا ا ا ا ا ا ا ا ا ا ا ااا ي أدر سا ا ا ا ا ا ا ا ااا وناولها ا ا ا ا ا ااا
ک ااہ عش ااق آسا اااں نم ااود ّاول و ه ا ا افت اااد مش ا ا لها
ببا ا ا ااو ئ ے ناف ا ا ا ااہ آخ ا ا ا ا اار صا ا ا ا اابا زاں ط ا ا ا ا ّارہ بکش ا ا ا ا ا اااید
ز تاب جع ا ا ا ا ا ا ا ا اد مشكينش چہ خوں افتاد در دلہا
بم ا ااے ہ ا ا ّاجادہ رن ا ا اايں ک ا اان ا اارت يا ا اار م ا اااں ا ا ااوید
كا ا ااہ س ا ا ا ااالو بي ا ا ااـر نب ا ا ااود ز راه ورس ا ا اام م زلہ ا ا ااا
م اارا در من ا اازل جانا اااں چا ااہ اما اان وع ا ا ش کا ااہ ہا ااردم
ج ا اارس فريا اااد م ا ااب دارد كا ااہ ب ا اار بن ا ا ااديد م ما ا االہا
شا ا ا ااب تاری ا ا ااک وبیا ا ا اام م ا ا ااوب و ا ا ااردابے چنا ا ا اايں ائ ا ا ا ال
كجا ا ااا داننا ا ااد حا ا ا ا ااال ما ا ااا سبكس ا ا ا ا ا اااران سا ا ا اااحلہا
ہما ااہ ا ااارم ز خود ا ااامی ب ا ااہ ب ا اادنامی کشا ا ا ااید آخا ا اار
نہ ا اااں كا ا ااے مانا ا ااد آں رازے كا ا اازو سا ا ااازند م فا ا ا االہا
حضورى ر ہمي خوا ي ازو غائب مشو حافظ
م ا ا ا ت ما ا ااا تل ا ا ا َ
اق م ا ا ا ان أـ ا ا ا َاوى د الدن ا ا ا ا ا ايا وأمه ا ا ا الها 4
Idioms and Phrases: Apart from numerous Arabic words
used in the Persian prose and poetry, many Arabic idioms
and phrases are found in the writings of Persian writers
and poets. For instance, the celebrated poet Maulānā
Rūmī says:

ط ااور مس اات وخ ا ّار موسا ا ت

عش ا ااق جا ا ااان ط ا ااور آما ا ا ااد عاشا ا ا ااقا

ص ا ا ااعقا 5

Dīwān-i-Ḥāfiẓ, P. 29
Mathnawī Maulānā Rūmī, 1/34
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4
5

Tr.: O the lover: The love has become the soul of the
mountain Ṭūr so it fell which ran amuck and began
shaking, and as a result of which Moses fell down being
unconscious.

َ خر
ّ ” points out two things;
Here the sentence “ موس ت صاعقا
one is pure Arabic expression as an idiom and another is
its core relation to the story of Moses in the Qur’an. Such
idiomatic expressions are often used in Arabic prose and
poetry and in the Qur’an too.
The famous Arab poet ‘Amr bin Kulthūm said:
6 اابر س ا ا ا ا ا ا ااجدينا
ُ الجبا ا ا ا ا ا

َ إذا بلا ا ا ا ا ا ااص الفط ا ا ا ا ا ا ا
اام لنا ا ا ا ا ا ااا صا ا ا ا ا ا ا ا ي

ت ا ا ا ا ا ا ُار لا ا ا ا ا ااه

Tr.: As our child reaches the last stage of weaning period,
the great men prostrate before him.

ّ ’ has originally been used.
Here the Arabic idiom ‘خر ساجدا
The Qur’an said in the story of Joseph:

ّ
7 "ہجد ا

ّ "ورفع أبويه على العرش
وخروا له

Tr.: And he raised his parents high on the throne and they
prostrated before him.

ًّ
ّ ’ has been used.
Here also the Arabic idiom ‘ ہجدا
خروا
Ḥāfiẓ Shīrāzī, who cites many Arabic quotations, says:
8 الوص ا ا ا اال

َ
ما ا ا ا ت نطا ا ااق البشا ا ا ُاير عا ا اان

ُ أم ا ا ا
اوت ص ا ا ااابرا يا ا ااا ليا ا ا َات شعا ا ا اار

6

Sharḥ al-Qaṣāʾid al-‘Ashr, P. 288
Yūsuf: 111
8 Dīwān-i-Ḥāfiẓ, P. 409
7
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Here the poet has used the phrase “  ”نطق عن كذاwhich
means to give information about something but the
translator could not understand the preposition ‘  ’عنused
for the verb and connected it directly to the active
participle while it should be connected to the verb itself.
Now, the translation will be “ خوشخـری دیےن واال وصل ک بارے ميں

 ”کب بتائے گاin place of “ ”وصل ی خوشخـری دیےن واال کب بو ه گا.
Sayings and Proverbs: Like idioms and phrases, Arabic
sayings and proverbs too were used in the Persian
literature. For instance, Shaykh Sa’dī says:

حاه کہ من ایں حکایت ب فتم دامن گل بری ت ودر دامنم آوی ت کہ الكريم إذا
وعد وفى فصل دو ہماں روز اتفاق بیاض افتادہ در حسن معاشرت وآداب
9 .ومترس الں ا بالغت افزاید
م اورت در لباسے کہ متکلماں را بکار آيد
ّ ر
Here the famous Arabic proverb “  ” الكريم إذا وعد وفىhas been
quoted as evidence. He again says:

لقمان را فتند حکمت از کہ آموخ ت فت از ناب نایاں کہ تا جائے نہ نب نند
ّ ائے نہ نہند
َ
10 .قبل الولوب
َ الخروب
قدم
ّ ” has been
َ
َ الخروب
Here the Arabic proverb “ قبل الولوب
قدم
mentioned for proof.
As for the Persian poetry, I think Maulānā Rūmī is enough
to be cited. He says:
11 الف ا ا ا ا ا َارب

ُ مع ا ا ا ا اافت الص ا ا ا ا ااـر مفت ا ا ا ا ا ا ا
ااح

ف ا اات اے ن ا ااور حا ا ااق ودف ا ااع حا ا اارب

9

Gulistān, P. 18
Ibd, P. 23
11 Mathnawī Rūmī, P. 41
10
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Look into the second line of the couplet where the saying
ُ  ”الصـر مفت ا اhas been used. If here the
َ
in Arabic “ الفرب
ااح
verbal translation is done then it is enough to indicate to
its meaning but if it is literally translated into Persian, it
will require another expression which is very near to “ ثمر

”صـر شيریں است.
Complete Arabic Prose and Poetry: Apart from these
examples here I want to give some more examples which
are fully in Arabic and I think that the students cannot
even read them correctly and what to say of their
understanding. Najmuddīn Abū Bakr Rāwandī whose
writings are full of Arabic quotations and wise sayings, says
under the heading of “ ”حکمت:

ّ أقبح ذيلة
ُ
ألن اصطنا
 اصطنا العاقل:"حكمت
أحسن فضيلة واصطنا الجاهل ُ ر
12 ."يدل على است ام الجهل
ّ يدل على تمام العقل واصطنا الجاهل
ّ العاقل
He again says:

ُ
ُ
الجمهور فارجع إلى رأ العقالء
األمور وت ّير لو
 إذا أش ل عليو:"حكمت
وافز إلى استرشاد النصحاء وال ت نف من االسترشاد وال تستنكف من
َ
ّ
َ
َ
13 ."وتندم
تستبد
وتسلم خير من أن
االستبداد فَلن تس ل
Ḥāfiẓ, who is known to mix his Persian verses with that of
Arabic, says in one of his Ghazal:

َ
14 ارى

ُ الصبا ا ا ااوح
ّ ها ا ا ااات
الس ا ا ا ا
حيا ا ا ااوا ي ا ا ااا أيها ا ا ااا ُ ا

12

درحلقا ا اہء گا ا اال ُوم ا ا الخ ا ااوشخوانا ا ااددوشبلبا ا اال

Gazīdahe az Naẓm-o-Nathr-i-Fārsī, 1/66
Ibd, P. 70
14 Dīwān-i-Ḥāfiẓ, P. 33
13
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Here the second line of the verse is fully in Arabic. He
again says:
15 األلب ا ا ا ا ا ا ااب

َ ف ا ا ا ا اااتقوا
هللا يا ا ا ا ا ااا أول ا ا ا ا ااي

زا ا ا ا ا ا ا اادا ما ا ا ا ا ا ا ااے بنا ا ا ا ا ا ا ااوش رندانا ا ا ا ا ا ا ااہ

Here also the second line of the verse is in Arabic. Ḥāfiẓ
indeed had memorized the Qur’an by heart and studied it
well so he often quotes the Qur’ānic verses in a way it
becomes a beautiful Ghazal.
Maulānā Rūmī says:
16 ق ا ا ا ااطع

فاعتج ا اال فالوقا ا ا ُات س ا اايف

َ قاااااا
اال أطعما ا ا ا ا ا اافي فا ا ا ا ا ا ا ن جا ا ا ا ا ا ااائع

ُ
Here the Arabic proverb “الوقت سيف قاطع
” has also been
used which too needs to be explained in Persian because
its verbal translation cannot make it clear fully.

Persianised Arabic: There is another point that
essentially needs to be mentioned here, i.e. usage of these
Arabic words and sentences according to the Persian rules
and styles. Maulānā Rūmī says:

ّ
لا ا ا اات أفه ا ا ا ااام فا ا ا ااال أحصا ا ا ا ا ي ثن ا ا ا ااا

17 يلي ا ا ا ا ا اق

َ ال ت ّلفنا ا ا ا ا ا ا ف ا ا ا ا ا ا ن فا ا ا ا ا ا ا
الفن ا ا ا ا ا ا ااا

ّ
ّ
إن ت لا ا ا ا ااف أو تصا ا ا ا االف ال

ا ا ا ا ُال شا ا ا ا ا ت قالا ا ا ا ااه غي ا ا ا ا ُار املفيا ا ا ا ا ااق

ُ ”,
All the words came in the above verses; “”ثنا, “غير املفيااق
ّ

ّ

“”ت لف, “ ”تصلفand “ ”ال يليقwere used according to the
rules of Persian Grammar. Here “  ”ثناhas been used as

ُ ” is pure Persianised word and is
definite, “غير املفيااق

15

Ibd, P. 45
Mathnawī Rūmī, P. 45
17 Ibd, P. 44
16
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ّ

replaced by “م ش ي/ ”هائمin Arabic while “  ”ت لفand

ّ

“ ”تصلفneed one “  ”وbefore them to fulfill the condition
of Arabic Grammar. They do not come with sukūn in
past tense. Likewise “  ”ال يليقis rarely used in Arabic and
also needs one preposition “ ”با. It is mostly replaced in

ُ
ُ
ُ
Arabic by “يجدر
”ال, “”ال ي َرى, “يجمل
”ال, “يالئم
 ”الand other
such suitable words.
Take another example, Shaykh Sa’dī says:
18 خف ا ا ا ا ا ا ا ا ا ّاي ه

ّ أال ال يج ا ا ا ا ا ا ا ا ر ّن أخ ا ا ا ا ا ا ا ااو
البلي ا ا ا ا ا ا ا ااه

فلل ا ا ا ا ا ا ا ا ّارحمن ألط ا ا ا ا ا ا ا ااا

ّ ” and “”خف ّايه
Here the poet has used both the words “ البليه
in the Persian form but the translator could not
understand it correctly and has put vowel sings wrong as
ّ ” and “خفية
ّ ”.
“البلية

Literary Beauty: The literary beauty of the text is indeed
very important and mostly it is sought by the writers.
Besides other ways, it can also be achieved by the
quotations of any famous prose, poetry, Qur’ānic verses
and Ḥadīth. Here we give some examples from the Qur’an
and Ḥadīth. N’imat ‘Alī Khān who often uses quotations
from the Qur’an and the Ḥadīth, says:

 به،" ّأول رهرو راجل در ط ّ مسافت عاجل از دو هالل آساں نمايان شده
اشاره ابرو ظاهر نمود كه قليد قلعه بدست آوردند ثانيا مستعجلي راكب نه
شهاب ثاقب در رسيد وخـر به مسامع فيض مجامع رسانيد كه قلعه را فتح
ّ مرة بعد أولى أو
ّ .كردند
كرة بعد أخرى قمر سيران چاالک ہمچو انجم سوار

18

Gulistān, P.52
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نيله كبودن افالك آمده أظهر من الشمس وأبين من األمس وا نمودند كه فتح
ّ قلعه بمصداق والشمس والقمر والنجوم
19 ."---- مسخرات بامر متشابه ردید
Read this passage which quotes the classical Arabic proverbs
and the Qur’ānic verses only to add something to the literary
beauty of the writing. It cannot be understood without
knowing classical Arabic including the Qur’ān and Ḥadīth. For
further evidences we should read the writings of Shaykh
Sa’dī and Shaykh Abul Ḥasan ‘Ali Hijveri. The latter’s novel
work “Kashf al-Maḥjūb li Arbāb al-Qulūb” is full of such
examples. As for the poetry, there are enough evidences in
the Ghazals of Ḥāfiẓ Shīrāzī but we leave him here and cite
another poet, Maulānā Rūmī, who says:

َ إن ت ااب ج اااء القض ااا ض اااق
الفضا ااا
20 ق ا ا ا اد دى ك ا ا ا ا ّاال ل ا ا ا ا ن ل ا ا ا ا ام ين ا ا ا ا ا ا ا ا اته
ر

مرحبا ا ا ا ا ااا يا ا ااا مجتبا ا ا ااب يا ا ااا مرتضا ا ا ااب
أن اات مول ا ااب الق ا ا ااوم ما اان ال يشتـا ا ا
ّ

Here the sentence “  ”كال ل ن لم يناتهwhich is quoted from the
Qur’an adds to the beauty of the expression which cannot
be explained in few words.
In order to create the sense of beauty the poet sometimes
commits Grammatical mistakes in using the verb. For
instance, Maulānā Rūmī says:
21 القم ا ُار

چااوں برآي ااد ش اامس انش ا ّاق

سايه خواب آرد ترا ہمچوں س َامر

Here the structure of the conditional sentence in Arabic
ّ ” (inshaqqa) must be used as ‘’ينشق
requires that “انشق
(yanshaqqu) which doesn’t disturb the rhyme or “ ”برآيد
19

Gazīdahe az Naẓm-o-Nathr-i-Fārsī, 1/181
Mathnawī Rūmī, P. 42
21 Ibd, P. 43
20
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should be used as “  ”برآمدbut the poet followed the beauty
of the quotation which is of the Qur’an.

Mistakes in Translating Arabic Texts: The translators of
these Arabic texts usually commit mistakes only for the
lack of their sound knowledge of Arabic language and
literature. Here a few examples will suffice to explain the
matter. The famous poet Ḥāfiẓ Shīrāzī says:

أال ي ا ا ا ا ا ااا أــا ا ا ا ا ا ااا الس ا ا ا ا ا ا ا ا ا ا ا ااا ي أدر سا ا ا ا ا ا ا ا ااا وناولها ا ا ا ا ا ااا
22 لها

کاہ عشااق آساااں نمااود ّاول و ه ا افتاااد مش ا

Here the imperative verb “  ”أدر ساwas translated as “ یاه ا

 ”دور چالby Qāḍī Sajjād Ḥussayn while the correct
translation is “ ”جام ا دور چال. Perhaps he committed this
mistake only for the word which has been used as “” سا
that seems meant as “ ” یالہwhile it is used in Arabic for
“ ”جامonly. The famous Arab poet ‘Amr bin Kulthūm says:

ُ و ا ا ا ااان ال ا ا ا ا ا
س مج ا ا ا ا ا ااراها اليميا ا ا ا ا ا اانا

ّ س
َ صا ا ااددت ال ا ا ا
عنا ا ااا أم عما ا ا ا اارو

بصااحب ا ا ا ا ا ا ااو الا ا ا ا ا ااذ ال تصب يا ا ا ا ا ا ا ا اانا

وم ا ا ا ااا شا ا ا ا ا ُار الثا ا ا ا ا ااالثة أم عما ا ا ا ا ا اارو

وأخ ا ا ا اارى ف ا ا ا ااي دمش ا ا ا ااق

ُ و ا ا ا ا ا س ق ا ا ا ااد شا ا ا ا ا ا ا ا ا
اربت ببعلبا ا ا ا ا ّاو

23 و اس ا ا ا ا ا ا ارينا

Likewise the infinitive word “ ”إدارةis used for “to hand sth.
around” which is also the meaning of the infinitive “ ”مناولة.
Thus “ ”وناولهاis repeated and used only to fill the gap of the
poetic metre.

22
23

Dīwān-i-Ḥāfiẓ, P. 29
Sharḥ al-Qaṣāʾid al-‘Ashr, P. 256
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Take another example, Maulānā Rūmī says:

َ إن ت ااب ج اااء القض ااا ض اااق
الفضا ااا
24 ق ا ا ا اد دى ك ا ا ا ّاال ل ا ا ا ا ن ل ا ا ا ام ين ا ا ا ا ا ا ا ا ا اته
ر

مرحبا ا ا ا ا ااا يا ا ااا مجتبا ا ا ااب يا ا ااا مرتضا ا ا ااب
أن اات مول ا ااب الق ا ا ااوم ما اان ال يشتـا ا ا

Here “ ”مجت َ تhas been translated as “  ”پسندیدہwhile its
better alternative is “ ”منت ب. Likewise the second line of

ّ

the second verse “  ”قد ردى كال ل ن لم ينتهhas been translated
as “ يقينا وه ہر ز نہ ر ا، ”وه بيشو الك ہواwhereas it is predicate
of “  ”من ال يشتـاin the shape of a conditional sentence. So
now the correct translation will be “ وه جو تجھے نہيں چاہتا ےہ

”ا ر وه (ا فت اس حرکت) سے باز نہ آیا تو ضرور الك ہوگا.
Conclusion: It seems clear from the above discussion that
Persian literature both prose & poetry have numerous
Arabic vocabulary, proverbs, wise sayings, styles and
quotations which cannot be understood correctly and fully
without sound knowledge of Arabic language and
literature. That’s why the translators or commentators of
the Persian texts committed blunder in translating or
explaining these words or sentences. Moreover, literary
beauty and taste never can be sought unless the reader is
acquainted with Arabic language and literature. The fact of
the matter is that Arabic has been excluded from the
syllabus of Persian language and literature while it had
been included in the syllabus of twentieth century. Hence
the teachers and scholars of that period knew Arabic well
but today the situation is completely reverse. The teachers
generally have no knowledge of Arabic language and
24

Mathnawī Rūmī, P. 42
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literature which is why they are unable to read it and what
to say about their understaning Arabic text. Moreover can
we expect them to justify Arabic translation into Persian or
the appropriate usage of Arabic edioms, phrases, sayings
and proverbs? So I want to conclude my remark saying
that the teachers and students must learn Arabic language
and literature if they want to justify Persian learning and
teaching of this profession.

29

The Role of Literature in the Arabian
Society
Literature and society both assist each other in one way or
the other in respect of requirements, for instance, if a group
of people consisting society need the language and literature
either to communicate, express views or compose
humanities and sciences in the name of subjects then the
language and literature also need the society to be
employed. Therefore, these two things need to be discussed
so as to know one another’s influence in human life.
Literature [from Latin Literae (plural); Letter] is the art of
written work, and is not confined to the published sources
(although, under some circumstances, unpublished
sources can also be exempted). The word literature
literally means “things made from letters” and the pars
pro toto term “letters” is sometimes used to signify
“literature”, as in the figures of speech “arts and letters”
and “man of letters”. The four major classifications of
literature are poetry, prose, fiction and non-fiction.
Literature may consist of texts based on factual information
such as polemical works, autobiography, reflective essays
and belles-letters. Literatures can be divided according to
historical periods, genres, and political influences. The
concept of genre, which earlier was limited, has now
broadened over the centuries. A genre consists of artistic
31

works which fall within a certain central theme, and
examples of genre include romance, mystery, crime,
fantasy, erotica, adventure etc. Literature is also observed
in terms of gender, race and nationality, which include Black
writing in America, African writing, Indian writing,
Bangladeshi writing, women’s writing, and so on.

Society: A society, or a human society, is a group of people
related to each other through persistent relations, or a large
social grouping sharing the same geographical or virtual
territory, subject to the same political authority and
dominant cultural expectations. Human societies are
characterized by patterns of relationship (social relations)
between individuals who share a distinctive culture and
institutions; a given society may be described as the sum
total of such relationships among its constituent members. In
the social sciences, a large society often evinces stratification
and/or dominance patterns in subgroups.
In so far as it is collaborative, a society can enable its
members to benefit in ways that would not otherwise be
possible on an individual basis; both individual and social
benefits can thus be distinguished, or in many cases found
to overlap.
A society can also consist of like-minded people governed by
their own norms and values within a dominant, larger society.
This is sometimes referred to as a subculture, a term used
extensively within criminology.
More broadly, a society may be described as an economic,
social, or industrial infrastructure, made up of a varied
collection of individuals. Members of a society may be
31

from different ethnic groups. A society can be a particular
ethnic group, such as the Saxons; a nation state, such as
Bhutan; or a broader cultural group, such as a Western
society. The word society may also refer to an organized
voluntary association of people for religious, benevolent,
cultural, scientific, political, patriotic, or other purposes. A
“society” may even though more by means of metaphor,
refer to a social organism such as an ant colony or any
cooperative aggregate such as in some formulations of
artificial intelligence.

Kinds of Arabic Literature: Arabic literature mainly
consists of Arabic prose, poetry, novel, story, short story
and essay. It is well known that in the Pre-Islamic period the
Arabs used to celebrate if any of speakers emerged among
them because the speakers defended them in the meetings
[of showing their pride and glory] and provoked the
warriors in the battle-fields. Similarly the poets used to
defend their tribes and to incite the warriors in the battlefields. Apart from these duties they used to encourage the
elites as well as the public to do good deeds for the society.
Their speeches and poems were memorized by the public
and hence they played a big role in guiding them towards
right or wrong. Pointing out to this side of poetic literature,
the Pre-Islamic poet Warqah bin Naufal says:

 ف ا ا ااال ي رركم ا ا ااا أح ا ا ااد،أنا ا ااا الن ا ا ااذير

لق ا ااد نصا ا ااحت ألقا ا ااوام وقلا ا اات لها ا اام

25 بينن ا ا اا ح ا ا ادد

ال تعب ا ا ا ا اادن إلها ا ا ا ا ااا غ ا ا ا ا ا اير خا ا ا ا ا ااالقكم

25

فا ا ن دعا ااوكم فقولا ااوا

Al-Aghānī, 3/115
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Tr.: I advised the people telling them that I am a warner,
so don’t be easy prey to be deceived by anyone;
-- don’t worship except your Creator and if they call you to
join them (in worshiping deities) then tell them that now
there is a separation between you and me.
Another poet Abū al-Aswad al-Kattānī says:

وال تذمنا ا ا ا ا ااه م ا ا ا ا ا اان غا ا ا ا ا ا ااير تجري ا ا ا ا ا ااب

ّ ال ت م ا ا ا اادن اما ا ا ا اارءا حا ا ا ا ا ا ت
تجربا ا ا ا ااه

ّ
، بعاد الحمااد،وذماو املاارء

 س اار، مااا ل اام تبلااه،ف ماادك امل اارء

26 تك ا اذيب

Tr.: Don’t applaud anyone until you may examine him by
experience and don’t blame him without proof,
-- because your applause to anyone without experience is
a sort of complete exaggeration and your blame after your
applaud can be denial of your statement.

Importance of Arabic Literature in the History of the
Arabs: The main and reliable source of the Pre-Islamic
history of the Arabs is their literature which helps very
much in knowing their social life. The celebrated
commentator of the early Islamic period, ‘Abdullāh bin
‘Abbās (MABPWH) said:
27 "---

"الشعر ديوان العرب

Tr.: The poetry indeed is the history of the Arabs.
The second caliph ‘Umer bin al-Khaṭṭāb (MABPWH) said:
28 "كتابكم

ّ !"أــا الناس
تمس وا بديوان شعركم في جاهليتكم ف نه تفسير

26
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Tr.: O people! Hold the Pre-Islamic poetry strong because
it contains of the commentary of the Qur’ān.
The famous historian Dr. ‘Umer Farrūkh said:
29 "الجاهلية

"ن ن نقبل الشعر الجاهلي له على أنه من مصادر الحياة في

Tr.: We accept the whole Pre-Islamic poetry as one of the
sources of Pre-Islamic life.
The researcher Dr. Naṣīruddin Asad said:
30 "اسة حياته وحياة قومه من حوله

"الشعر أصدق مصدر لدر

Tr.: The (Pre-Islamic) Poetry is the most reliable source to
know its origin and development and the life of its people
(Arabs).
In the light of above sources it is now crystal clear that the
Arabic literature plaid historic role in preserving the
culture and history of the ancient Arabs.

Some Distinctive Qualities and Characteristics
Some moral and social teachings which the Arabs literary
men have composed in prose and poetry. The Arabs
considered such moral and social values as the beauty of a
person instead of his physical beauty. One of the PreIslamic poets ‘Amr bin Ma‘dīkarib says:

ف ا ا ا ا ا ا ا ا ا ا اااعلم وإن ر ّدي ا ا ا ا ا ا ا ا ا ا اات ب ا ا ا ا ا ا ا ا ا ا ااردا

لا ا ا ا ا ا ا ا ا ا ا ا اايس الجما ا ا ا ا ا ا ا ا ا ا ا ااال بم ا ا ا ا ا ا ا ا ا ا ا ا ا ا زر

31 أورث ا ا ا ا ا ا ا ا ا ا ان مج ا ا ا ا ا ا ا ا ا ا ادا

إن الجما ا ا ا ا ا ا ا ا ا ا ا ا ا ا ا ا ا ا ا ااال معا ا ا ا ا ا ا ا ا ا ا ا ا ا ا ا ا ا ا ا ااادن

ومناق ا ا ا ا ا ا ا ا ا ااب

29
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Tr.: Beauty is not the name of clothes though you have put
on priceless clothes.
The beauty indeed is the name of good deeds and high
morals.
Bravery: The famous quality of the Arabs was bravery. In
fact they were born-warrior so their men as well as their
women equally participated in the wars. The poets
among them played a great role in encouraging them to
fight in the battle-field and not to flee from it. The
famous Pre-Islamic poet al-Fannad al-Zamānī says:

ص ا ا ا ا ا ا ااف نا ع ا ا ا ا ا ا اان با ا ا ا ا ا ا اافي ذها ا ا ا ا ا ا اال

وقلنا ا ا ا ا ا ا ا ا ا ا ااا القا ا ا ا ا ا ا ا ا ا ا ااوم إخ ا ا ا ا ا ا ا ا ا ا ا ااوان

عس ا ا ا ا ا ا ا ا ا ا ت األيا ا ا ا ا ا ا ا ا ااام أن يرجعا ا ا ا ا ا ا ا ا ا ا

ا ا ا ا ا ا ا اان قوم ا ا ا ا ا ا ا ااا ال ا ا ا ا ا ا ا ااذ

ا ا ا ا ا ا ا ااانوا

فلم ا ا ا ا ا ا ا ا ا ا ا ا ااا ص ا ا ا ا ا ا ا ا ا ا ا ا ا ّارح الش ا ا ا ا ا ا ا ا ا ا ا ا اار

ف مسا ا ا ا ا ا ا ا ا ا ا ا ا ت وه ا ا ا ا ا ا ا ا ا ا ا ااو عري ا ا ا ا ا ا ا ا ا ا ا ااان

ولا ا ا ا ا ا اام يبا ا ا ا ا ا ااق سا ا ا ا ا ا ااوى الع ا ا ا ا ا ا اادوا

ن ّدنا ا ا ا ا ا ا ا ا ا ا اااهم كما ا ا ا ا ا ا ا ا ا ا ااا دان ا ا ا ا ا ا ا ا ا ا ا ااوا

مشا ا ا ا ا ا ا ا ا ا ااينا مش ا ا ا ا ا ا ا ا ا ا ااية الليا ا ا ا ا ا ا ا ا ا ا ا

غ ا ا ا ا ا ا ا ا ا اادا ،والليا ا ا ا ا ا ا ا ا ا ا غضا ا ا ا ا ا ا ا ا ا اابان

بضا ا ا ا ا ا ا ا ا ا ا اارب فيا ا ا ا ا ا ا ا ا ا ا ااه ت ا ا ا ا ا ا ا ا ا ا ا ااوهين

وت ضا ا ا ا ا ا ا ا ا ا ا ا ا ا ا ا ا ا ا ا اايع وإقا ا ا ا ا ا ا ا ا ا ا ا ا ا ا ا ا ا ا ا ااران

وطعا ا ا ا ا ا ا ا ا ا ا ا اان كفا ا ا ا ا ا ا ا ا ا ا ا اام الا ا ا ا ا ا ا ا ا ا ا ا اازق

غ ا ا ا ا ا ا ا ا ا ا ا ا ا ااذا وال ا ا ا ا ا ا ا ا ا ا ا ا ا اازق ما ا ا ا ا ا ا ا ا ا ا ا ا ا ا ن

وبع ا ا ا ا ااض الحلا ا ا ا ا اام عنا ا ا ا ا ااد الجها ا ا ا ا ا ا

ا ا ا ا ا ا ا ا ا ا ا ا ا ا اال للذلا ا ا ا ا ا ا ا ا ا ا ا ا ا ااة إذعا ا ا ا ا ا ا ا ا ا ا ا ا ا ااان

وف ا ا ا ا ا ا ا ا ا ا ا ا ا ااي الش ا ا ا ا ا ا ا ا ا ا ا ا ا اار نج ا ا ا ا ا ا ا ا ا ا ا ا ا اااة

إحس ا ا ا ا ا ا ا ا اان 32

ح ا ا ا ا ا ا ااين ال ينجيا ا ا ا ا ا ا ااو



Tr.: We pardoned Banū Ḍhuhl saying that they are our
brothers,
-- hoping that a day would come when we get
reunited.
Ibid, 1/5-7
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But when there was no hope of compromise and
reconciliation, we readied for war.
We attacked them with all possible arms in a way that
we defeated them badly in the battle-field.
Sometimes forbearance results in humiliation,
-- and war saves life where there is no hope of safety.
In the above verses the poet not only shows his pride of
being a brave warrior but he also tells that sometimes war
does what favour cannot.
The verses of the poets [full of pride of bravery] also held
sometimes the Arabs not to flee from the battle-field. The
fifth caliph Mu‘āwiyah bin Abū Sufyān who intended to flee
in the war of Siffīn, was forced to fight back [as Mu‘āwiyah
admitted it] owing to the influence of the poem of ‘Amr bin
al-Aṭnābah:

وأخا ا ااذ الحم ا ا ااد با ا ااالثمن ال ا ا ااربيح

 وأب ا ا ا ااب بالئ ا ا ا ا ا،أب ا ا ا اات ل ا ا ا ااي عف ا ا ا ا ا ي

وضا ا ا اارب هاما ا ا ااة البطا ا ا اال املش ا ا ا اايح

وإقا ا ا اادام عل ا ا ا ااى املكا ا ا ااروه نفسا ا ا ا ا ي

م َان ا ا ا ا ااو ت م ا ا ا ا ااد أو تسا ا ا ا ا ااتري ي

 لما ا ااا جش ا ا ا ت وجاش ا ا اات،وقا ا ااولي

وأح ا اامي بعا ااد عا اان عا اارض ا ااحيح

ألكس ا ا ا ا ا ا ا ا ا ـا ما ا ا ا ا ا ا ا ااآثر صا ا ا ا ا ا ا ا ااالحات

ونفا ا ااس م ا ا ااا تقا ا ا ّار عل ا ا ااى

 صا ا ا ااا،  كمث ا ا اال امل ا ا ا ا،ب ا ا ااذ شا ا ا ااطب

33 القب ا ا ا ايح

Tr.: My experience in the battle-field and my selfdecision stopped me from leaving the battle-field. So I
do not get applause and praise without paying its price.

33
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I force myself to plunge on the undesirable and hateful
things (in the battle-field), so that is the reason I do
behead the great warriors.
When (my soul) becomes furious I console it, -- ‘Keep
patience you would be applauded or else you would
get self-peace.’
I took such adventures so as to give (my soul) the reward
of good deeds, and thus I protect my honour.
(I do so) by a sharp sword that is bright like the salt and (I
also seek the help from my) soul that does not
compromise on hateful and undesirable things.


Humiliation: The Arabs did not like to be humiliated and
to be made coward. Such proof is found in the poetry of
‘Adī bin Ra‘lah al-Ghassānī who says:

إنما ا ا ا ا ا ااا املي ا ا ا ا ا ا اات مي ا ا ا ا ا ا اات األحي ا ا ا ا ا ا اااء

ل ا اايس ما ا اان م ا ااات فاسا ا ااتراح بميا ا اات

34 الرج ا ا ا ا ا ا ااء

إنما ا ا ااا امليا ا ا اات م ا ا ا اان يعا ا ا اايش ذل ا ا ا اايال

سا ا ا ا ا اايلا بال ا ا ا ا ا ااه قلي ا ا ا ا ا اال

Tr.: The person who died is not dead. In fact the dead
is the one who is dead alive.
The dead indeed is the one who lives with humiliation
and hopelessness.
Abū Khurāsh al-Hudhalī says:

 لا ا اام ي ا اادنس ثيا ا اااب وال عر ا ا ا ي،في ا ااذهب

ّ
وإنا ا ا ألث ا ااو الجا ا ااو ح ا ا ا ت يملا ا ا افي

35 غ ا ا ا ام

م افا ا ا ااة أن أحا ا ا ا ا ت با ا ا اارغم وذل ا ا ا ااة

وللم ا ااوت خ ا ا اير ما ا اان حيا ا اااة علا ا ااى ر

34
35
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Tr.: I bear hunger though it disturbs me and thereby it
finishes without harming my clothes and honour.
(I do so) in fear of being humiliated because the death
(with honour) is better than life with humiliation.
Al-Mutalmis says:
36 أمل ا اس

 وجلاادك،ومااوتن اـااا حاارا

ف ا ااال تق ا اابلن ض ا اايما م اف ا ااة ميت ا ااة

Tr.: Do not bear oppression in fear of death, and die
with freedom without being disgraced.


Generosity: Among the most famous qualities of the
Arabs was generosity also. They spent money on the
poor and felt proud of it. And likewise they used to
drink wine and spend money among the poor. Such
thing is found in the poetry of the famous Arab poet
Ṭarfah who says:

وبي ا ا اافي وإنفا ا ااا ي طريف ا ا ا ومتل ا ا ااد

وم ا ااا زال تش ا ااراب الخم ا ااور ول ا ااذت

َ وأفا ا ا ااردت إفا ا ا ا
ّ اراد البعيا ا ا اار
املعب ا ا ا ااد

إل ا ا ااى أن ت ا ا ااامتفي العش ا ا اايرة له ا ا ااا

كميا اات م ا ا ا ت م ا ااا تعا اال بامل ا اااء تزب ا ااد

ولااوال ثااالث ه اان ماان عيشااة الف ا ا ت

كسا ا ا اايد ال ض ا ا ا ااا تن ـتا ا ا ااه املت ا ا ا ااورد

وك ا ا ّار إذا ن ا ااادى املض ا ااا م ّنب ا ااا

ّ
37 املعم ا ا ا ا ا اد

وتقصير يوم الدجن والدجن معجب

ب ـكن ا ا ا ااة ت ت ا ا ا ااال خبا ا ا ا ا

Tr.: I continued drinking wine, enjoying freely, selling
(my belongings) and distributing new and old things ----- till I was left alone by my family like the sick camel.
If three things are not there in a young’s life (he is old):
36
37
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(1) (to have) the wine mixed with water that becomes
foam, --(2) to attack with horse for the grieved person like the
attack of furious wolf of jungle which comes to take
water and in the meanwhile it is disturbed.
(3) to shorten the cloudy day that pleases (the eyes)
under which a beautiful dancer entertains (the people)
in the tent.
The youngest poet ‘Amr bin Kulthūm says:

رف ا ا ا ا اادنا ف ا ا ا ا ااوق رف ا ا ا ا ااد الراف ا ا ا ا اادينا

ون ا ا ا اان غا ا ا ااداة أوقا ا ا ااد فا ا ا ااي خا ا ا اازاز

وأن ا ا ا ا ا ا ا ااا املهل ا ا ا ا ا ا ا ااون إذا

وأن ا ا ا ا ا ا ا ااا املنعما ا ا ا ا ا ا ا ااون إذا قا ا ا ا ا ا ا ا اادرنا

38 أتين ا ا ا ا ا ا ا ا اا

Tr.: The morning when the fire was lit in Khuzāz, we
helped (the people) beyond the help of others.
And we grant fever (to the people) when we have sole
authority, and we destroy (the region) when we attack.


Hospitality: The hospitality was very common among
the Arabs so they always seemed covetous to host the
guests. Such thing is found in the poetry of Sawda alYarbū‘ī as he says:

تقاول أال أهلكات مان أنات عائلااه

 بك ا ا ا ا اارت م ا ا ا ا ا ا ّ علا ا ا ا ا ا ّاي تلا ا ا ا ا ااومفي،أال

39 م ا ا ان ه ا ا او فاعل ا ا اه

 فا ا ن الب اال ال ي ل ااد الفا ا ا ت،ذريف ااي

وال ــلا ااو املع ا اارو

Tr.: O, Listen! Muyy woke up in the morning and began
to blame me that I have killed my generation.

38
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I said to her, ‘Leave me, the greed does not make a
man immortal and the favour does not destroy the one
who does it.
The hospitality of the Arabs was so famous that they,
sometimes, granted all their belongings and even in
some cases they slaughtered their camel which was the
sole source of their travelling and livelihood. The famous
verses of Ḥātim of Ṭayy are witness for this habit:

أك ا اايال فا ا ا ن لس ا اات آ ل ا ااه وح ا ااد

إذا مااا صاانعت ال اازاد فالتمس ا ي ل ااه

أخا ااا ما ااذ ما ا ّات األحادي ا ا ما اان بعا ااد

أخ ا ااا طارقا ا ااا أو ج ا ااار بيا ا اات ف ا ا ا نفي

وماا ف ّاي إال تلاو مان شايمة

وإنا ا لعب ااد الض اايف م ااا دام ثاويا ااا

40 العب ا اد

Tr.: When you serve food, search for any big eater
because I do not have alone.
Whether (the eater) may be a brother who comes at
night or (he may be) any neighbor because I fear ill
mention (of mine) after my death.
Unless the guest is at my home, I am for him like a
slave while I do not have any habit of slavery.
One can imagine from the above verses that how
much host the Arabs were. The literary books of Arabic
literature are full of such verses.


40

Truth: Among the most famous qualities of the Arabs
was truth. They normally din’t like to tell a lie. They
fulfilled what they promised and did what they said.
The famous Arab poet ‘Ubaid bin al-Abraş says:

Ibid, 2/310

41

يا ا ا ااا أــ ا ا ا ااا السا ا ا ااائل ع ا ا ا اان مج ا ا ا اادنا

إن ا ا ا ا ااو عا ا ا ا ا اان مسا ا ا ا ا ااعاتنا جاها ا ا ا ا اال

ق ا ا ااوم بنا ا ا او دودان أه ا ا اال الح ا ا ااى

يوما ا ا ا ا ا ا ااا إذا ألق ا ا ا ا ا ا ا اات الحائ ا ا ا ا ا ا ا اال

ك ا ا ا ا اام ف ا ا ا ا ا ا ـم ما ا ا ا ا اان أيا ا ا ا ا ااد سا ا ا ا ا اايد

ذ نف ا ا ا ا ا ا ا ااات ،قائا ا ا ا ا ا ا اال فاعا ا ا ا ا ا ا اال

م ا ا اان قولا ا ا ااه قا ا ا ااول ،وما ا ا اان فعلا ا ا ااه

فع ا ا ا ا ا ا اال ،وم ا ا ا ا ا ا اان نائل ا ا ا ا ا ا ااه نائ ا ا ا ا ا ا اال

القائ ا ا ا ا اال القا ا ا ا ا ااول ال ا ا ا ا ااذ مثلا ا ا ا ا ااه

يما ا ا ا ا ا اار من ا ا ا ا ا ا ااه البلا ا ا ا ا ا ااد املاح ا ا ا ا ا ا اال

ال ي ا ا ا ا ا ا اارم الس ا ا ا ا ا ا ااائل إن ج ا ا ا ا ا ا اااءه

وال يعفا ا ا ا ا ا ا ا ا سا ا ا ا ا ا ا ا اايبه الجاها ا ا ا ا ا ا ا اال

الطا ا ا اااعن الطعنا ا ا ااة يا ا ا ااوم ال ا ا ا ااو ى

الباس ا ا ا ا ال 41

يا ا ا ااذهل عنا ا ا ااه البطا ا ا اال

Tr.: O who is asking of our glory! You are unaware of
our activities.
(Do you know) my people belong to Dūdān tribe which
is considered to be wise and judicious at the time of
war.
There are numerous strong and generous leaders in it
who do what they say.
Their urge is last statement, their deed is final deed
and their grant is final grant.
When they issue any decree the whole country begins
shivering.
If any beggar comes to them, he is not disappointed
and no emotional person can stop their movement and
activity.
They throw spear at the time of war with which the
strong warrior gets frightened.

Dīwān ‘Ubaid bin al -Abraş, P. 111
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Arabic literature is also full of such verses as are full of
pride of speaking truth and fulfilling the promise.
Another poet Abū Miḥjan al-Thaqafī says:
42

وسائلي القوم ما فعلي وما خلق

ال تسا ا ا ا ا ا لي عا ا ا ا ا اان م ا ا ا ا ااالي وك رتا ا ا ا ا ااه

Tr.: Do not ask me about abundance of my wealth but
ask me about my deeds and morals.
Similarly fulfilling of promise was one of the good
habits of the Arabs, which can be seen in the poems of
the Arab poet Al-Muthaqqab al-‘Abdī who says:

ا ا ا يء نع ا اام: فا ااي
43 ن ع ا ا ا ا ا ام

أن تا ااتم لوع ا ااد

 إذاما ا ا ا ا ا ااا لا ا ا ا ا ا اام تا ا ا ا ا ا اارد،ال تق ا ا ا ا ا ااولن

وقب ا ا ا ا اايح ق ا ا ا ا ااول ال بع ا ا ا ا ااد

حس ا ا اان ق ا ا ااول نعا ا ا اام م ا ا اان بعا ا ا ااد ال

Tr.: If you cannot fulfill the promise, then don’t say ‘yes’,
-- because utterance of ‘yes’ after ‘no’ is better than
utterance of ‘no’ after ‘yes’.


Chastity: One of the important qualities of the Arabs
was their chastity and their continence. In the PreIslamic Arabic poetry and prose we may find much
mention of this quality. The famous poet ‘Antarah al‘Ubsī says:
44 واه ا ا ا ا ا اا

ح ا ا ا ا ا ت ي ا ا ا ااوار ج ا ا ا ااارت م

وأغ ااض طرف ااي ح ااين أنظ اار جا ااارت

Tr.: When I look at my female neighbor, I lower my
eye-brow till she enters her abode.
42
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Generally the people are guilty of showing blatant
favouritism but the Arabs were not like them. They
helped the poor but they did not misuse such sort of
help. The famous generous person of the Arabs Ḥātim
of Ṭayy says:

 ال استشاايرها،وأتارك نفس ا ي الب ال

أشااور نفس ا ي الجاود ح اات تطيعفااي

45 ه ا ا ا اا

وما ا ااا تش ا ا اات ج ا ا ااارت غا ا ا ااير أنا ا ا اافي

إذا غ ا اااب ععـ ا ااا بعله ا ااا ال أزور

Tr.: I seek advice from my soul to render generosity
until she follows my words and I do not take advice
from it in case of misery.
And my female neighbour does not complain against
me except that I do not approach her in the absence of
her husband.
The same has been pointed out by the Prophet
Muḥammad (PBUH) who said:
46 "إليه

ّ " ّاتق
شر من أحسنت

Tr.: Be aware from the evil of the person on whom you
have rendered favour.


Patience: It was also the most important quality of the
Arab leaders who showed patience during the wartime. One of the poets of Ḥamāsah says:
47

فم ا ا ا ااا نيا ا ا ا اال الخلا ا ا ا ااود بمسا ا ا ا ااتطا

45

وص ا ااـرا فا ا ااي مج ا ااال املا ا ااوت صا ا ااـرا

Dīwān Ḥātim Ṭayy, P. 92
Al-Iḥyāʾ, 1/136
47 Siyar A‘alām al-Nubalāʾ/Quṭrī bin al-Fujā‘ah
46
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Tr.: Keep complete patience in the battle-field because
achievement of immortality, without patience, is not
easy.
Another poet Ibn al-Nakha‘ī says:

ل ا ا ا ا اام يجزعا ا ا ا ا ااوا لنوائ ا ا ا ا ااب الا ا ا ا ا اادهر

إنا ا ا ا ا ا ا ملا ا ا ا ا ا اان ق ا ا ا ا ا ااوم إذا نكبا ا ا ا ا ا ااوا

واألكرم ا ا ا ا ا ا ااون أح ا ا ا ا ا ا ااق

ص ا ااـر عل ا ااى م ا ااا ا ااان م ا اان حا ا اادث

48 بالص ا ا ا ا ا ا ا اـر

Tr.: I am from the people who do not fear the calamity
and mishap and they also do not lose their heart in this
situation.
They always stand firm against any calamity (because
they are noble) and no doubt patience is the habit of
noble men.
Another poet Nahshal bin Ḥarī says:
49 الكرــ ا ا ا اة بالص ا ا ا اـر

تكشا ا ااف أيا ا ااام

 وإنما ا ا ااا، ص ا ا ااـرنا ل ا ا ااه ح ا ا ا ا ت يب ا ا ااو

Tr.: We kept patience until the trouble went away. And
the days of hardship pass away due to patience.


Forbearance: The other quality of the Arab leaders was
forbearance. This quality helped them to lead those
who could not be controlled easily. For this the Arabs
had a famous saying: “Forbear and rule” ( ) احلم تسد.
Murār bin Sa‘īd says:
50 والش ا اتم

فباالحلم ساد ال بالتس ّار

48

إذا ش اايت يوما ااا أن تس ااود عشا اايرة

Ḥamāsah al-Buḥturī, P. 653
Ḥamāsah Ibn al-Shajrī, P. 653
50 Sharḥ Dīwān al-Ḥamāsah (al-Marzūqī), 1/343
49
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Tr.: If you wish to rule over any family then rule with
the policy of forbearance not with the act of
impatience and abuse.
In order to show all the said qualities a poem is quoted
wherein a father has advised his son to follow them:

أأسا ا ا ا ا ا ا ا ا ا اايد ،إن م ا ا ا ا ا ا ا ا ا ا اااال ملك ا ا ا ا ا ا ا ا ا ا ا ا

ا ا ا ا اات فسا ا ا ا اار با ا ا ا ااه سا ا ا ا اايرا جم ا ا ا ا اايال

أأس ا ا ا ا ا ا ا ا اايد ،إن أزمع ا ا ا ا ا ا ا ا اات م ا ا ا ا ا ا ا ا اان

بلا ا ا ا ا ا ا ا ا ااد إلا ا ا ا ا ا ا ا ا ااى بلا ا ا ا ا ا ا ا ا ااد رحا ا ا ا ا ا ا ا ا اايال

آ الك ا ا ا ا ا ا ا ا ا ا ا ا اارام ،إن استطع ا ا ا ا ا ا ا ا ا ا ا ا ا ا

ا ا ا ا ا ا ا اات إلا ا ا ا ا ا ا ااى إخا ا ا ا ا ا ا ااا ـم س ا ا ا ا ا ا ا اابيال

واش ا ا ا ا ا ا ا ا ا ا ا ا ا اارب ب سا ا ا ا ا ا ا ا ا ا ا ا ا ا ااهم ،وإن

ش ا ا ا ا ا ااربوا ب ا ا ا ا ا ااه الس ا ا ا ا ا اام الثم ا ا ا ا ا اايال

إن الك ا ا ا ا ا ا ا ا ا ا ا ا ا ا ا ا ا ا اارام إذا ت ا ا ا ا ا ا ا ا ا ا ا ا ا ا ا ا ا ا ا اؤا

خا ا ا ا ا ا ا ـم وج ا ا ا ا ا اادت له ا ا ا ا ا اام قبا ا ا ا ا ا ااوال

أها ا ا ا ا ا ا ا ا ا اان الللا ا ا ا ا ا ا ا ا ا ااام ،وال تكا ا ا ا ا ا ا ا ا ا اان

إلخ ا ا ا ا ا ا ا ا ا ا ااا ـم جما ا ا ا ا ا ا ا ا ا ا ااال ذلا ا ا ا ا ا ا ا ا ا ا ااوال

أ با ا ا ا ا ا ا ا ا ا ا ا ا ا ا ا ا ا ا ا ا ّ
افي ،إن امل ا ا ا ا ا ا ا ا ا ا ا ا ا ا ا ا ا ا ا ااال ال

يب ا ا ا ا ا ا ا ا ا ا إذا فقا ا ا ا ا ا ا ا ا ااد الب ا ا ا ا ا ا ا ا ا اايال

وابسا ا ا ا ا ا ا ا ا ا يمين ا ا ا ا ا ا ا ا ااو بالن ا ا ا ا ا ا ا ا اادى

وام ا ا ا ا ا ا اادد لها ا ا ا ا ا ا ااا باع ا ا ا ا ا ا ااا طا ا ا ا ا ا ا ااويال

وابس ا ا ا ا ا ا ا يا ا ا ا ا ا ااديو بما ا ا ا ا ا ااا ملك ا ا ا ا ا ا ا ا

ا ا ا ا اات ،وشا ا ا ا ا ّايد الحسا ا ا ا ااب األثا ا ا ا اايال

وابا ا ا ا ا ا ا ااذل لض ا ا ا ا ا ا ا اايفو ذات رح ا ا ا ا ا ا ا ا ا

ا ا ا ا ا ا ا االو مكرما ا ا ا ا ا ا ااا ح ا ا ا ا ا ا اات يا ا ا ا ا ا ا اازوال

وانا ا ا ا ا ا ا ا ا ا اازل إلا ا ا ا ا ا ا ا ا ا ااى الهيج ا ا ا ا ا ا ا ا ا ا ااا إذا

أبطاله ا ا ا ا ا ا ا ا ااا كره ا ا ا ا ا ا ا ا ااوا ال ا ا ا ا ا ا ا ا ا ا زوال

وإذا دعي ا ا ا ا ا ا ا ا ا ا اات إل ا ا ا ا ا ا ا ا ا ا ااى املهم ا ا ا ا ا ا ا ا ا ا ا ا

ا ا ا ا ا ا ام فك ا ا ا ا ا ان لفادح ا ا ا ا ا اه حم ا ا ا ا ا ا اوال 51

Tr.: O, Usaid! Handle the wealth wisely what you have.
O, Usaid! If you have decided to go from one country
to the other --- then accompany noble men if you get a chance to
make them friends.
Al-Aghānī, 3/95
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And drink in their bowl though they add fast poison in
your drink.
If you accompany the noble men then they will
embrace you.
Disrespect evil persons and don’t be easy prey for
them.
O, my son: Money does not mourn over a greedy man
when he dies --so spend money generously on others.
Distribute the wealth generously so that you may build
the everlasting fame.
Serve your guest generously till he goes back.
Jump in the battle-field whereas even the heroes
dislike to do so,
[-- and] if you are invited to render great deeds then
rush to shoulder the works involved.


52

High Morals: There are many high morals which the
Arabs had so they advised their men and women to
embrace them. Some of them are mentioned here
with the evidences cited from the Arabic literature:
The Arabs did not like to bow down to anyone. ‘Adī bin
Ra‘lah al-Ghassānī says:

إنم ا ا ا ا ا ااا املي ا ا ا ا ا اات مي ا ا ا ا ا اات األحي ا ا ا ا ا ا ا اااء

لا اايس ما اان م ا ااات فاسا ااتراح بمي ا اات

52 الرج ا ا ا ا ا ا ا ا ا ااء

إنما ا ااا امليا ا اات م ا ا اان يعا ا اايش ذلي ا ا ا ا ااال

سا ا ا ا اايلا بالا ا ا ا ااه قليا ا ا ا اال

Al-Aşma‘iyyāt, No.: 171
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Tr.: The person who died is not dead. In fact the dead
is the one who is dead alive.
The dead indeed is the one who lives with humiliation
and hopelessness.
Abū Khurāsh al-Huḍalī says:

 لم يدنس ثياب وال جرما،فيذهب
53 غ ام

وللموت خير مان حيا اااة علاى ر

ّ
وإن ا ا ألثا ااو الجا ا ا ااو حا ا ا ت يملا ا اافي
م اف ا ااة أن أحيا ا ااا ب ا اارغم وذلا ا ا ا ا ا ا ا ااة

Tr.: I bear hunger though it disturbs me and thereby it
finishes without harming my clothes and honour.
(I do so) in fear of being humiliated because the death
(with honour) is better than life with humiliation.
Al-Mutalammis says:
54 أمل ا اس

 وجلاادك،ومااوتن اـااا حا ًّارا

فا ااال تق ا اابلن ضا اايما م ا ا ا ااافة ميت ا ااة

Tr.: Do not bear oppression in fear of death, and die
with freedom without being disgraced.
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Women: Arabic literature is full of the mention of
women and their issues; purpose behind marriage,
criteria of bride, duties of the couple and other things
related to the women. Some of the poets claimed that
they are well-acquainted with the matters related to
the women. One of the Arab poets ‘Alqamah bin Faḥl
says:

خب ا ا ا ااير با ا ا ا ا دواء النسا ا ا ا ا ا اااء طبي ا ا ا ااب

ف ا ا ا ن تسا ا ااالون بالنسا ا ا ا ا ا اااء فا ا ا ا نفي

ّ فل ا اايس لا ا ااه م ا اان
ودها ا اان نصا ا ا ا ا اايب

إذا ش اااب راس املا اارء أو ق ا ّال مالا ااه

Dīwān al-Huḍaliyyīn, 2/127
Ḥamāsah Abū Tammām, 2/167
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55 جي ااب

وشاار الش ااباب عناادهن

ي ا ااردن ثا ا ااراء امل ا ا ا ااال حي ا ا ا علمنا ا ااه

Tr.: If you ask me about the women then you will find
me to be well aware of their weak sides;
When the men become old or empty-handed, these
women have no interest in them.
They search for abundance of wealth, and
youthfulness is very attractive for them.
The main purpose of marriage in the Arabs was to
beget many more children to have man power as a big
strength. That’s why they liked such girl who might
give birth to many children. Therefore when someone
was asked what kind of girls he liked most he replied:

.56 " يمش ي وراءها غالم، ت مل على وركها غالما،ال ي في بطعـا غالم----- "
Tr.: ----- (the girl) that has a male baby in her womb,
carries a male child on her hip and is followed by a boy.
And it is they who said:

.57 ""سوداء ولود خير من حسناء عاقر
Tr.: A black girl that gives birth to many children is
better than a childless beautiful girl.
As for the duties of the couple, the husband excercised
very limited duties. He had only to protect the children
and wife and to save them from the enemies. As for
the wife she had to carry out many homely affairs
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Dīwān ‘Alqamah al -Faḥl, P. 20
Jamharah Khuṭub al-‘Arab fī ‘Uşūr al-‘Arabīyyah al-Zāhirah, 1/71
57 Al-Mufaşşal fī Tārīkh al-‘Arab qabl al-Islām, 4/634
56
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which are summarized in the words of the famous
historian Ṭal‘at Ḥarb:

ّ أخالقهن فهي بالجملة حسنة وخير ما يز
ّ
يعـن عزة النفس وشدة التعلق باألهل
"أما
ّ
ّ
َ وقيامهن
ُ
.أعمالهن
الرجال بش يء من
مقامهم في أك ر األعمال وال يقوم
واألزواب
ُ
ُ فاشت
ال البدو ّ مقصور على ال ارات وال زوات واملرأة رفيقة ومعينة له في ك ر معـا

وجميع ما بق مفروض على املرأة ب ي لو انقطع الرجل مدة في طلب السلب
ُ
َ
والدفا انت هي ربة البيت م لفة ب ّل ما تستلزمه إدارة املعيشة والتربية فاعتماده
ّ عل ـا
ُ  وهي مع ذلو راضية وهو.تام أو ي اد واعتمادها عليه ناقص
.58 "----- غير راض
Tr.: As for their manners, they (women) had good
manners the best among which were ego and strong
relations with their families and husbands. They were
also their (husbands’) deputies in most of the homely
affairs. But the men did not do any of their works. It’s
because the Bedouin was busy in capturing pastures
and waging war. The woman had to help him even in
this adventure. The remaining works were left to her
because the man remained far from his house for a
period of time in snatching or defense. She was the
master of the house and took all family responsibilities
including management of provision and upbringing of
the children. So the husband was probably fully
dependent upon his wife while she wasn’t. However she
was pleased with him but he wasn’t.


58

Female Infanticide: These days the issue of female
infanticide has become the international issue. This is
in the common talk of the people and even the
government prohibits the people from committing this
Tārīkh Dual al-‘Arab wa al-Islām,1/55
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crime. The Arabs had observed this situation earlier so
they tried hard to prohibit their men from doing so.
The poet Abū al-Ṣalt says:
59 أحي ا ا ا ااء ع ا ا ا ادنانا

فين ا ااا وقا ا ااد وأدت

وم ااا وأدن ااا ح ااذار اله اازل م اان ولا ااد

Tr.: --- we didn’t bury the girl child alive in fear of being
mocked unlike this some tribes of ‘Adnān did so.
Ibn al-A‘arābī says:
60 لقي ا ا ات ذه ا ال جميع ا ا ا وع ا ا اامر

كم ااا

م ا ااا لق ا ا ا املا ا ااو د ما ا اان ظلا ا اام أما ا ااه

Tr.: The alive-buried girl did not receive as much
oppression of her mother as Dhuhl and ‘Ᾱmir received.
The grandfather of the famous poet al-Farazdaq was
on the top of those who prohibited the Arabs from
committing this crime. The latter says:
61 الوئي ا ا ا ا ا ا ا ادة ل ا ا ا ا ا ام ت ا ا ا ا ا اوأد

وأحي ا ا ا ا ااا

ومن ا ا ا ا ااا الا ا ا ا ا ااذ منا ا ا ا ا ااع الوائا ا ا ا ا اادات

Tr.: He is among us who stopped the women from
infanticide and gave life to alive-buried girl child.

Conclusion: From the above discussion it is very clear that
the Arabic literature both prose and poetry comprise of
considerable information about the Arabian society and
that the literary men both poets and prose-writers played
a vital role in the Arabian society guiding them towards
good morals and prohibiting them from the bad ones.
They were indeed like a back-bone for the whole fabric of
the Arabian society.
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Dīwān Umayyah bin Abū al -Ṣalt, Ḥayātuhū wa Shi’ruhū, P. 44
Bulūgh al-‘Arab fī Aḥwāl al-‘Arab, 3/42
61 Tārīkh Duwal al-‘Arab wa al-Islām, 1/43
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Qualifications and Duties of the Sheikh
in Pre-Islamic Arab World
Introduction: The pre-Islamic Arabs had different political
systems for administrative affairs among which tribal
system was most prevalent and successful administrative
unit. This system consisted of one ruler who was called
sheikh, one council which had different names in different
tribes, and it had one Judge also. Therein their traditions
and customs were strictly followed. They were united to
each other in the name of blood, language and religion.
Though they followed a system (of rules), they were bornfree men. That’s why they rebelled when they felt that the
obedience was harming their freedom. The ruler (sheikh)
must have some qualities and qualifications so as to carry
out several administrative and social duties. The details
would be discussed elaborately below:

The Tribal System
Let’s know first what did a tribe mean in the pre-Islamic
Arabia and who were attached to it and how? The tribe in
the pre-Islamic Arab world consisted of four major parts
i.e. parents, slaves, alliance and sheikh. And it was united
on three main basics i.e. bigotry, language and religion
The historians say that a tribe consisted of 150 to 500
families. In the family the father was all in all. None had
51

right to oppose him or to change his decision. He even had
right to sell his sons and daughters, and his wife too.
The tribe was supposed to be stronger with the strength of
those persons [of strange families or other nations] who
joined the tribe. These new-comers were called “slaves”.
ّ
Such these slaves were of two kinds: Ariqqā ) (أرقاءor ‘Abīd
)(عبيدor Usrá ) (أسرىand Mawāli )(موالي. Ariqqā were those
slaves who were purchased with money or given to their
masters as gift while Usrá were those slaves who were
arrested in wars 62 and ‘Abīd were those who were born to
a slave-girl and as for Mawāli they were those slaves who
when felt themselves unattended, they left their tribe or
nation and joined other strong tribe.63 These Mawāli
enjoyed full rights of a tribe in contrary to the war slaves
or purchased and gifted slaves who could be sold by their

62

Abū Karb bin Jablah of Syria sold all twenty thousand arrested slaves
to the Iranians and Negros. These slaves were gifted to him by Caesar
with whom Abū Karb had good relations. See: Al -Mufaṣṣal fī Tārīkh al‘Arab qabl al-Islām, 4/132
63 ‘Allāmah Jawwād ‘Alī says about them:
“The literary books have pointed out a group of Mawālī and ‘Abīd who
inhabited Arabia and remained there for a long time so they became
of the origin Arabs. They include the slaves purchased from a foreign
country and Sa’āliqah. About the latter, the literary men said: Their
fathers were slaves who remained in Arabia forever or they were of
the remnants of the destroyed nations, whose family-tree became
unknown. They mentioned that their abode was in Yamah in a place
known as “Su’lūq” or in al-Ḥijāz. The family-tree of the most of others
except them got strayed due to their mixture with the Arabs so they
began to be considered of the Arab origin. They created a new familytree for them, which was of those whom they were mixed with or they
became their Mawālī then it was forgotten by the passage of time and
period so it became their origin and family-tree”. See: Al-Mufaṣṣal fī
Tārīkh al-‘Arab qabl al-Islām, 9/196
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masters or given to someone else as gift. There was a way
for their joining as Mawāli or original members of the
family and that was to make them free first and then to
allow them to join the family of the master but it occurred
in a very few cases especially when they (master) found in
them (Mawāli) such qualities and habits which were
popular and accepted among the noble Arabs.64
As for the alliance, its proper word is Ḥalīf ) (حليفwhose
plural is Ḥulafā )(حلفاء. These Ḥulafā had to help each
other at the time of need especially in war. The alliance
could be between two tribes as well as among several
tribes. Sometimes some tribes got united under one
banner and accepted the rule of one strong tribe. In this
situation the stronger tribe had full power to lead them
and to decide their matters to be sorted out.65
The Sheikh acted as a ruler, who was selected generally
from among the aged men of the tribe but it was not a
sort of hard rule for the selection because there were
several other examples where the sheikh was declared
from among the young generations like ‘Amr bin Kulthūm
who led his people in the age of sixteen or eighteen and
Ṣakhr the brother of the famous poetess Khansā, who was
also not an aged man to lead his tribe. And also if
someone from among the members of tribe or the
relatives of sheikh committed rebellion, killed the sheikh
and thus captured the throne with his strength then he

64
65

Tārīkh Duwal al-‘Arab wa al-Islām, 1/ 51
Ibid, 1/ 56
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was also accepted by the other members of the tribe 66. It
means that the outrage was always supposed to be
surfaced so the sheikh had to be very careful of his
chieftenship and of his security as well.
The Tribal Committee: The Sheikh was the Head of the
Tribal Committee but he was not completely free in taking
any decision. He had to follow the advice of this
Committee. The Committee was called with different
names in different parts of Arabia. Somewhere it was
called as Nadwah ) (ندوةas we find in the case of the
inhabitants of Makkah and in the other tribes it was
named as Nadi ) (نديor Nādi )(نادي. ‘Antarah bin Shaddād
mentioned it by the name of Ḥalqah )(حلقة. He says:
67 وإن تقتنص ا ا ا ا افي ف ا ا ا ا اي الحواني ا ا ا ا ات تص ا ا ا ا اطد

وإن تب ا ا افي فا ااي حلق ا ااة القا ااوم تلقف ا ااي

Tr.: And if you search me in the council of the people, you
will find me and if you want to catch me in the wine-shops
then you can catch me there.
There was no certain number of its members. The criteria
for its joining were their (a) family relations, (b) their
wisdom, (c) their wealth and (d) strength. As for the age of
the Sheikh it was not fixed. The sheikh could be the senior
most of the Committee members or he could be a younger
one but in most cases there an elder man was supposed to
be sheikh to lead them. The famous Arabic poetess of this
period Khansā says remembering her brother:

أال تبكيا ا ا ا ا ا ا ا ااان لصا ا ا ا ا ا ا ا ااخر النا ا ا ا ا ا ا ا ا ا َادى
66
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ّ أ عيا ا ا ا ا ا ا ا ا ا
افي ج ا ا ا ا ا ا ا ا ا ااودا وال تج ا ا ا ا ا ا ا ا ا ا ا ُامدا

Ibid, PP. 56-57
Sharḥ al-Qaṣāʾid al-‘Ashr, P. 98
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أال تبكيا ا ا ا ا ا ا ا ااان الف ا ا ا ا ا ا ا ا ا ا َ ت الس ا ا ا ا ا ا ا ا ا ا ّايدا

أال تبكي ا ا ا ا ا ا ااان الجا ا ا ا ا ا ا اار َء الجميا ا ا ا ا ا ا اال

َ د َسا ا ا ا ا ا ا ا ا ا ا ا
ااد عشيا ا ا ا ا ا ا ا ا ا ا ا َارته أم ا ا ا ا ا ا ا ا ا ا ا َاردا

َ طوي ا ا ا ا ا ا ُال النجا ا ا ا ا ا اااد رفي ا ا ا ا ا ا ُاع
العما ا ا ا ا ا ا ااا

إل ا ا ا ا ااى املج ا ا ا ا ا ااد َما ا ا ا ا ا ّاد إل ا ا ا ا ا اايه

إذا الق ا ا ا ا ا ا ا ا ا ااو ُم َم ا ا ا ا ا ا ا ا ا ّادوا ب يديا ا ا ا ا ا ا ا ا ااهم

68 َي ا ا ا ا ا ا ادا

Tr.: O eyes! Be open-handed (weep continuously) and
don’t be dry. Are you not going to weep over Ṣakhr of
generosity?
Are you not weeping over the brave and handsome guy?
Are you not weeping over the youth and the leader?
He was tall and well-born. He led his family in his young
age.
When people extended their hands towards glory, he
rushed to extend his hands towards it.
There was no any hard rule for cons ens us over any
decis ion. It could be objected by any s trong member
of the Tribal Committee a nd any of its s trong
members could take another decision contrary to that
of the Committee 69.

Qualifications and Duties of the Sheikh
The person who was selected as the Sheikh from among
these members of the Committee had some basic
qualifications and primary duties, which are mentioned
below:

68
69

Sharḥ Dīwān al-Khansāʾ, P. 15
Tārīkh Duwal al-‘Arab wa al-Islām, 1/ 56
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1-Qualifications of the Sheikh
The sheikh who came from among the members of this
Committee had some basic qualities and qualifications
which are as follows:
a) Wisdom: The first quality which was necessary for a
sheikh was that he should have been a wise man so
that he could deal with the problems easily and
skillfully especially when the problem aroused within
the tribe’s own members and equal persons. In this
critical situation a sheikh had to be very careful and
wise.
b) Bravery: The second important quality of a sheikh in
Arabia was courage to face the problems and to show
skillful bravery in fighting with the enemies. It’s
because the pre-Islamic Arab world was like a battlefield. Each and every tribe had some days of severe
fight with its neighbor tribes, and even this kind of war
continued for several years. So the person who took
charge of a sheikhship he had to be very much brave
and strong-hearted otherwise the whole tribe might be
killed by the neighbor tribe which remained thirsty of
the blood of its neighbor for lack of pasture and in
revenge of any previous defeat. And also this bravery
helped him to continue the charge.
c) Family Relation: The third important thing which
helped a person to posses this higher position was the
blood relation to a higher family because in Arabia the
people were very much competitive in the glory of
their family trees and blood relations which became
later a branch of the classical Arabic poetry with the
56

name of al-Fakhr bil-Ᾱbā () الف ر باآلباء. They conducted
especial meetings for the glory of their family even at
the time of pilgrimage70.
d) Wealth: The fourth thing which was necessary for a
sheikh was the abundance of wealth. A sheikh had to
have much money so that he could help the poor and
needy ones and to pay debts and blood-money. In
Arabia, according to the available sources, a leader had
to spend more and more wealth in cash and kind so as
to show himself favorable to the needy ones and to
place himself as high and famous among the
competent persons and also among the tribes too.

2-Duties of the Sheikh
Like his qualities and qualifications, the sheikh had some
duties to pay for his subjects or those who were under his
rule and obeyed his orders. These duties are as follows:
a) Leadership: The first and the most important duty of a
sheikh was to lead the tribe in all walks of life; he had to
chair the Committee of the tribe, he had to lead in war
except when he was deputized by any brave person, he
had to lead every party and even he had to chair the
occasion of meat and wine too. In the meetings and all
ceremonies he was given full respect and honor and
mostly his decision was considered the last and final.

70

Pointing to this habit of these ancient Arabs Allah says:
ّ "ف ذا قضيتم مناسككم فاذكروا هللا كذكركم آبائكم أو
."-------- أشد ذكرا
Tr.: And when you have performed the acts of worship prescribed for
you, celebrate the praises of Allah as you celebrated the praises of
your fathers----. Al-Baqarah: 200
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b) Defense: The second duty of a sheikh was to defend his
subject and to save the boundaries of the tribal
territory. He with his men tried his hard to drive away
the enemies out of the boundaries of his region. It is he
who was the Chief of the army. But sometimes anyone
among the brave men of his family or his kith and kin
was made his deputy.
The famous youngest poet ‘Amr bin Kulthūm says:

ُ إذا م ا ا ا ااا البا ا ا ا ا
ايض زايل ا ا ا اات الجفونا ا ا ا ااا

َ
ّ
وأن ا ا ا ا ا ااا املانعا ا ا ا ا ا ا ا ا ااون مل ا ا ا ا ا ااا يليا ا ا ا ا ا ا ا اانا

ّ
ولكن ا ا ا ا ا ا ا ا ا ا ااا سنا ا ا ا ا ا ا ا ا ا ا ا ا ا اابدأ ظاملا ا ا ا ا ا ا ا ا ا ا ا ا ااينا
71 ال ف ا ا ا ا او َق جه ا ا ا ا ال الجاهل ا ا ا ا ا اينا
َ فنجه ا ا ا

َ نسما ا ا ا ا ااب ظاملا ا ا ا ا ا ا َاين وم ا ا ا ا ااا
ّ
ظلم ا ا ا ا ا ا اانا
َ أال ال
يجه ا ا ا ا ا ا ا االن أحا ا ا ا ا ا ا ا ااد عليا ا ا ا ا ا ا اانا

Tr.: And it is we who defend (the tribe) and protect the
things around us when the moon nights leave the
eyelids (it means when the people sleep in the night).
We are generally called oppressors while we have
committed no oppression except when if someone
begins to oppress us then we shall oppress.
See, none should dare to be emotional with us (to
oppress us), lest we shall give the harshest reply.
The same is given in detail in the coming verses of
‘Antarah bin Shaddād:

َ اص الشاافتان عاان
ُ إذ تقلا
ول ا الف اام

ّ ولقاد حفظ ُات وص َااة
عماي بالض ا َ ى

ُ غما ا ا ا ااراأـا األبط ا ا ا ا
اال غيا ا ا ا ا َار ت ما ا ا ا ا ا م

ف ااي ُح ا ااومة املا ااوت الا ا ا ي ال تشتا ا ا
َ
َ
إذ ّيتقا ااون ب ا ا األس ا ا ا ا ا ا ّانة لا اام أخ ا اام

72
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َ ععـا ا ا ااا ولكا ا ا ا ا ّفي تضا ا ا ا ا
اايق مقا ا ا ا ا ا اادم

Sharḥ al-Qaṣāʾid al-‘Ashr, PP. 284 and 288
Ibid. PP. 245-246
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Tr.: Indeed I remembered the will of my uncle at noon
when the lips were too open to show the white teeth
(while he was about to die),
-- in the turmoil of the battle whose hardships cannot
be explained openly even by the great warriors.
When they sought protection behind me from spears I
did not feel cowardice except that my attack seems less
heavy than many others.
c) Spokesperson of the Tribe: It was he who worked as
the interlocutor for the tribe, to reply the claims of
the rivals. He provoked the warriors to proceed to
the battle-field and raised the glory of the tribe
through his speeches or poems. Among such sheikhs
are ‘Abdul Muṭṭalib the leader of the Quraish and
‘Amr bin Kulthūm the famous poet. If he had no time
or skill to lead the army in the battle-field then
another qualified member of the Committee could
represent him on his behalf. That’s why speakers and
poets enjoyed very importance and influence in their
tribe as the chieftens invited the whole tribe on meal
when any new speakers or poets emerged among
them.73 For this part of the speakers and poets the
Arabs tried to avoid their public criticism which could
73

Tārīkh al-Adab al-‘Arabī, PP. 26 and 39
It was said by an Arab poet:
ولهم مقااام شاامخ وم ُان
للساادة الشاعاراء فضال ثابت
ُّل امر ء معـم له ديوان
ُ
سالطين الكالم أما َترى
وهمو
Tārīkh Duwal al-‘Arab wa al-Islām, 1/81
Tr.: The great poets have great importance, high degree and glorious
reputation They are the kings of speech. Do you not see that each of
them had a collection of his poems.
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destroy their reputation. The below verses point out
to this side of poets:

علا ا ااى الع ا ا ااوراء م ا ا ااا برح ا ا اات دليل ا ا ااه

َ
وللشع ا ا ا ا ا ا ا ا ا ااراء ألس ا ا ا ا ا ا ا ا اانة حا ا ا ا ا ا ا ا ااداد

ودا َراه ا ا ا ا ا ا ااا ُما ا ا ا ا ا ا ا ا اادار

َ ولكا ا ا ا ا ّان السع ا ا ا ا ا ا ا
ايد ما ا ا ا اان ّاتقا ا ا ا ا ا اااها

74 اة جم ا ا ا ا ا ا ا ا ا ا ايله

Tr.: The poets have sharp tongues which lead to the
weak points (to disclose)--- but the lucky is the person who is safe from them and
gets escaped from them in a good way.
d) Help: Due to his capacity of abundance of wealth, the
sheikh spent his money to save the poor from being
victims of the hunger and to pay the blood-money on
behalf of those killers who were pennyless. The famous
genereous man of Arabia Ḥātim of Ṭayy says:

َ
ُ ويبقااب م اان امل ااال األحاديا ا ُ وال ا
اذكر

َ أ م ا ا ا اااو َ ّإن املا ا ا ا ا ا
اال غا ا ا ا اااد ورائ ا ا ا ااح

َ أراد ثا ا ا ا
اراء امل ا ا ا ا ا ااال ا ا ا ااان ل ا ا ا ااه وفا ا ا ا ا ُار
ُ
ُ اظ عرضاا ّإن َهاذا ها َاو ال
75 اذكر
َوي ف

ُ وق ا ااد علا اام األقا ا ا َاو
ام ل ااو ّأن حاتم ا ااا
ّ يفا ا ا ّاو با ا ا ا ه العاَ ا ا ا ااان وي ا ا ا ُال
طيا ا ا ا اابا

Tr.: O Mawiya! Money is a thing that is immortal and
only good talks and remembrance remain out of it.
And the peoples know that if Ḥātim wanted the abundance
of wealth then he could have very much wealth.
Through it, he sets free the oppressor, takes pure meal
and saves honor. These are the examples of good sorts
of mention.

74
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Tārīkh Duwal al-‘Arab wa al-Islām, 1/82
Dīwān Ḥātim al-Ṭayy, PP. 71-72
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The famous poet and the brave warrior ‘Antarah bin
Shaddād says:

ما ا ا ااالي وعا ا ا اار ي وافا ا ا ا اار ل ا ا اام ي لا ا ا اام

ُ فا ا ا ا ذا ش ا ا ا ا ا ا ا
اربت فا ا ا ا نفي مس ااتـ ا ا ا االو

َ وكم ا ا ااا علم ا ا ا اات
76 شم ا ا ا ا ا اائلي وتك ا ا ا ا ّارم

ُ وإذا ا
ّ احوت فمااا
أقصا ُار عاان ناادى

Tr.: When I drink wine, I waste my money while my
honor does not get disgraced.
And when I am in conscious, I do not fail to render
generous help and that is the only habit and honor of
mine which you know well.
The youngest poet ‘Amr bin Kulthūm says:

ّ رفا ا ا ا ا اادنا ف ا ا ا ا ا ااو َق رف ا ا ا ا ا ااد
الراف ا ا ا ا ا اادينا
ّ
77 وأن ا ا ا ا ا ا ا ا ا اا املُه ا ا ا ا ا ا ا ا ا ا ال و َن إذا أتين ا ا ا ا ا ا ا ا ا اا

َ
ون ا ا ا ا ُان غ ا ا ا ااداة أوق ا ا ا ا َاد ف ا ا ا ااي َخ ا ا ا اازاز
َ
ُ
ّ
وأن ا ا ا ا ا ا ا ااا املنع ا ا ا ا ا ا ا ا اامون إذا ق ا ا ا ا ا ا ا ا ا ا َادرنا

Tr.: And we helped beyond the help of the helpers
when fire was lit in the morning.
And we generously extend boon and favour when we
have authority, and unlike this we destroy (the region)
badly when we are attacked.

Some Other Related Things of the System
Before ending this discussion we would like to highlight
some other matters which are related to the tribal system
and even to the qualifications and duties of the sheikh.
They are as follows:
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Sharḥ al-Qaṣāʾid al-‘Ashr, P. 234
Ibid. PP. 278 and 284
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The Judge: In most cases the Sheikh was the decisionmaking authority but officially they appointed a Judge
called as ‘Ᾱrif )  (عارwho had great importance among
them. He had to solve the problems and conflicts of the
members of the tribe. There is no mention of the
qualifications of the Judge or the laws according to which
he had to deliver justice and verdict. Perhaps he was
supposed to be the most educated, wise and seasoned
person of the region. So when he delivered justice, he put
before himself traditions of the tribe and the experiences
of the elder people.78

Two Basic Things: In the tribal system, there were two
basic things upon which it was based. These were bigotry
) ( العصبيةand traditions ( ) األعرا. These people were so
bigot and communal that they did not appreciate the good
things of the opponents so they blindly supported their
own things though they were bad. It was their basic rule
and saying:
.79 "" أنصر أخاك ظاملا أو مظلوما
Tr.: Support your friend whether he is oppressor or is
oppressed.
As far as the traditions and customs are concerned it is
enough to quote what they replied to Muhammad (PBUH)
and his followers when they asked them to leave their
traditional gods and goddesses and to worship the Only
78

Tārīkh Duwal al-‘Arab wa al-Islām, 1/57-58
Though this is the saying of Ibn Aktham it represents the mentality
of the whole Arabs, see Jamharat Khuṭub al-‘Arab fī al-‘Uṣūr al‘Arabīyyah al-Zāhirah, 1/21
79
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God that is Allah. Their reply has been narrated in the
Qur’an in the following words:

ُ الر
ّ "وقالوا لو شاء
 أم. إن هم إال ي ُرصون، ما لهم بذلو من علم،حمن ما عبدناهم
ّ  بل قالوا ّإنا َوجدنا آباءنا على أمة.آتيناهم كتابا من قبله فهم به مستمس ون
وإنا
.80 "على آثارهم ملهتدون
Tr.: And they say, ‘If the Gracious God had so willed, we
should not have worshipped them.’ They have no
knowledge whosoever of that. They do nothing but
conjecture. Have We given them a Scripture before this, so
that they are holding fast to it! Nay, they say, ‘We found
our fathers following a certain course, and we are guided
by their footsteps’.

Reasons behind their Unity: As we discussed earlier
that the people of the tribe were united only on three
basics: Bigotry, Language and Religion. These are
explained below:
a) Blood and Country: A pre-Islamic tribe was united on
the basis of its blood relation or regionalism. The preIslamic Arabs honored their blood relations and
considered it next to Allah (God). They called it as alRehm ((الرحم. We find much mention of this base in
their poetry as well as in their prose. For example, we
quote some evidences from their sayings. The famous
wise poet Zuhair bin Abū Sulmá says:
81 ال ع ا ا ا رات هللا وال ا ا ا ارحم

80
81

َ وم ا ا اان
ض ا ا ااريبته التق ا ا ا َاوى و عص ا ا اامه

م ا اان سا ا اايِي

Al-Zukhruf: 20
Dīwān Zuhair bin Abū Sulmá, P. 129
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Tr.: Piety is his habit and he is saved from bad slips by
Allah and al-Reḥm (blood relation).
The famous Arab wise man Aktham bin Saifi says in his
last testament to one of the persons of Ṭayy tribe:

َ "أوصيكم
ّ بتقوى هللا وصلة
.82 "----- الرحم
Tr.: I advise you to fear Allah and to respect the blood
relations.
The same thing has been narrated in the Qur'an as Allah
says:

ّ

َ
ّ "يآــا
َ
َ وخلق معـا
ّ
ُ الن
زوجها وب
خلقكم من نفس واحدة
اس ّاتقوا رّبكم الذ
ّ معـما جاال كثيرا ونساء
َ واتقوا هللا الذ تساءلو َن به واألر
 ّإن هللا َان،حام
ر
.83 "عليكم رقيبا
Tr.: O ye people! Fear your Lord, Who created you
from a single soul and created therefrom its mate, and
from them twain spread many men and women; and
fear Allah, in Whose name you appeal to one another
and fear the blood relationship. Verily, Allah watches
over you.
If the blood relation left the good impact on the Arabian
society then it also made bad impact on it by dragging
them into destruction. But when Islam came in full
power it condemned the meaning (of bigotry) as well as
it appreciated its good side. So when the Prophet (PBUH)
was asked its meaning he replied:

82
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Jamharat Khuṭub al-‘Arab fī al-‘Uṣūr al-‘Arabīyyah al-Zāhirah, 1/133
Al-Nisāʾ: 1
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“Help your brother” means to help the poor in getting his
rights and hold the hands of the oppressor from doing
any mischief”.84
During the pre-Islamic and early Islamic period, the noble
men boosted their glory because of nobleness and
generosity of their families. But the Prophet disliked such
notion and strictly prohibited this traditional practice and
said:

ّ ،الناس! ّإن ّبكم واحد
ُ ،وآدم من تراب
ُ ، ّلكم آلدم،وإن أباكم واحد
ّ
أكرمكم
"أــا
ُ ر
َ
َ
ّ
َ
"85----- بالتقوى
جمي فضل إال
وليس لعرب ّ على
،عند هللا أتقاكم
Tr.: O people! Your Lord is one. Your father is one. All of
you are from Adam and Adam is made of soil. The most
respected with Allah among you is that who is most
fearing of Him.
b) Language: Like the blood relation and regionalism, the
language also played a big role in keeping people
united. There were perticular assents and dialects of
every tribe of the ancient Arabs, to which they were
stick and of which they were proud. This practice was
considered at tribal level while at the international

84

Complete Ḥadīth is as follows:
ّ
ّ
 فقال رجل يا رسول هللا! أنصره إذ ان،قال رسول هللا صلى هللا عليه وسلم انصر أخاك ظاملا أو مظلوما
 (أخرجه." كيف أصره؟ قال تحجزه أو تمنعه من الظلم ف ن ذلو نصره،مظلوما أفرأيت إذا ان ظاملا
) الب ار واإلمام أحمد والترمذ

Tr.: The Messenger of Allah said: Help your brother either he is
oppressor or is oppressed. Then one (of his companions) asked: O the
Messenger of Allah! I will help him if he is oppressed but if he is the
oppressor then how could I help him? He replied: Hold him and stop
him from doing oppression because it is his help.
85 Jamharat Khuṭub al-‘Arab fī al-‘Uṣūr al-‘Arabīyyah al-Zāhirah, 1/157
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level they considered their language as the richest one
for its vocabulary and expression. That’s why they
ّ
called the others “A‘ajami”)جمي
 (أwhich means a
dumb.86 So they were proud of their language and
dialects at both the levels: national and international
and it was this factor which kept them united with
each other87.
c) Religion: The third element which kept them united on
one platform in achieving their goal was their religion.
Religion plays a very important role in gathering the
people on one platform. It is the tool which is mostly
misused everywhere in the world. The Arabs who were
fully stick to their traditions gave full respect to their
religion whether it was heavenly or man-made. We
have mentioned the verse of Zuhair bin Abū Sulmá.
Here we quote the Qur'an which narrates the story of
their extremism in these words:

ُ الر
ّ "وقالوا لو شاء
 إن هم إال، ما لهم بذلو من علم،حمن ما عبدناهم
 بل قالوا ّإنا َوجدنا. أم آتيناهم كتابا من قبله فهم به مستمس ون.ي ُرصون
.88 "آباءنا على أمة وإ ّنا على آثارهم ملهتدون

Tr.: And they say, ‘If the Gracious God had so willed,
we should not have worshipped them.’ They have no
knowledge whosoever of that. They do nothing but
conjecture. Have We given them a Scripture before
this, so that they are holding fast to it! Nay, they say,

86

The person who was unable to express.
Tārīkh Duwal al-‘Arab wa al-Islām, 1/41
88 Al-Zukhruf: 20
87
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‘We found our fathers following a certain course, and
we are guided by their footsteps’.
The religion includes the old traditions they followed
by for a long time.

Conclusion: It is clear from the above discussion that the
Arabs were not a mere illiterate and jungle men but they
were organised socially and politically because they
practiced some political systems the most famous among
them was tribal system which had its own constitution
and territory. In this system there was a ruler who was
called Sheikh. There was no fixed age for the ruler but
generally he was the eldest among the members of the
tribal committee. They had one council which took
decisions in major issues but generally the sheikh was all
in all in the tribe except when the members felt that if it
harmed their freedom they rebelled against their ruler
and sometimes he was also killed by any strong member
of the tribe to capture the authority. Thus the sheikh was
always in fear of attack from among his tribe too. The
sheikh had some qualities and qualification beside some
duties led upon him. They followed some traditions and
customs which were respected like the commandments
of God but when Islam came it made some changes and
united them on the unity of God not on the basis of
customs and traditions. It made all men equal considering
the most pious the most highest.

67

Ancient Indian Treasure of Knowledge and
the Arab Muslims
Introduction: The Arabs had strong relations with the
Indians since ancient period. They first travelled to them in
search of Indian products; swords, medicines, horses and
herbs. They were so impressed with the Indian products
and beauty of the Indian women that they used them in
their poetry. Here are some Arabic verses, from PreIslamic period, which prove to be strong evidence for
these long historical relations.
The Pre-Islamic poet Ṭarfah bin al-‘Abd says:
على المرء من وقع الحسام المهنّد

وظلم ذوي القربى أشدّ مضاضة

Tr.: The oppression done by one’s kith and kin is more
painful for a man than a wound met with by the Indian
sword.
Here the word ‘ ’المهنّدhas been used for the sword
imported from India.
Another poet ‘Antarah bin Shaddād says:

ما اافي وبا اايض الهنا ااد تقطا اار ما اان دم ا ا

ولقااد ذكرتااو والرم ا ا ا ا ا ا ا ا ا ا ا ا ا ا اااح نواه اال

Tr.: I remembered you at a time when the spears were
pierced into my body and my blood was dropping from the
Indian swords.
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’ is used for Indian swords.بيض الهند‘ Here the word
Imru-ul-Qais, the famous Pre-Islamic poet, says:

نسا اايم الص ا اابا جا اااءت ّ
بري ا ااا القرنف ا اال

إذا قامت ا ااا تض ا ا ا ا ا ا ا ا ا ا ا ا ا ّاو املس ا ااو معـما ا ااا

Tr.: When she stands, musk bursts profusely from her
body as if the Breeze has come with the sweet smell of the
Clove.
’ has been taken from India.القرنفل‘ Here the word
A poet says concluding Indian’s distinction:

لق ا ا ااد أنكا ا ا اار أ ا ا ا ااحاب وما ا ا ااا ذلا ا ا ااو باألمثا ا ا ا اال

إذام ا ااا م ا اادح الهن ا ااد وس ا ااهم الهن ا ااد ف ا ااي املقتا ا اال

لعما ا ا ا اار إنـا ا ا ا ااا أرض إذا القطا ا ا ا ا اار اـا ا ا ا ااا ي ا ا ا ا اازل

يصا ا ااير الا ا اادر والياقا ا ا ااوت والا ا اادر ملا ا اان يعطا ا اال

فمعـا ا ا ااا املسا ا ا ااو وال افا ا ا ا ااور والعنـا ا ا اار واملنا ا ا اادل

وأصا اانا ما اان الطي ا ااب ليستعما ا اال ما اان يتف ا اال

وأنوا األفاويه وجااوز الطيب والسنبل

ومعـا ااا العا اااب والسا اااب ومعـا ااا الفيا ا اال وال ا اادغفل

ومعـا ااا الكا اارك والبب ا ا اااء والطا ااا وس والح ا ااوزل

ومعـ ا ا ااا شجا ا ا ا اار ال ا ا ا ارائ والساسا ا ا اام والفلفا ا ا اال

سايو مااا لهاا مثاال قاد اساات نت عان الصيقا اال

وأرم ا ا اااح إذاما ا ا ااا ه ا ا ا ّازت اهتا ا ا ا ّاز اـ ا ا ااا ال حفا ا ا ا اال

فهل ينكر هذا الفضل إال الرجل األخطل
In this poem, the poet has mentioned all Indian products
including pearls, camphor, campherena, spikenard, snakes,
coconut, odoriferous wood, ivory, teak, elephant, wolf,
parrot, peacock, short, sīsam, pepper, sword, and spears.
Not only this, the Arabs translated the books of Indians
into poetic form. ‘Abd al-Ḥamīd al-Lāḥiqui who belongs to
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the Abbasside period translated the famous Indian story
book ‘Kalīlah wa Dimnah’ into poetic form. He says:

وها ا ا ااو الا ا ا ااذ يا ا ا ااد ى ليلا ا ا ااة ودمنا ا ا ااة

ه ا ا ا ا ا ا ا ا ااذا كت ا ا ا ا ا ا ا ا اااب أدب ومهن ا ا ا ا ا ا ا ا ا ا ا ا ا ا ا ا ااة

وه ا ا ا ا ا ااو كتا ا ا ا ا ا اااب وض ا ا ا ا ا ااعته الهنا ا ا ا ا ا ا ا ا ااد

في ا ا ا ا ا ا ا ا ااه دالالت وفي ا ا ا ا ا ا ا ا ااه رشا ا ا ا ا ا ا ا ا ا ا ا ا ا ا ا ا ااد

ح ايا ا ا ا ا ااة علا ا ا ا ا ااى ألسا ا ا ا ا اان ال ـ ا ا ا ا ا ا ا ا ا ااائم

فوصفا ا ا ا ا ا ا ا ا ا ا ا ا ا ااوا آداب ا ا ا ا ا ا ا اال ع ا ا ا ا ا ا ا ااالم

والسا ا ا ا ا ا ا ااخفاء يشا ا ا ا ا ا ا ااتـون ال ـ ا ا ا ا ا ا ا ا ا ااائم

فالحكم ا ا ا ا ا ا ا ا ا ا ا ا اااء يعرفا ا ا ا ا ا ا ااون فضا ا ا ا ا ا ا االه

Tr.: This is the book of literature and the art of profession,
that is called Kalīlah wa Dimnah.
It has guidelines and moral lessons. This book has been
written by the Indian (author).
They have described all kinds of literatures of the world in
the language of animals.
The wise men know its merit and importance while the
lower section of the society enjoys with the activities and
behaviors of the animals.
Not only this even their poets prayed to their God for the
development of India and its long life. Abul ‘Abbās al-Zabbi
says:

سم ا ا ا ا ا ا ا اااء ما ا ا ان املا ا اازن غي ا ا اار الس ا ا ااماح

سا ا ا ااقب هللا بلا ا ا ااد الهنا ا ا ا ا ا ا ا ا ا ا ااد م ناهما ا ا ااا

بنس ا ا ا ا اال مبا ا ا ا ا ا ا ا ا ا ا ا ا ا ا اااح وخيا ا ا ا ا اار متا ا ا ا ا اااح

وال زال وكراهم ا ا ا ا ا ا ا ا ا ا ا ا ا ا ا ا ا ا ا ااا ع ا ا ا ا ا ا ا ا ا ا ا ااامرين

Tr.: May Allah make fertile the land of India with heavy
rains (that may be useful) and its products (both the
human body and cultivation) may flourish.

Aspects of Impact of Indian Treasure of Knowledge
upon the Arabs: The Arabs got impressed with the
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Indians in two fields; language & literature and the
sciences. Here both the fields have been discussed
separately:

 Language & Literature
In the field of language & literature the Arabs got
impressed with the Indians in four ways; words &
terminologies, proverbs & wise sayings, rhetorics and
short & long stories. Here we want to shed some lights on
each way:
1. Words & Terminologies: There are numerous
Sanskrit words which got place in the Arabic language
and literature after being Arabiacised. A list of some
words with their origin and meanings is given below:
1. Barūṣ ()بروص: It is originally ‘Bharūch’ which is a
famous city of Gujrāt. The famous author al-Balādhri
says in his book ‘Futūḥ al-Buldān’:
“The king also sent him to Barūṣ while he sent his
brother al-Mughīrah bin Abi al-‘Āṣ to the heart of alDībal where he faced the enemy and got victory.” 89
Al-Mas’ūdi says:
“There is al-Dībal city through which Indian cost is
united with Barūṣ which is famous in making
spears.”90
The Arabs used this word in their poetry. One Arab
poet says:

ج ا ا ا ا ا ا ا اااء اـا ا ا ا ا ا ا ا ااا جال ا ا ا ا ا ا ا ااب برصا ا ا ا ا ا ا ا اااء

89
90

Futūḥ al-Buldān, P. 188
Tārīkh al-Mas’ūdī, 1/139
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ألفا ا ا ا ا ا ا ا اات قوسا ا ا ا ا ا ا ا ااا ذا انتق ا ا ا ا ا ا ا ا اااء

The underlined word made for the spears made in
Barūṣ.
Another Arab poet says:

ص ا ا ا ا ا ا ا اافر ال جا ا ا ا ا ا ا ا اااء والخلوقيا ا ا ا ا ا ا ا ااات

م ا ا اان شا ا ا اافق خض ا ا اار بروصا ا ا ااات

This underlined word is also Indian.
2. Al-Nīlaj ( & )النيلجal-Nainīlaj ()النينيلج: This is a
Arabiacised form of Nīl which is an Indian word used
for blue powder to colour the clothes after wash. The
famous Arab poet Ibn al-‘Arābi says:

سوداء لم ت ط به نيني جا
3. Al-Mauz ()الموز: It is a famous Indian fruit; banana. Its
Indian origin is ‘Mūsha’. Al-Maqdisi says about Sindh:
“It is a hot area where the date, coconut and mauz
(banana) are found.”91
4. Al-Fotah ()الفوطة: Its origin is ‘pot’ which means
trouser or turban. The famous traveler Sulaimān alTājir says:
“The Indians, both men and women, wear two fotas
and decorate it with the bangles of gold and
diamond.”92
5. Al-Nārjīl ()النارجيل: It is an Arabiacised form of Nāriyal
(coconut). The famous writer of the dictionary ‘Lisānul-‘Arab’ says:
“Al-Nārjil is Indian coconut.” 93
The famous traveler Sulaimān al-Tājir says:
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Al-Masādir al-Hindīyyah li al-‘Ulūm al-Islāmīyyah, P. 26
Silsilah al-Tawārīkh, P. 59
93 Lisān-ul-‘Arab: al-Nārjil
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“These islands which are ruled by the woman are full
of coconut tree.” 94
6. Al-Qust ()القسط: It is originally ‘Kust’ (costus). In the
famous dictionary ‘Lisān-ul-‘Arab’ it is described as
follows:
“Al-Qust is a wood which is imported from India and
used for perfume and medicine.” 95
7. Al-‘Ud ()العود: Its origin is ‘Aud’. Ibn-e-Manẓūr says:
“Al-‘Ud is a wood found nearby (Indian) sea and used
for perfume.” 96
The Prophet Muḥammad says: “Be stick with the
Indian ‘Ud”.97
8. Al-Filfil ()الفلفل: It is originally ‘Pipli’. It reached to the
Arabs through the Persian language which is sister
language of Sanskrit. The famous pre-Islamic poet
Imru-ul-Qais has used it in his poetry:

وقيعا ا ا ا ا ا ا ا ا ا ااانـا ن ا ا ا ا ااه ح ا ا ا ا ا ّاب فلفا ا ا ا ا اال

ت اارى بع اار الص اايران ف ااي عرص اااأـا

The underlined word has been used for parable. He
again says:

ص ااب ن سا ااالفا م اان رحيا ااق املفلفا اال

ا ا ا ا ّن م ا ا ا ااا الج ا ا ا ا ا ا ا ااواء غدي ا ا ا ااة

The word underlined has been used as a passive
participle from ‘’فلفل.
9. Al-Qaranfal ()القرنفل: Its origin is ‘Karan phal’ or ‘Kiran
phūl’. Ibn-e- Manẓūr says:
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Silsilah al-Tawārīkh, P. 6
Lisān-ul-‘Arab: al-Qusṭ
96 Ibid, al-‘Ūd
97 Al-Maṣādir al-Hindīyyah li al-‘Ulūm al-Islāmīyyah, P. 27
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“Al-Qaranfal or al-Qaranful is an Indian plant. It is not
of the Arabia.” 98
The poet Imru-ul-Qais has also used this word in his
poetry:

بات ا ا ا ا ا ا ااا بف ـ ا ا ا ا ا ا ااا واري ا ا ا ا ا ا ااا منش ا ا ا ا ا ا ااورا

ا ا ا ا ا ا ا ن القرنفا ا ا ا ا ا ا ا ا اال والزنجبيا ا ا ا ا ا اال

10. Al-Rakh ()الرخ: It is originally ‘Rath’. Al-Yaqūbi says:
“al-Rakh is related to the Indian horses.”99
11. Al-Fīl ()الفيل: Its origin is ‘Pilū’ but it came to Arabic
through Persian. The Qur’an has used the same word:

 ألم يجعل كيدهم في، "ألم تر كيف فعل ربو ب حاب الفيل
.100 "تضليل
Tr.: Have you not seen how your Lord dealt with the
owners of the elephant. Did he not make their plot go
astray.
2. Proverbs & Wise Sayings: The second thing in which
India influenced Arabia was the proverbs and wise sayings.
It is well-known that the Arabs were fond of proverbs and
wise sayings. When they met with the Indian wise men101
they tried their best to take benefits directly from them.
That is the only reason that Kalīlah wa Dimnah was
translated into Arabic. In this book numerous proverbs and
wise sayings are found.
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Lisān-ul-‘Arab: al-Qaranfal
Tārīkh al-Ya’qūbī, 1/119
100 Al-Fīl: 1-2
101 Al-Qāḍī Ṣā’id al-Undulusī says pointing out the richnes s of the
Indians in this field:
“India is the mine of wisdom and spring of justice. Its people have high
opinions, good proverbs, and unique researches’. Ṭabqāt-ul-‘Umam,
P. 16
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Here few selected Indian proverbs and wise sayings are
mentioned, which the Arabs borrowed from the Indians
directly mentioning them in their books that they took it
from the Indians. The author of ‘Uyūn al-Akhbār’ Ibn-eQutaiba quoted the following proverbs and wise sayings
from the Indians:
Justice of the king is more
 عدل السلطان أنفع
useful for its subjects
للرعية من خصب
than the prosperity of
الزمان
time.

ّ
شر املال ما ال ينفق منه


The worst wealth is that
which is not spent.
The worst friend is that
who deceives.

ّ
شر اإلخوال الخاذل


The worst king is that of
whom the subjects are
afraid.

ّ
شر السلطان من خافه

الـر ء

The worst country is that
which is neither fertile
nor is peaceful.

ّ
شر البالد ما ليس فيه

خصب وال أمن

The king who is less
faithful and is careless of
his friends is like a
prostitute.

 إنما مثل السلطان في
قلة وفائه لَل حاب
وہخاء نفسه عمن فقد
معـم مثل البغي
واملكتسب لما ذهب
واحد جاء آخر
 امللو الحازم يزداد برأ
الوزراء الحزمة كما

The wise king gets the
increased position with
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يزداد الب ر بمورده من
األنـار وينال بالحزم
والرأ ما ال ينال بالقوة
والجنود

the advice of wise
ministers like a sea which
increases with the rivers
falling into it. The thing
which can be taken by
wisdom and advice,
cannot be taken by power
and strength.
The person who seeks
excuse from the friends at
the time of advice, from
the doctors at the time of
treatment, and from the
Juries at the time of any
doubt, he will commit
mistakes, will increase in
disease, and will face
consequence.

 ومن التمس من اإلخوان
الرخص عند املشورة
ومن األطباء عند املرض
ومن الفقهاء عند الش ـة
أخط الرأ وازداد مرضا
وحمل الوزر

Three things increase
familiarity and
confidence: Increase in
travel, mutual trust and
recognition of one’s own
people.

 ثالثة أشياء تزيد في
األنس والثقة الزيادة في
الرحل واملوا لة ومعرف ة
األهل والحشم

Four people are in loss;
one who whispers to the
deaf, one who scatters
seeds in the mud, one
who lights candle in the
bright day, and one who

 أربعة ليست ألعمالهم
ّ
األصم
ثمرة مسار
والباذر في السب ة
واملسرب في الشمس
وواضع املعرو عند
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من ال شكر له

does favour with the
unfaithful.

 ستة أشياء ال ثبات لها؛
ظل ال مام وخلة
األشرار وعشق النساء
واملال الكثير والسلطان
102 الجائر والثناء ال اذب

Six things are not
permanent; shadow of
the cloud, friendship of
the mischief, love of the
women, abundance of
wealth, unjust king and
untrue praise.

Similarly Ibn-e-Duraid the author of ‘al-‘Iqd al-Farīd’ has
pointed out the richness of the Indians in this field and
mentioned numerous proverbs and wise sayings of the
Indians.103
3. Rhetorics: It is interesting to be noted that the Indians
helped the Arabs to develop the Rhetorics. It was
narrated by al-Jāḥiẓ that he asked one of the Hindu
Pandit about Rhetorics there in India. His name was
Ṣāleḥ. He replied that he is not expert of this field
except that he has one treatise of this field which he
summarized to al-Jāḥiẓ who in turn took benefit from it
in developing the Rhetorics.104
4. Short & Long Stories: In this field the Arabs also took
benefits from the Indians. They not only translated
Indian short stories but also rendered the Indian books
of long stories. Here a few of them are mentioned:
 Forty Years: It is a story narrated by Muḥammad bin
‘Abdūs al-Jahshiyāri that some clothes and ornaments
102

‘Uyūn-ul-Akhbār, 1/3, 5, 25, 27 and 112, and 3/24, 161 and 169
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were gifted to one of the Indian kings. Then he called
his two wives and asked them to select. When one of
them came to him, the minister sitting beside him
fixed his eye at the clothes. But the wife took the
ornaments unlike the minister’s hint so that the king
should not know that the minister has made his eye at
the clothes. And therefore the minister used to put
one of his eyes half-closed for the whole life of forty
years to conceal that fact. The king at the time of his
death called upon his son and advised him to treat the
minister well because he paid the price of one fault for
forty years.” 105
Similarly Ibn-e-Qutaibah has narrated one of the Indian
stories of a priest who thought of making abundance of
wealth with a little bit of butter.106
Alf Laila wa Lailah: This book is basically known among
the readers as ‘Thousand Nights and One Night’ and in
Urdu we know with the name of ‘Alif Laila’ whose
correct pronunciation is ‘Alf Lailah’. Here ‘alf’ means
thousand and ‘laila’ is night. It is said that several short
stories of this collection of stories have been taken
from the Indian sources.
Al-Sindbad: It is in two parts; small and big. It has been
translated from Sanskrit. Ibn-e-Nadīm says:
“Kitabus Sindbād is in two parts; Small and Big. It is
made on the pattern of Kalīlah wa Dimnah. Keeping the
major parts of it into mind it appears that it is of the
Indian origin.”107
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Kitāb al-Wuzarāʾ wa al-Kuttāb, P. 8
‘Uyūn-ul-Akhbār, 1/263
107 Fihrist Ibn-i-Nadīm, P. 424
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Al-Masūdi said:
“I have met the author, Sindbād whose book is ‘Kitab
al-Wozarāʾ al-Sab’a wa al-Mua’llim wa Imrat-ul-Malik’.
This book is known as ‘Kitāb al-Sindbād’. The author
was employed in the manufacturing company of
medicine.”108
Bozasf wa Balohar: Its Sanskrit name is Budhi Satu
Pradhitra. It deals with the story of Budh who left his
kingdom for search of spirituality. In his way to search
for spirituality he met a priest who put up some
questions to him. This story has been rendered first into
Pahlavi then into Arabic during the Abbasside period. It
was also rendered into poetic form by Abbān bin ‘Abdul
Ḥamīd.109
Ḥudud-o-Mantiqil Hind: Its topic, as seems from the
title, is the conversation of the birds. It contains stories
of good morals in the language of birds. 110
Shānāq al-Hindi: Shānāq is Chanakya in Sanskrit. The
book contains five chapters on morals and manners. In
this book war and its ways have been mentioned in the
way of story.111
Kalīlah wa Dimnah: The most famous Sanskrit book of
stories is Kalīlah wa Dimnah whose Sanskrit name is
Panchtantra. It was written by Baidba for the king
Dibshalīm. It was first translated into Pahlavi then into
Arabic and from Arabic into all languages. The person
who translated it into Arabic was ‘Abdullah bin al-
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Muqaffa’. The book is available in all the places (of the
world) and it is taught in the madrasas. It is full of wise
sayings and moral lessons in the language of animals
and birds.

 Sciences
The Arabs took much benefit in the fields of different
sciences like medical science, chemistry, mathematics,
astronomy, astrology, etc. Here we wish to shed some
lights on each science in which the Arabs were benefited
by the Indians:
1. Medical Science: In this field the Arabs took much
benefit from India. Then they developed it and made
their own medical science named as ‘Arabian Medicine’.
The books translated in this regard are as follows:
a) Sushuriti Sanhita: This book was written by a
renowned Indian physician ‘Sushurat’ who learnt
medicine from Dewdās in Varanasi. The book contains
diseases, its symptoms and its treatment. It is in ten
chapters. Ibn-e-Nadīm says:
“Kitāb-o-Susrad is in ten chapters. Yaḥyá bin Khālid
ordered to render it into Arabic.” 112
After getting benefited from this book al-Rāzi has
written his famous book of Unāni medicine al-Qānūn fi
al-Ṭib.113
b) Chark Sanhita: It is the book written by famous Indian
physician Chark who was in the courtyard of the king
Kanishk. Al-Bairūni says about him:

112
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Al-Fihrist, P. 435
‘Uyūn al-Anbāʾ fī Ṭabaqāt al-Aṭibbāʾ, 2/33
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“The Indians have a book in medicine which they give
weightage. It is known with the name of its author,
Chark. His academic family tree reaches Perjāpati the
father of Indian medicine.” 114
‘Abdullāh bin ‘Alī translated this book into Arabic.
c) Kitāb al-Sumūm: The author of this book is Chānakya
whose Arabiacised form is ‘Shānāq’. Chānakya was the
Minister of Chandragupt Mauriya. Ibn Abi Usaibi’a says
about him:
“Among the famous Indian physicians is Shānāq. He
has many experiments in the medical science.” 115
Abbās bin Sa`īd al-Jauhari translated it from its Persian
version which was done by Kanka the famous Indian
translator.
d) Kitāb fi Ilājāt al-Nisā’: It was written by one of the
Indian lady physicians. Al-Rāzi has taken benefits from
this book.
e) Kitāb fi Ajnās al-Hayyāt: It was written by Roy.
Similarly ‘Kitab al-Namuzar fi al-Amār’, ‘Kitāb fi alTawahhum’, ‘Kitāb Nidan’ and ‘Kitāb Tauqishnal’ were
translated into Arabic.
2. Chemistry: Though Arabs developed this science, they
took benefits in this regard from the non-Arabs
including the Indians whom Ibn-e-Nadīm considers
among its inventors.116
Among the Indian books translated on the topic is
‘Kitāb-o-Khātif AL-Hindi’. It was written by Khātif al-
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Hindi whose two books were translated on the
topic.117
Arabs did not translate much on this topic but they
started writing original books from which the
Europeans took benefits directly.
3. Mathematics: In this field India not only did favour
upon the Arabs but through the Arabs India did favour
upon the whole world. Before the Indians the
humanity was unaware of full numbers. It is the
Indians who taught it to them and from them the
Arabs took it and made it famous in the whole world.
Then they named it as ‘al-Arqām al-Hindiyyah’ (Indian
Numbers). Its story has been narrated by al-Bairūni in
details. See his book ‘Taḥqīq-o-Ma lil Hind’, (PP. 82-84).
Arabs not only took it from them but also they wrote
original books on the topic. Among some Arabs who
wrote books on the topic are Abū Naṣr Muḥammad bin
‘Abdullāh al-Kaluzani, Abū Yūsuf Yāqūb bin Is.ḥāq alKindi, Aḥmad bin ‘Umer al-Karabisi, Sinān bin al-Fat.h,
Abul Qāsim ‘Alī bin Aḥmad al-Mujtabá and Muḥammad
bin Aḥmad bin Yūsuf al-Khawārzmi.
Algebra is a branch of this science. Though it was
invented by the Arabs themselves, they based it upon
the Indian numbers. The famous book on this topic is
‘Kitāb al-Jabr wa al-Muqābala’ by al-Khawārzmi.
4. Astronomy & Astrology: These two sciences are
directly related to the Indians. The Arabs did nothing
about this science before their contact with the
Indians. They had only ‘al-Tanjīm’ (Natural Astronomy).
117
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The Indians were expert of this science as al-Bairūni
said.118
The famous book on this topic translated by the Arabs
was ‘Barham Sidhdhānt’ which was written by ‘Barham
Gupt’. He wrote this book at the age of 31 and
presented it to the king Dayagharmukha. It was
translated in the period of Abū Ja’far al-Manṣūr as alQifti said.119
Al-Bairūni has mentioned it in detail and indicated to
its contents.120
The second Indian book translated into Arabic from
Sanskrit is Arjubhuz. It was written by Arya Bhat. He
was born in 471AD and hailed from Patna. He started
writing books at the age of 23. This is his last book
which contains 12 chapters.
There is another book on the topic translated into
Arabic is Khanda Khadyaka. It is known in Arabic as ‘alArkand’. It was also written by Braham Gupt. It was
rendered into Arabic by Yāqūb bin Tāriq. The
translation has been revised by al-Bairūni.
There is another Sanskrit book ‘Panchasidhdhanta’
written by Virahamira. It was also rendered into Arabic
among his other books on the topic.
5. Horoscope: Its Sanskrit name is Jātuk. On this topic
several books were translated such as ‘Asrārul
Mawālīd’ of Kanka al-Hindi,121 ‘Kitāb-ul-Mawālīd’ of
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Ghaudar al-Hindi,122 ‘Kitābul Mawālid al-Kabīr’ of
Sanghal al-Hindi123 and ‘Kitāb-ul-Mawālīd’ of Brahmur
who wrote two books on the topic.124
Not only this, but the Arabs have developed this
science writing books on the topic. Among some
famous Arabs writers on the topic are Muḥammad bin
‘Umer al-Ṭabri, Abū Sahl Fazl bin Naubakht, Sahl bin
Bashīr, al-Ḥasan bin Ibrāhīm al-Asajj and al-Ḥasan bin
al-Khatīb.

Conclusion: It seems clear from the above discussion that
the Arabs had strong trade and cultural relations with the
Indians. These relations are found since ancient period and
are still the same but developed with full swing with
passage of time. They took benefits from the Indians in all
sphares of their life such as trade, society, and knowledge.
They not only translated the Indian heritage of knowledge
into Arabic but they also propagated it and even added to
it their own creations and inventions and promoted on
large scale. It means that they really developed the Indian
academic and literary heritage.

‘Uyūn-ul-Anbāʾ fī Ṭabaqāt al-Aṭibbāʾ, 2/32
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Marriage in the Pre-Islamic Arab World
Introduction: Marriage, its concepts, its reasons, its
benefits and its ways are different and sometimes are
contrary in different societies of different nations.
Similarly, divorce, its rights and its ways are different as
per the opinions and thoughts of the peoples. The Arabs
were also a nation that had its ways and thoughts in
dealing with any problem, event and occurrence.
Moreover they had contacts with the non-Arabs which
paved way for having some ideas and thoughts which
were not purely Arabian. Marriage, which is an integral
part of the society, also captured their attention and which
is why we find them practicing several ways of marriage,
divorce, and maternal or paternal duties and vice-versa.

The Arabian Concept of Marriage: The Arabs never
liked to be bachelor except in a few cases. Those who did
not like to live with their couple were called as “Al‘Innīn” ) ( العنينfor male and ”Al-‘Innīnah” ) ( العنينةfor female
and those who didn’t like to talk with the women were
named as “Al-‘Uzāt” )( العزاة. They also coined a word “Zair
al-Nisāʾ” ( )زير النساءwhich means “Ladies’ man” for those
who were fond of talking to women without any bad
intension. It appears from the above citations that they
always preferred to get married for having many sons.
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ُ ” الن125 (Tr.: Marriage is better than
They said: “ اح خير من األيمة
being bachelor.)

ُ
They also said: “ الزوب الصال ُ أب بعد أب
”.126 (Tr.: The pious
husband is like a father after the latter’s death.)

Causes behind their Marriage: There were several
causes behind their marriage the most famous among
them were (1) Man-power to fight against their enemies.
(2) Participation in the competition of showing glory and
pride. (3) Continuity of their generation. (4) Homely
activities.
As for the first reason they liked to marry with a girl that
could give birth to many children. It is they who replied while
they were asked about their preferred girl:

.127 " يمش ي وراءها غالم، ت مل على وركها غالما، ال ي في بطعـا غالم-- "
Tr.: -- that has a male baby in her womb, carries a male
child on her hip and is followed by a boy.
Being proud of great number of his men, Ḥājib bin Zurārah
al-Taimī said in a meeting [of showing pride and glory]: “-- ّ ”.128 (Tr.: Verily, we are greater than the
-- ألنا أك ُر الناس عديدا
people in number.)
Nufail bin ‘Abd al-‘Uzzá said to Ḥarb bin Umayyah:

.129 "--  وأك ر منو ولدا-- "يا أبا عمرو أتنافر رجال هو أطول منو قامة

125 Jamharah

Khuṭub al-‘Arab fī ‘Uṣūr al-‘Arabīyyah al-Zāhirah, 1/20
Ibid, 1/20
127 Ibid, 1/70
128 Ibid, 1/48
129 Ibid, 1/101
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86

Tr.: O Abū ‘Amr: Do you compete the person who is taller
than you -- and more than you in the number of children -.
Once a beautiful, charming and wise Arab girl was offered for
marriage by seven youths, she advised her father to prefer the
youth who was handsome and could father many children. She
replied after hearing their offer:

ُ
 ال ت طلفي،أحالمهم
 ف ن ت طلفي، في َمهر

 وال تشط، "أنك في على قدر
ُ
ّ
ُ
ُ
.130 " وأك ُر عددا،أصيب ولدا
 لعلي،أجسامهم

Tr.: Marry me according to my ability and don’t overrate
my nuptial gift. Though their minds are not to my level,
their bodies should be to my level so that I may beget
children and be greater in number.
The Qur'ān narrated the same feeling of one person who
competed his opponent in respect of wealth and number:

ّ  و ان له ثمر فقال لصاحبه وهو ي او ُره أنا أك ُر منو ماال-- "
.131 "وأعز نفرا
Tr.: And he had fruit in abundance. So he told his
companion, arguing boastfully with him, “I am richer than
you in wealth and stronger in respect of men.
It seems clear from the above sources that the increase in
number of the children helps a man to impress his
opponent. ‘Ᾱmir bin al-Ṭarb al-‘Adwānī said to his men:

. 132 " وللصـر ال لبة، وللك رة الرعب، ّإن عليو كما ّأن لو-- "
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Tr.: As the day sometimes is against you, it is also sometimes
in favour of you, and the majority has strenght and guts while
the patience brings the victory to you”.
As regards the competition in pride and glory the Qur'ān
narrates the love of the Arabs for the birth of a male child
rather than a female child:

ُ  وإذا ُب ّشر.لق بنات وأصفاكم بالبنين
ُ  أم ّات ذ مما ي- - "
أحدهم بما ضرب
ّ
ًّ
ُ ظل
ّ للرحم ن مثال
ّ
 أو من ُينش في الحلية وهو في الخصام،مسودا وهو كظيم
وجهه
ُ
. 133 "غير مبين
Tr.: Has He taken daughters from what He has created,
and honored you with sons. Yet when tidings are given to
one of them of what that the like of which he ascribes to
the Gracious God, his faces becomes darkened and he is
choked with grief. Do you ascribe to God one who is
reared among ornaments, and who is not clear in
disputation.
As for the continuity of the generation, the Arabs said: “ من

”ال يلد ال ُولد.134 (Tr.: The person who does not beget children
as if he is not born.)
And it is they who said:

.135 ""سوداء ولود خير من حسناء عاقر
Tr.: A black woman who gives birth to many children is
better than a childless beautiful woman.
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Criteria of Marriage: The first and the main criterion of
marriage in them was pure blood relation and the origin of
the bride/bridegroom. They didn’t like to marry with those
whose blood relation was not pure or who were not equal
to them in the family relation. For this very reason they
buried their daughters alive lest they would not be
married with those who were lesser than them in this
criterion. But when Islam came in full power it nullified
this criterion replacing it by pious character136
According to this basic qualification they liked such wife who
was well-born, rich, healthy, well-built, beautiful, bright like
moon light, sharp-minded, sweet-voiced, talkative, having
beautiful and low eyes, smooth chicks, sweet lips, beautiful
and tall neck, big breasts, childish palms, healthy hips,
brown-skinned, thankful, co-operative, patient and able to
bear many children.137
As for the bridegroom they preferred that who had
following qualities:
Glorious, dreadful, defensive, determined, generous,
helpful, mediator, wise, gentle, host, handsome, tall,
matchless and the envied.138

Ways of Marriage among the Arabs
The Arabs had several ways of marrying with the girls,
which are as follows:
136

Allah said: The most honoured among you is he who is the most
pious”. (Al-Ḥujurāt: 13)
137 For details see: Jamharah Khuṭub al-‘Arab fī ‘Uṣūr al-‘Arabīyyah alZāhirah, 1/21-22 and 68-70
138 For details see: Jamharah Khuṭub al-‘Arab fī ‘Uṣūr al-‘Arabīyyah alZāhirah, 1/22 and 71
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1. Al-Nikāḥ ) النكاحArranged Marriage): This type of
marriage was common among the ancient and
medieval ages and is also common in the modern age.
This is known as arranged marriage. In this way, the
responsible persons of the bridegroom or the bride
herself or the mediator asked the fathers to have their
bride, and when the proposal was accepted, the
dowry ) (مهرwas fixed and the date was also fixed for
the marriage. The marriage rituals were performed in
the presence of gathering with some witnesses and
there served meat as a feast. Then they set a tent for
meeting of the couple where the sweets were
scattered as ceremony.
The dowry was also practiced among them but it was
given by the bridegroom to the bride. Therefore, the
person was very pleased who had a daughter and he
was congratulated by the people in this way:

َ

.139 ""هنيلا لو النافجة
Tr. Congratulation! You have the girl who will increase
your wealth.
This dowry was paid in two installments; one before
marriage and the other at the time of divorce or death
from his property.
2. Al-Shighār ( الشغارExchanged Marriage): For avoiding
the huge dowries, the party exchanged marriage; the
sister of a brother married the sister of the other and
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vice-versa. It could be in the case of daughters too. But
Islam prohibited such marriage in case of daughters.
3. Al-Badal ( البدلExhanged Marraige): This type of
marriage is like Al-Shighār.
4. Al-Khidn ( الخدنIntimate Relation): In this way, a
girl/boy had friendship with a boy/girl and perhaps
they even allowed to have sex (as it is common in the
altra-modern society these days). The Qur'ān has
pointed out to such relation. Allah said:

َ
ينكح املحصنات املؤمنات فمن ّما ملكت
"ومن لم يستطع منكم طوال أن
ُ
ُ
ُ
بعضكم من بعض
أعلم ب يمانكم
أيمانكم من فتياتكم املؤمنات وهللا
ّ أجور
ّ
ّ
ّ
َ وآتوهن
هن باملعرو م صنات غي َر مساف ات
أهلهن
وهن ب ذن
فانك
. 140 "-- وال مت ذات أخدان
Tr.: And whoso of you cannot afford to marry free,
believing woman, let him marry what your right hands
possess, namely, your believing handmaids. And Allah
knows your faith best; you are all one from another; so
marry them with the permission of their masters and
give them their dowries according to what is fair, they
being chaste, not committing fornication, nor taking
secret paramours--.
As for having girl friend its evidence has been given in
the marriage of Al-Sifāḥ.
5. Al-Mut‘ah ( المتعةContract Marriage): In this way two
persons (male and female) marry each other for a
limited period. This type of marriage was permitted till
140
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the early period of Islam but later it was prohibited and
nullified for fear of the spread of prostitution.
6. Al-Sifāḥ ( السفاحFornication): In this way, two persons
(male and female) had sex with each other and if they
liked each other then they married, otherwise not. But
when Islam came in full power it cancelled this
marriage. The Qur'ān said:

ُ
َ
َ
ّ أحل لكم
ُ
ّ "اليوم
وطعامكم حل
الكتاب حل لكم
وطعام الذين أوتوا
الطيبات
َ
الكتاب من قبلكم
لهم واملحصنات من املؤمنات واملحصنات من الذين أوتوا
َ
ّ أجور
ّ
َ آتيتموهن
َ صنين
. 141 "----- غير مساف َين وال مت ذ أخدان
هن م
إذا

Tr.: This day all good things have been made lawful for
you. And the food of the People of the Book is lawful
for you, and your food is lawful for them. And lawful
for you are chaste believing woman and chaste woman
from among those who were given the Book before
you, when you give them their dowries, contracting
valid marriage and not committing fornication nor
taking secret paramours---.
7. Al-Baghāya ( البغاياProstitution): In this way, a group of
men had intercourse with a prostitute one by one, and
when she became pregnant and gave birth to a child,
she linked the baby to the man to whom the baby was
more similar.
8. Al-Liwāṭah ( اللواطةHomosexuality): Like to-day’s this
type of sex was also found in the pre-Islamic period.
To-day it has become a legal marriage in some
countries. But Islam has prohibited it fifteen years back
141
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and cancelled it. Narrating the story of the people of
the Prophet Lūṭ, the Qur'ān says:

َ
،"ولوطا إذ قال لقومه أ ت تون الفاحشة ما سبقكم اـا من أحد من العاملين
َ الر
ّ إنكم لت تون
 وما ان.جال شهوة من دون النساء بل أنتم قوم مسرفون
َ
ّ جواب قومه إال أن قالوا أخرجوهم من قريتكم إنـم أناس
. 142 "يتطهرون
Tr.: And We sent Lut----when he said to his people, ‘Do
you commit an abomination such as no one in the
world ever did before you? You approach men with
lust instead of women. Nay, you are a people who
exceed all bounds. And the answer of his people was
no other than that they said, ‘Turn them out of your
town, for they are men who would keep pure.
9. Al-Siḥāq ( السحاقLesbianism): This type of sex also
existed in the pre-Islamic society but no such case was
heard in the early period of Islam. To-day it has
become so common that it has become lawful in some
countries. But Islam does not allow such type of sex.
10. Al-Istibḍā‘ ( االستبضاعTrade Sex): In this way, the
husband said to his wife after menstruation to go to
anyone whom he pointed out and told her to have
intercourse with him. He left her till the next
menstruation. If she became pregnant then he (the
husband) had right to take her back or to send her
back to the same person.
11. Al-Jam’a ( الجمعGroup Sex): In this way of marriage, a
group of men consisting of less than ten gathered with
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a prostitute and had intercourse with her and made
her pregnant. After the birth of child she called them
and none had courage to reject her call. Then she
related her story of what happened with her and
linked the baby to whom she liked.
12. Al-Maqt ( املقتHateful Marriage): This is a unique kind
of marriage where anyone of the sons of a father and
most probably the elder-bachelor got married with his
mother after his father’s death. In this way of marriage
the son put his shawl on his mother’s head and thus
she became his wife.
13. Al-Jama‘ bain al-Ukhtain ( الجمع بين األختينMarriage with
two Real Sisters): It was also narrated that some of
them married with two real sisters in one time. But
Islam has cancelled this type of marriage.
14. Al-Nikāḥ min al-Bint ( النكاح من البنتMarriage with
one’s own daughter): Being influenced with the
Mazdaism which allows the marriage of a father with
his own daughter some Arabs married with their own
daughters. This type of marriage was prohibited and
nullified by Islam.

ّ

15. Al-Tabattul )(التبتل: Being influenced by Christianity,
some pre-Islamic Arabs (male and female both)
determined not to marry and to remain bachelor
forever. If a man embraced this practice, he was called
“Al-Ṣarūr” ) ( الصرورand if a woman practiced it then she
was called “Al-Ṣarūrah” ) (الصرورةor “Al-Batūl” )( البتول.
But Islam prohibited all sorts of monasticism. The
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Prophet Muḥammad (PBUH) said: “ ”ال رهبانية في اإلسالم143
(Tr.: There is no monasticism in Islam.)
He also said: “ ” إن الرهبانية لم تكتب علينا144 (Tr.: Monasticism
is not imposed upon us.)
He again said: “ ”ال صرورة في اإلسالم145 (Tr.: There is no
monasticism in Islam.)
Apart from these types of marriages they practiced
polygamy too in a way a man married up to ten
women146 as well as a woman also married with more
than one husband in one time.147 The famous poet
Imru-ul-Qais married many times.148
16. Al-Bu’ūlah ()البعولة: There was another system of
marriage in the pre-Islamic Arab world which was
called “al-Ba’ūlah” but there is no details about it in
the history books of this period.

Right and Way of Divorce: The couple had right to
divorce but it was the husband who mostly divorced his
wife. The way of divorce in them was to change the
direction of their door; from north to south or from east to
west.

Rights and Duties of the Couple: The couple who
married and had children they had some rights as well as
some duties which are as follows:
143
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A. Rights of the Couple:
-

Rights of the Husband: In the pre-Islamic Arab world
wife and her children were considered as properties of
her husband. So he had right to sell them or to enforce
them to commit any unlawful thing or activity or to
follow any course. We find many examples where
fathers killed their children, mortgaged them or lost
their wives in gambling.

-

Rights of the Wife: A wife had no rights in pre-Islamic
period except that she was all in all at homely affairs
because the husband mostly remained out of the
house for hunting or fighting.
B. Duties of the Couple:

The duties of a husband were very limited. He had only to
protect the children and wife from the enemies. As for the
wife she had to carry out many duties which are
summarized in the words of the famous historian Ṭal‘at
Ḥarb:

ّ
ّ
يزيعـن عزة النفس وشدة التعلق
أخالقهن فهي بالجملة حسنة وخير ما
"أما
ّ
َ وقيامهن
ُ
الرجال بش يء من
مقامهم في أك ر األعمال وال يقوم
باألهل واألزواب
ُ
ّ
ُ  فاشت.أعمالهن
ال البدو ّ مقصور على ا ل ارات وال زوات واملرأة رفيقة ومعينة
له في ك ر معـا وجميع ما بق مفروض على املرأة ب ي لو انقطع الرجل مدة في
ُ
َ
طلب السلب والدفا انت هي ربة البيت م لفة ب ّل ما تستلزمه إدارة املعيشة
ّ والتربية فاعتماده عل ـا
 وهي مع ذلو راضية.تام أو ي اد واعتمادها عليه ناقص
ُ وهو
.149 "----- غير راض

149
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Tr.: As for their manners, they (women) had good manners
the best among which were ego and strong relations with
their families and husbands. They were also their
(husbands’) deputies in most of the home-affairs. But the
men did not do any of them. It’s because the Bedouin was
busy in capturing pastures and waging wars. The woman
had to help him even in this adventure. The remaining
responsibilities were left to her because the man remained
far from his house for a period of time in snatching or
defence. She was the master of the house and did all jobs
including management of provision and upbringing of the
children. So the husband was probably fully dependent
upon his wife while she wasn’t. However she seemed to be
pleased with him but he wasn’t.

Conclusion: It appears from the above discussion that the
pre-Islamic Arabs liked to get married and they generally
did not prefer to be bachelor. They practiced all the said
types of marriages even they also allowed prostitution.
The reason behind was that they wished to have many
children for the need of their existence (fighting and
shipherdship). There were very rare cases of monasticism
but majority did not like to be bachelor.
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Islamic Views on Morality
Islam is a Divine religion which gives guidelines in all
aspects of life as it talks about the universe generally
related to the human being; it too guides a man to be
kind with the persons who are around him and with
those who are related to him, with the animals found
around him and the environment surrounded him. It
urges the man to deal with all of them with sympathy and
empathy and to take care of them. It advises the man
that he is not beyond these things surround him, for
these are always beneficial for him. He will be rewarded
if he deals with them politely and treat with them well.
All these behaviors and manners come under the Islamic
term of "Ḥusn-ul-Khuluq" (Morality) upon which Islam
puts so much emphasis that it seems essential part of the
religious teachings. Islamic morality would be elaborately
discussed in the topic concerned.

Importance of Ḥusn-ul-Khuluq in Islam: Islam gives
very much importance to the Ḥusn-ul-Khuluq and
therefore the Prophet Muḥammad (PBUH) has regarded
teaching the Ḥusn-ul-Khuluq as the main objective of his
arrival [as Prophet]. He says:
"Mālik (MABPWH) narrates that it came to him that the
Prophet (PBUH) said: I was sent to complete the good
behavior" (Muaṭṭā Imām Mālik: 715)
98

This is the reason that the Prophet (PBUH) has considered
it one of the components of its totality. He says:
"Abū Hurairah (MABPWH) narrates that the Prophet
(PBUH) said: The most perfect of the believers in belief is
the best of them in habit and the best of you is that who is
the best of you with his wife". (Musnad Aḥmad: 472/2)
Likewise, the Prophet (PBUH) ordered Mu'ādh (MABPWH)
to make his behavior good. He says:
"Mu'ādh bin Jabal (MABPWH) narrates that the last of the
advices of the Messenger of Allah (PBUH) to me while I
was setting my legs into the stirrup, was that O Mu'ādh bin
Jabal: make your behavior good for the people". (Muaṭṭā
Imām Mālik: 714)
According to another Ḥadīth the good behavior would be
weightier than the other things on the Day of
Resurrection. The Prophet (PBUH) says:
"Abū Dardāʾ (MABPWH) narrates that the Prophet (PBUH)
said: Nothing is weightier in the scale than the good
conduct". (Abū Dāʾūd: 4799)
Not only this, the person who guides towards the good is
also regarded as the doer of good deed. The Prophet
(PBUH) says:
"Anas (MABPWH) narrates that the Prophet (PBUH) said:
One who guides to good is like its doer and Allah loves
those who help the person in trouble". (Al-Targhīb: 121/1)
The Prophet (PBUH) also used to pray to Allah to make his
behaviour good. He says:
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"’Abdullāh bin Mas’ūd (MABPWH) narrates that the
Prophet (PBUH) used to say: O Allah: Make my habits good
as you have made my creation good". (Musnad Aḥmad:
403/1)
The above Prophetic traditions about moral values show
that how much importance Islam has given to morality.
Morality is indeed the most important aspect of a human
society so Islam has attached it to its principles as principal
element.

Sources of the Ḥusn-ul-Khuluq: The Ḥusn-ul-Khuluq has
been discussed below in the light of the following sources:


The Holy Qur'ān: The Qur'ān, which has recognized the
strength of morality as moral values in all aspects of human
life and showed the world different ways of morality such
as personal morals, family morals, social morals, business &
political ethics, literary ethics and so on, has promoted good
conducts in four ways: (a) mentioning the qualities of the
Al-Mighty Allah which are supposed to be copied by the
believers, (b) stating the good sides of the Prophet
Muḥammad (PBUH), (c) indicating to the good morals of the
believers and (d) advising them to do some good behaviors.
Here are some examples:
The supreme qualities of Allah came in the below verses
attract the human kind to accept Allah as one and only one
God to be worshipped, exhaulted and glorified by them.
The submission to Allah is the real morality in Islam,
because it is Allah who created human being and all beings
out of nothing and He has the power to control them,
sustain them, protect them, decide their fates and recreate
them on the Day of Resurrection. All are accountable to
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Him and this accountability is the morality indeed. Allah
addresses the human being in the following verses:
"Allah! La ilāha illā Huwa (None has the right to be
worshipped but He), the Ever Living, the One Who
sustains and protects all that exists. Neither slumber, nor
sleep overtake Him. To Him belongs whatever is in the
heavens and whatever is on earth. Who is he that can
intercede with Him except with His Permission? He
knows what happens to them (His creatures) in this
world, and what will happen to them in the Hereafter.
And they will never compass anything of His Knowledge
except that which He wills. His Kursī extends over the
heavens and the earth, and He feels no fatigue in
guarding and preserving them. And He is the Most High,
the Most Great. (2:255)
Allah again says:
"Verily, the Grip of your Lord is severe. Verily, He it is Who
begins (punishment) and repeats (punishment in the
Hereafter) (or originates the creation of everything, and
then repeats it on the Day of Resurrection). And He is OftForgiving, full of love (towards the pious who are real true
believers of Islamic Monotheism), Owner of the throne, the
Glorious. He does what He intends (or wills). (85:12-16)
Allah further says:
"It is part of the Mercy of Allah that thou dost deal gently
with them. West thou serve or harsh-hearted, they would
have broken away from about thee! So pass over (their
faults), and ask for (Allah's) forgiveness for them; and
consult them in affairs (of moment). Then, when thou hast
taken a decision, put thy trust in Allah. For Allah loves
those who put their trust (in Him)". (3: 159)
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In this verse Allah declares that Muḥammad is the
Messenger of Allah to human being the one who supports
him is gainst disbelievers and his act is cirtified by the
heavenly books like Torah and Gospel. Allah says:
"Muḥammad is the Messenger of Allah, and those who are
with him are severe against disbelievers, and merciful
among themselves. You see them bowing and falling down
prostrate (in prayer), seeking Bounty from Allah and (His)
Good Pleasure. The mark of them (i.e. of their Faith) is on
their faces (foreheads) from the traces of (their)
prostration (during prayers). This is their description in the
Taurat (Torah). But their description in the Injīl (Gospel) is
like a (sown) seed which sends forth its shoot, then makes
it strong, it then becomes thick, and it stands straight on
its stem, delighting the sowers that He may enrage the
disbelievers with them. Allah has promised those among
them who believe (i.e. all those who follow Islamic
Monotheism, the religion of Prophet Muḥammad till the
Day of Resurrection) and do righteous good deeds,
forgiveness and a mighty reward (i.e. Paradise). (48: 29)
"And indeed, you are of a great moral character" (68:4)
Allah warns the human being for their unfair business
affairs, He says:
"Woe to those that deal in fraud, those who, when they
have to receive by measure from men, exact full measure,
but when they have to give by measure or weight to men,
give less than due. Do they not think that they will be called
to account on a Mighty Day, a Day when (all) mankind will
stand before the Lord of the worlds". (83/1-6)
He guides the human being to be humble in their action,
nature and speech because they are moral values:
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"And the slaves of the Most Beneficent (Allah) are those
who walk on the earth in humility and sedateness, and
when the foolish address them (with bad words) they
reply back with mild words of gentleness. ----. (25/63-66)
Allah again says:
"And swell not thy cheek (for pride) at men, nor walk
insolence through the earth: for Allah loveth not any
arrogant boaster. And be moderate in thy pace, and lower
thy voice; for harshest of sounds, without doubt is the
braying of the ass". (31:17-19)
He emphasizes human being to serve Allah and not join
associats with Him and do good with their own and others:
"Serve Allah, and join not any partners with Him; and do
good to parents, kinsfolk, orphans, those in need, neighbors
who are of kin and neighbors who are strangers, the
companion by your side, the wayfarer (yet meet), and what
your right hands possess: for Allah loveth not the arrogant,
the vain glorious". (4:36)
The Ḥadīth: The Ḥadīth whose most of the parts deal with
the life and works of the Prophet Muḥammad (PBUH) and
gives guidelines in all spheres of life, has mentioned the
good conducts in four ways: stating the qualities of (a) AlMighty Allah and (b) the Prophet Muḥammad (PBUH) which
are supposed to be copied by the Believers, (c) advising the
Believers to do good deeds and (d) mentioning the good
sides of the Believers. Here are some examples:
The Prophet mentions reward on gentle behavior in this
tradition:
"’Ᾱʾishah (MABPWH) the Wife of the Prophet (PBUH)
narrates that the Prophet (PBUH) said: O ‘Ᾱʾishah! Allah
is Gentle and loves gentleness. And he rewards on
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gentle dealing such a reward that he does not grant on a
violent one nor He gives such reward on anything else".
(Muslim: 6601)
The Prophet again says:
"’Abdullah bin Mas’ūd (MABPWH) narrates that the
Prophet (PBUH) said: Salām is one of the names of Allah,
that He had made it on the earth. So spread it among you.
When the Muslim passes through a group of people,
salutes them and they reply him, he has the priority of a
step on them due to his reminding them Salām. If they did
not reply him, it was done by those who are better than
them (angels). (Al-Targhīb: 427/3)
The companion Anas described the good behavior of the
Prophet to his servants:
"Anas (MABPWH) narrates that he served the Prophet
(PBUH) for ten years in Madīnah when he was a boy. All of
his works were not done as the owner desired but he
never said a word (of anger) to me and he never shouted
at me nor he ever told to me: Why did you work this or
that?" (Abū Dāʾūd: 4774)
The following tradition narrates another good behavior of
the Prophet i.e. not to take revenge:
"’Ᾱʾishah (MABPWH) narrates that the Prophet (PBUH)
never took revenge for himself in anything except the
honour of Allah (by violating His command) is rent. Then
he used to take revenge for Allah". (Bukhārī: 6126)
In the following tradition Ahū Hurairah stated three basics
of belief: (a) to have belief in oneness, (b) to remove
harmful things from the way and (c) to embrace shyness.
And all the qualities of the Believers are in respect of
moral values:
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"Abū Hurairah (MABPWH) narrates that the Prophet
(PBUH) said: Īmān (Belief) consists of seventy and a few
more branches the most prime which is Kalimah Lā ilāha
illallah and the least one is to remove harmful things from
the way. (The Prophet further said:, and the Ḥayāʾ150 is
one of the branches of Īmān".
In the below two tradtitions the Prophet emphasizes
gentleness and patience, he says:
"Mu’ādh (MABPWH) narrates that the Prophet (PBUH)
told Ashajj from the tribe of ‘Abd al-Qais: You have two
habits loved by Allah i.e. gentleness and patience".
(Muslim: 117)
"Jābir bin ‘Abdullah (MABPWH) narrates that the Prophet
(PBUH) prayed: May Allah bless upon a slave who is
gentle while selling, buying and demanding (his rights).
(Bukhārī: 2076)
In the following tradition the Prophet advocates to spread
good news instead of bad news and to avoid anger by
keeping silence:
"’Abdullah bin ‘Abbās (MABPWH) narrates that the
Prophet (PBUH) said: Teach, give good news and don't
create any problem. If one of you becomes angry, he
should keep silence". (Musnad Aḥmad: 239/1)
The Prophet (PBUH) advices the Believers to choose for
others what they choose for themselves:

150

Ḥayāʾ literally means shame, shy, or modesty but Islam interprets the
word in different ways. In brief Islamic Ḥayāʾ which is the branch of
‘Īmān, is a sense of shame towards Allah while intending an evil deed. It
is a quality of heart which results ultimately in avoidance of evil deeds.
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"Anas (MABPWH) narrates that the Prophet (PBUH) said:
One of you cannot be a (true) believer unless he likes for
his brother what he likes for himself". (Bukhārī: 13)

 The Self-Accusing Spirit (Nafs-i-Lawwāmah): It is the voice
of the conscience which objects when an act of indecency
is being done. Every human being is endowed with this
voice. The Qur'ān says:
"And I swear by (and bring to witness) the Self-accusing
Soul (Nafs-i-Lawwāmah -the innate self reproaching spirit,
at the doing of an evil deed as an evidence". (75:2).
Nafs-e-Lawwāmah is thus what we call the living
perception of one's psychological condition or the call of
the inner voice. One aspect of getting a ruling from the
voice of the conscience and from one's heart is that when
we are about to commit any mistake or crime our inner
perception objects it. The same has been described by the
voice of the heart as the Prophet Muḥammad (PBUH) said:
"There is a piece of flesh in the body by which the body
becomes good and pious if it is good or pious and the body
becomes bad and impious when it is bad and impious".
(???)
The Prophet (PBUH) also said:
"When wanting to decide whether something is good or
bad, ask your heart and innersoles, and take it that the
deed, the commission of which gives you a feeling of
satisfaction to the heart and innersoles, is a virtuous deed
and the deed which rankles in the heart and produces
perturbation and hesitancy in the mind is a sinful deed,
even though the people may tell you that it is a lawful
deed." (???)
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 The Commanding Self (Nafs-i-Ammārah): It is the self
which incites the human being to commit all sorts of evil.
The Qur’ān says:
"Yet I do not hold myself to be free from weakness, for the
Commanding Self (-the animal self) is surely prone to
enjoin evil, except on whom my Lord has mercy." (12: 53)
There are various natural and moral states of human being.
According to the Qur'ān the state arising out of the human
beings animal self, Nafs-i-Ammārah (the Commanding Self)
is the first source of morality if the reason is applied. The
reasoning faculty in the human being is sufficiently well
developed to analyze his behavior critically and to perceive
the immediate and remote consequences of his actions. It is
the result of the critical exercise of reason that comes into
play on inappropriate occasions and animal like actions,
functioning as a control. This exercise of reason and control
take then the hue of moral states. In other words, the
foundation of good morals lies in our natural emotions and
instincts, and good morals are nothing more than
appropriate and controlled exercise of these naturally
endowed powers and instincts. Hunger and sexuality are
the basic commanding needs of humans and animals. Now
if these basic commanding forces are brought under control
through fasting and marriage, they become virtues. The
Qur’ān and the Ḥadīth have not only discussed in detail the
basic human emotions and instincts, but also have gone
further by investigating the underlying causes for arousal of
these emotions, the need for such an arousal and has also
explained how to channel and sublimate these emotion
towards morality. Examples from the Qur'ān and the Ḥadīth
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have passed and some other examples would be given in
the coming headings.

Actions are Judged by one's Intentions: Before
presenting the Islamic moral guidelines towards good or
bad conducts, I want to clear one important point;
intention of a doer behind his action, which is the key to
open the gate of acceptance.
We know very well that one's intention is always involved
in doing any good act or committing any crime. The Qur'ān
says:
"So woe to those who Pray. Who are unmindful of their
Prayer (and ignore the spirit and aim of it), and they like
(only) to be seen (of people while they make a show of
their deeds) (107: 4-6)
In another place it says:
"Whosoever desires the reward of the world, We bestow
on him thereof; and whosoever desires the reward of the
Hereafter, We bestow on him thereof and We shall reward
the thankful ones". (3: 145)
It also came:
"Their flesh and their blood reach not Allah, but the
devotion from you reach Him". (22: 37)
The Prophet Muḥammad (PBUH) says:
"Abū Hurairah (MABPWH) narrates that the Prophet
(PBUH) said: Verily Allah does not look to your faces and
your wealth but he looks to your heart and to your deeds".
(Muslim: 6543)

118

He also says:
"Abū Hurairah (MABPWH) narrates that the Prophet
(PBUH) said: On the day of Resurrection the human being
would be brought forth according to their intentions (each
one of them would be dealt with according to his
intention). (Ibn-i-Mājah: 4229)
In other words, one's act becomes moral act only when the
act is in itself virtuous and the intention to do it is also good.
If any of these two aspects is missing, no act would be
worthy of being called a moral act. If the act is good but the
intention is bad (for instance, a Prayer offered for
ostentation and show), or if the intention is good but the
act is bad (for instance, stealing to help an orphan), or if
both the action and intention are bad, (like taking a bribe
for indulging in debauchery), then all these three cases
would be considered outside the pale of good and moral
acts. The moral act can only be that act in which both the
intentions as well as the act itself are good.
In short, forbearance, honesty, truthfulness, steadfastness,
contentment, self-control, bravery, chastity, all these are
moral qualities of high values, yet these become a part of
the list of good moral qualities only if they are free of all
ill-intentions. Without good intentions the very same
deeds can become damaging to one's morals. A person
showing forbearance and humility in order to deceive
people, or offering Prayers for show of piety, would be
better off if he did not have these qualities of forbearance,
humility and Divine worship. He is in fact insulting the real
rectitude and goodness and practicing deception. In short
the moral capability has been naturally provided within us,
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and none of our powers and emotions is evil in itself,
rather, these take on an evil hue if used inappropriately or
wrongly.

Islamic Moral Guidelines in Different Spheres of
Life
After mentioning the views of Islam on morality and the
importance of good moral and the loss of bad morals in
Islam, I want to note down some moral Islamic guidelines
related to the different aspects and spheres of life. The
quotations would be generally given from the Ḥadīth
avoiding many quotations from the Qur'ān because it is
available everywhere. As for the other two sources (third
and forth) they would be indicated to wherever needed.
Apart from the only worship of Al-Mighty Allah, which
unites the all human being and keeps them away from any
type of problem and it has been enjoined at every page of
the first two sources, we start from the importance of the
parents whose contribution in the upbringing of a
complete person cannot be ignored and thus their service
is not only an acknowledgement of the favour done to the
person but also a social and religious duty of a person
itself. The Qur'ān says:
"Serve Allah, and join not any partners with Him; and do
good to parents, kinsfolk, orphans, those in need, neighbors
who are of kin and neighbors who are strangers, the
companion by your side, the wayfarer (yet meet), and what
your right hands possess: for Allah loveth not the arrogant,
the vain glorious". (4: 36)
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The above quotation shows that the parents are so
important that their service has been mentioned just after
the worship of Allah. That's why the Qur'ān says in a
strong way:
"Your Lord has decided that you should not worship but
Him and be kind to the parents. Whether one or both of
them attain old age in your life, say not to them a word of
contempt, nor repel them but address them, in terms of
honour and, out of kindness, lower to them the wing of
humility, and say: "My Lord! Bestow on them thy Mercy as
hey cherished me in childhood". (17: 23-24)
The Prophet Muḥammad (PBUH) said:
"’Abdullah bin ‘Amr (MABPWH) narrates that the Prophet
(PBUH) said: The pleasure of Allah lies in the pleasure of
father and the anger of Allah lies in the anger of father".
((Tirmidhī: 1899)
He again said:
"Jābir (MABPWH) narrates that the Prophet (PBUH) said:
There are three habits which if found in a person, Allah will
spread his shelter and make him enter Jannah; gentleness
with the poor, compassion for parents and good behavior
with the slave". (Tirmidhī: 2494)
The Qur'ān and the Ḥadīth have also advised the Believer
to be kind to his kith and kin. The Qur'ān says:
"Allah commands justice, the doing of good, and liberality
to kith and kin, and He forbids all shameful deeds, and
injustice and rebellion: He instructs you, that ye may
receive admonition". (16: 90)
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From the kith and kin we proceed towards the good
behavior with the neighbors. The Qur'ān says:
"Serve Allah, and join not any partners with Him; and do
good to parents, kinsfolk, orphans, those in need, neighbors
who are of kin and neighbors who are strangers, the
companion by your side, the wayfarer (yet meet), and what
your right hands possess: for Allah loveth not the arrogant,
the vain glorious". (4: 36)
The Prophet Muḥammad (PBUH) says:
"’Abdullah bin ‘Abbās (MABPWH) narrates that the
Prophet said: It is not a believer who satisfies his appetite
and his neighbor is hungry". (Majma’ al-Zawāʾid: 306/8)
He again says:
"Abū Hurairah (MABPWH) narrates that the Prophet
(PBUH) said: The one from whose bothering his neighbor is
not safe, will never enter Jannah". (Muslim: 172)
Showing the emphasis of Allah over the good behavior
with the neighbor the Prophet Muḥammad (PBUH) says:
"’Ᾱʾishah (MABPWH) narrates that the Prophet (PBUH)
said: Gabriel kept on enjoining me about the rights of
neighbor till I thought that he would make him heir".
(Bukhārī: 6014)
As for the common generosity with the poor which also
found place in numerous verses and Ḥadīths the Prophet
Muḥammad (PBUH) says:
"Abū Hurairah narrates that the Prophet (PBUH) said:
Allah will say on the Day of Resurrection: O man! I was sick
but you did not visit Me? He will ask O my Lord! How can I
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visit You? You are the Lord of the universe. He will reply:
Did you not know that one of My slaves was sick and you
did not visit him. Did you know that if you had visited him,
you would have found Me with him? O man! I asked food
from you but you did not feed Me? He will reply: O my
Lord! How can I feed you? You are the Lord of the
universe. He will say: Did you not know that one of My
slaves asked food from you but you did not feed him. Did
you not know that if you had fed him, you would have
found Me with him. O man! I asked water from you but
you did not give Me water. He will reply: O my Lord! How
can I give you water? You are the Lord of the universe. He
will reply: My slave asked water from you but you did not
give him water. If you had given him water, you would
have found Me with him". (Muslim: 6556)
Apart from being generous and open-handed Islam also
forbids its followers from indulging in any kind of
obstinacy. The Prophet (PBUH) says:
"Jubair bin Muṭ’im (MABPWH) narrates that the Prophet
(PBUH) said: One who calls for an obstinacy (unjust
partiality) is not of us, one who fights on an obstinacy is
not of us and the one who dies in obstinacy is not of us".
(Abū Dāʾūd: 5121)
Taqwá (Piety) which is the main source for all good deeds
and which prohibits a man from committing even any
small mistakes the Qur'ān says:
"Piety is not (confined) that you turn your face towards East
or West (while performing Ṣalāh). In fact the pious is one
who believes in Allah, the Day of Judgment, angels, the
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revealed Books and the apostles of Allah, further he spends
money out of love for it, to his kinsfolk and orphans, needy
ones, (sourceless travelers, beggars and to set free a slave
and he performs Salah regularly, pay Zakāh (Islamic tax) and
those who fulfill their promises if it is made and thos e who
keep patience in the state of terror, adversity and in the
war situation. These are the people who are true (in their
claim to be believer) and those are the people who are
really Allah-fearing". (2: 177)
In another place Al-Mighty says:
"O Mankind! We created you from a single (pair) of a male
and female, and made you into nations and tribes, that ye
may know each other (not that ye may despite each
other). Verily the most honoured of you in the sight of
Allah is that the most religious of you. And Allah has full
knowledge and is well acquainted (with all things). (49: 13)
The relation between the husband and wife generally does
not remain good. The Qur'ān described that the woman is
very weak and short-tempered creature. That's why the
Prophet (PBUH) urged the husband not to be harsh with
her as well as he advised the wife to please her husband as
much as she could: Giving importance to the relationship
the Qur'ān says:
"O mankind! Be dutiful to your Lord, Who created you

from a single person (Ᾱdam), and from him (Ᾱdam) He
created his wife [Ḥawwāʾ (Eve)], and from them both He
created many men and women and fear Allah through
Whom you demand your mutual (rights), and (do not cut
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the relations of) the wombs (kinship). Surely, Allah is Ever
an All-Watcher over you". (4: 01)
And the Prophet (PBUH) also gives importance to the
relationship as he says:
"’Ᾱʾishah (MABPWH) narrates that the Prophet (PBUH) said:
The best of you is the best of you to his family and I am the
best of you to my family". (Ibn-i-Ḥabbān: 484/9)
He again says:
"Umm Salmá (MABPWH) narrates that the Prophet (PBUH)
said: Every woman who dies and her husband is happy
with her, will enter Jannah." (Tirmidhī: 1161)
In the struggle of life patience is the key to overcome
hardship. That's why the Qur'ān advices the believer to
seek help from the patience. It says:
"And seek help from patience and Prayer: it is indeed hard,
except to those who are humble". (2: 45)
The Prophet (PBUH) says about patience:
"Abū Hurairah (MABPWH) narrates that the Prophet
(PBUH) narrated Allah saying: One whose two beloved
were taken by Me but he kept patience and hoped the
reward, I will not be happy with less than Jannah as
reward for him". (Tirmidhī: 2401)
And the Prophet (PBUH) also has regarded the patience as
light. He says:
"The patience is light". (Muslim: 223)
In contrary to the patience anger generally causes severe
bad results in losing pateince and that's why the Prophet
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(PBUH) regarded the person who overcomes his anger as
the stronger person. He says:
"Abū Hurairah (MABPWH) narrates that the Prophet
(PBUH) said: The strong is not that who brings (his
opponent) to the ground. The strong is that who
overcomes his ownself while he is angry". (Bukhārī: 6114)
In this regard the Qur'ān encourages the believers to
pardon the men even though they did any harm with
them. It says:
"The compensation of an injury is an injury equal thereto
(in degree): but if a person forgives and makes
reconciliation, his reward is due from Allah: for (Allah)
loveth not those who do wrong". (42: 40)
The Prophet (PBUH) has made it clearer. He says:
"Abū Hurairah (MABPWH) narrates that the Prophet
narrates that Mūsá bin ‘Imrān (AS) asked his Lord about
the most honoured slave near him. He answered: One who
pardons while he is in power (to take revenge). (Baihaqī:
319/6)
As regards the support of the orphans he says:
"Sahl (MABPWH) narrates that the Prophet (PBUH) said: I
and the guardian of the orphan will be like this in Jannah.
He pointed out by the index finger and the middle finger
and widened them a little". (Bukhārī: 5304)
How to seek permission to enter any house and when to
enter it? The Qur'ān guides the believers as follows:
"O you who have believed! Do not enter houses other
than your own houses until you ascertain welcome and
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greet their inhabitants. That is the best for you; perhaps
you will be reminded". (24: 27)
As for the etiquette of sitting in the meeting and speaking
there the Qur'ān also says:
"O you who have believed! When you are told: 'Space
yourselves' in assemblies, then make space; Allah will
space for you ----". (58: 11)
In another place it says:
"And, be moderate in your talking ---". (31: 19)
The Prophet (PBUH) has described many good habits as
the integral parts of Īmān (the belief) that come under
social values and behabiours. Some of them are
mentioned below:
He says about the misery:
"Abū Hurairah (MABPWH) narrates that the Prophet
(PBUH) said: The misery and Iman cannot ever live
together in the heart of the slave of Allah". (Nasā'ī: 3112)
About the good behavior with the slaves he says:
"’Ammār bin Yāsir (MABPWH) narrates that the Prophet
(PBUH) said: One who beats his slave without reason, the
revenge will be taken from him on the Day of
Resurrection". (Majma’ al-Zawāʾid: 436/4)
About the backbiting he says:
"Hudhaifah (MABPWH) narrates that the Prophet (PBUH)
said: The backbiter will not enter Jannah". (Bukhārī: 6056)
About the act of curse he says:
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"’Abdullah bin Mas’ūd (MABPWH) narrates that the
Prophet said: it is not fair for a believer to be much
cursing". (Tirmidhī: 2019)
About jealousy he says:
"Abū Hurairah (MABPWH) narrates that the Prophet said:
Beware of jealousy because it consumes the good deeds as
the fire does the fuel or grass". (Abū Dāʾūd: 4903)
About the murder of anyone he says:
"Buraidah (MABPWH) narrates that the Prophet (PBUH)
said: Killing of a believer is more serious than to Allah than
the decline of the world". (Nasāʾī: 3995)
Regarding paying the wages to the labours he says:
"’Abdullah bin ‘Umar (MABPWH) narrates that the Prophet
(PBUH) said: Pay the vage to the labour before his sweat
dries up". (Ibn-i-Mājah: 2443)
If the good treatment with the human being and animals is
a part of morality then such treatment with the green
organism is also part of morality. This is a way to promote
plantation by protecting them and planting plants and
lending life to a dead land. The Prophet (PBUH) has talked
about it 14 centuries back what modern scientists talk
about in the term of green revelution which is the burning
issue of modern age:
"Jābir (MABPWH) narrates that the Prophet said: One who
lends life to a dead land, will have a reward for it". (Ibn-iḤabbān: 615/11)
He again says:
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"Abū Ayyūb Anṣārī (MABPWH) narrates that the prophet
(PBUH) said: A man who plants something, Allah registers
his reward for him as much as its fruits are tossed".
(Musnad Aḥmad: 415/5)
In another Ḥadīth it is elaborated as follows:
"Jābir (MABPWH) narrates that the Prophet (PBUH) said: A
Muslim who plants a tree he will be rewarded of charity if
its fruits are eaten, or stolen, or consumed by a beast or
eaten by a bird or taken away by anyone". (Muslim: 3968)
Moral teachings of Islam deal with all spheres of life and
thus they are countless. To conclude this heading I here
quote one of the sayings of the Prophet (PBUH) which is
comprehensive. The Prophet (PBUH) says:
"Abū Dhar (MABPWH) narrates that the Prophet said: Your
smile before your brother is an alms for you, your
enjoining good and forbidding evil is an alms, your
guidance to a person in the land of misleading is an alms,
your guidance for a person who has a weak sight is an
alms, your removal of the stone, thorn and bone from the
path is an alms and pouring out your bucket into the
bucket of your brother is an alms for you". (Tirmidhī: 1956)
In order to advocate unity, respect, peace and prosperity
the prophet (PBUH) says:
"Abū Mūsá (MABPWH) narrates that the Prophet (PBUH)
said: The believer for a believer is like a building of which
parts are tightened and strengthened by each other. The
Prophet (PBUH) indicated by netting his fingers". (Bukhārī:
2446)
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Among the burning issues of today is also the matter of
girls whom their fathers think a bane for their life. Its
solution lies in the sayings of the Prophet (PBUH) who
says:
"’Abdullah bin ‘Abbās (MABPWH) narrates that the Prophet
(PBUH) said: Every Muslim who has two daughters and treats
with them well as long as they stay with him, they will make
him enter Jannah". (Ibn-i-Ḥabbān: 207/7)
He again says:
"’Ᾱʾishah (MABPWH) narrates that the Prophet (PBUH)
said: One who takes any responsibility of these daughters
then treats them well. They will be a veil for him against
the Fire". (Bukhārī: 5995)
Islam has also guided the believers to treat the animal well
like the human being. The Prophet Muḥammad (PBUH)
says:
"Fear Allah when you treat the animals: take care of them,
keep them in good health whether you ride on them or are
raising them for their meat". (Musnad Aḥmad: ???)
He again says:
"---- When you slaughter an animal, make your slaughter
in the best manner. Let one of you sharpen his knife and
give ease to the animal (in order to reduce the pain).
(Muslim: ???)
Widening the range of this behavior from men and animals
to all living being the Prophet PBUH) says:
"The companions once asked the Prophet (PBUH) "Do we
earn reward if we treat animals in a good manner? He
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answered: Yes, surely you earn rewards whenever you
treat any living being in a good manner". (Bukhārī and
Muslim: ???)
The concept of love which is prevailed in the society, is a
material love that is based on lust, betray, miscoduct and
mistrust while the concept of love in Islam is very unique
and ideal, free from materialism and lust. It totally depnds
upon complete trust and faith-based reliaince which exists
in the name of Allah. The Prophet (PBUH says:
"’Abdullah bin Mas’ūd (MABPWH) narrates that the
Prophet (PBUH) said: it is the part of Īmān that the person
loves anyone only for the sake of Allah without any
material benefit given to him (by the person). That's
Īmān". (Majma’ al-Zawāʾid: 485: 10)
He again says:
"Nu’mān bin Bashīr (MABPWH) narrates that the Prophet
(PBUH) said: The believers are in love of each other,
sympathetic to each other and are affectionate to each
other, like the body: If a part is hurt, the whole body calls
one another in spending the night awake and in fever".
(Muslim: 6586)
Now-a-days the peace affair has become so common that
it has become the business of all human folks. Islam which
came to bring peace puts great importance upon it in
many places. It propagates Salam (Peace) for all-their own
and strangers. The Prophet Muḥammad (PBUH) says:
"Abū Hurairah (MABPWH) narrates that the Prophet
(PBUH) said: You cannot enter Jannah till you believe, and
you cannot believe until you love one another. Would I tell
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you a thing if you do it, you will love one another? Spread
Salam among you". (Muslim: 194)
He again says:
"’Abdullah bin Mas’ūd (MABPWH) narrates that the
Prophet (PBUH) said: It is one of the signs of the
Resurrection that the man does not salute but on the basis
of acquaintance". (Musnad Aḥmad: 406/1)
Like peace terrorism has also become a burning issue of
the modern age. The Prophet (PBUH) prohibited his
companions from doing any sort of terror acts or to
indulge in it. He says:
"Jābir bin ‘Abdullah (MABPWH) narrates that he heard the
Prophet saying: Who frightens the inhabitants of Madīnah, he
in fact frightens me". (Majma’ al-Zawāʾid: 658/3)
He again said:
"Sa’īd (MABPWH) narrates that the Prophet (PBUH) said:
One who wants to harm the inhabitants of Madīnah, Allah
will dissolve him in the Fire like lead or salt in the water".
(Muslim: 3319)
Apart from enjoining good and forbidding from the evil
Islam has fixed some penalty and punishment upon the
mistakes and crimes committed by the human being. It is a
separate chapter of morals that needs several pages to be
concluded in. so I avoid them and conclude my discussion
on a very important moral teaching of Islam. This teaching
proves that Islam is a religion of high moral teachings. That
is to choose same thing for the others what you choose for
you. The Prophet Muḥammad says:
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"’Alī (MABPWH) narrates that the Prophet (PBUH) said:
There are six rights for a Muslim upon a Muslim: (a) He
should greet when he meets him, (b) respond to him when
he calls him, (c) answer his sneezing when he sneezes, (d)
visit him when he falls ill, (e) follow his funeral procession
when he dies and (f) love for him what he loves for
himself". (Ibn-i-Mājah: 1433)
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Educational Centres & Institutions
during the Period of the Prophet Muḥammad
(PBUH)
If we look into Islam, the Holy Qur’ān and the Prophetic
tradtitions, we will find them promoting knowledge and
appreciating those who are knowledgeable. This fact can be
known from the first revealed verse of the Qur’ān which is
the first source of Islam and was revealed to the Prophet
Muḥammad (PBUH). Allah says: ( اقرأ باسم ربو الذ خلقTr.:
Read with the name of your Lord Who created ----)151. If we
study the battle of Badr, we will find the same spirit of
knowledge in the Muslims after the battle. The battle of
Badr is the first battle fought between Muslims and the
non-Muslims on 17th of Ramaḍān 2H (13th March 624 A.D).
In this battle the Muslims became victorious whereas the
enemies were defeated badly, some of them were killed
and some fled from the battle-field while there were some
others who were captured. Among the prisoners of war
there were some knowledgeable persons who were
supposed to be exploited by their knowledge instead of
their physical punishment as revenge. This is the
marvellous ans beautiful idea of the Prophet (PBUH) who
ordered his companions to exploit their knowledge by
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engaging them to teach at least ten Muslims. 152 And if we
study the Qur’ān, we will find that it is full of learning and
teaching directives which encourage the Muslims to seek
knowledge and to promote it. The Prophet Muḥammad
(PBUH) was also very fond of knowledge so he advised his
followers to seek it. He said: ( اطلبوا العلم ولو بالصينTr.: Seek
knowledge though you have to travel to China). 153 The
Prophet (PBUH) continued to advise the Muslims to seek
and promote knowledge at a time when Islam did not
reach these areas.
It is interesting to be noted that the Prophet (PBUH) was
not confined to the religious sciences only but he
promoted knowledge in general- means knowledge of
all sciences and arts except the knowledge that leads
one to be astray. The impact of the same spirit of
knowledge can be seen in the Ummayyad and Abbaside
periods wherein, apart from religious sciences, the
humanities, natural sciences and applied sciences were
generously promoted which later transmitted to Spain
and via Spain it passed to the Europe. Herry B, Ellis the
author of ‘The Arabs’ says:
“The fact that the scholars of the empire translated into
Arabic the sciences and philosophical works of ancient
Greece, of India, and of Persia, and then transmitted these
works to Europe via Spain later on, means that the Arab
Empire played an indispensable role in the awakening of
western thought. This role in addition to the Arabs’ own
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contributions to learning are the chief laurels in the crown
of the Arab Empire.” 154
The first phase of Islamic era is witnessed to have
institutions that promoted and spread knowledge and
encouraged the seekers of the knowledge. It is to be noted
that there was no separate institution for education in the
early period of Islam but there was a system of moving
schools where the Prophet (PBUH) instructed the Muslims
to read the Qur’ān, to understand it and to teach it as
ّ
Allah says: ( يعلمهم الكتاب والحكمةTr.: --- who has to teach
them the Book and the wisdom).155 For this purpose the
mosques, houses and places fixed for preaching Islam
were also used as institutions for teaching other sciences
to the people in general. It means that apart from the
Muslims, non-Muslims especially hypocrites also attended
classes. Though they were given opportunity to get
education here, they misued these institutions by hatching
conspiracies against Islam, or through disturbing the
classes and misguiding the Believers.
It is worthy of mention that the Prophet Muḥammad
(PBUH) used to teach them through lectures so wherever
he stayed that place was used as institution in the day or
night. Here some selected places and buildings are
mentioned which were specified or fixed as institutions for
learning and teaching:
1. Mosque of Abū Bakr: The first institution was the
mosque of Abū Bakr Ṣiddiq where he used to recite the
154
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Qur’ān loudly inviting boys of the pagans and atheists of
Qureish, their women and children to listen to it carefully.
It impressed them immensely so they feared to be
converted into new faith (Islam) and therefore they
compelled him to leave Makkah but fortunately one of the
leaders named Ibn Dughunnah held him back and gave
him shelter and thus Abū Bakr restarted reciting the
Qur’ān in a loud voice but the pagan Arabs complained
again not to bear it any longer. As a result of which Ibn
Dughunnah asked BinAbū Bakr why he was disturbing the
pagans by his act of reciting the Qur’ān. After hearing this
BinAbū Bakr rejected the proposal of shelter of Ibn
Dughunnah and continued the act of reciting the Qur’ān
though he was later disturbed time and again by the
pagans. This mosque of Abū Bakr did not have any teacher
except Abū Bakr who used to recite the Qur’ān in a loud
voice which attracted the pagan Arabs.156
2. Institute of Daughter of al-Khaṭṭāb: Fāṭimah bint alKhaṭṭāb bin Nufail embraced Islam in the early period of
Islam. The Prophet Muḥammad (PBUH) entrusted Khubāb
bin Irth to teach Fāṭimah and other Muslims the Holy
Qur’ān. The Prophet also made one more person (whose
name missed in Fāṭimāh’s mind) engaged in this blessed
task.157 All these three persons along with the husband of
Fāṭimah, Saͨid bin Zaid, were engaged together to learn the
Qur’ān. ‘Umar also narrated that there were some others
who assembled there to learn the Qur’ān and the basics of
Islam.158 They had some chapters of the Qur’ān written by
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some of the companions of the Prophet, which they learnt
and studied.159 It appears from these narrations that the
house of Fāṭimah was not a simple house but it was very
similar to the modern institutions where some people
assembled to learn and study.
3. Dār-u-Ibn-i-al-Arqam (House of al-Arqam): It is to be
known that Dār in Arabic does not mean simple house but
it also means place of any academic activity like ‘Dār-uIbn-i-Kathīr’ which is a very famous press, and likewise
‘Dār al-‘Ilm li al-Malāʾīn’ is also a famous press and the
names like ‘Dār-ul-‘Ulūm’ (House of Sciences) which are
famous for Islamic institutions are numerous in India and
abroad. So the Dār-u-Ibn-i-al-Arqam (House of al-Arqam)
was a very famous institution for Islamic teachings and
other sciences. Here all Muslims including the Prophet
(PBUH) assembled to teach each other. Here the Prophet
(PBUH) was the Principal teacher and trainer160 who
generally taught and trained other assistant teachers.
Then after getting trained these teachers were sent to
other places or houses to teach the new Muslims. Later on
this house was dedicated for teaching Islamic Sciences .
4. Mosque of Banū Zuraiq: When the Anṣārī tribes heard of
a new emerging religion-Islam, they wished to know more
about it so they appointed Rāfi’ bin Mālik Anṣārī as emissary
to the followers of Islam. When he met them, he got
complete information about Islam. This factual and divine
information impressed him so much that he at once
embraced Islam without wasting a minute. Thereafter he
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returned to Madīnah and he made the Anṣārī tribes
acquinted with the divine facts of Islam. Thereupon they
also came to the fold of Islam like him. Then Rāfi’ with their
help built a mosque called as ‘Mosque of Banū Zuraiq’
where different Anṣāris both Muslims and non-Muslims
gathered, learnt Islam, and attended Rāfi’s lectures. 161 Rāfi’
was one of the kāmils of Islam who delivered lectures. Kāmil
in that period was a person who was excellent in reading,
writing, archery and swimming. 162
5. Mosque of Qubā: Qubā is a place on the south of
Madīnah. When the Muslims particularly the weak among
them migrated towards Madīnah, they first settled at Qubā
and built a mosque there named after it as ‘Mosque of
Qubā’. In this mosque Sālim the slave of Abū Ḥudhaifah was
appointed as an Imām and teacher. He was the excellent
scholar of the Qur’ān.163 Once the Prophet Muḥammad
(PBUH) heard of him reciting the Qur’ān he said: Praise be
to Allah Who gave us the scholar like Sālim’. 164 [He was also
a brave warrior. In a war he was made the Commander. He
lifted the flag in his left hand when his right hand was cut by
the enemy, and when he lost the left hand he took the flag
with his armpick and when he fell down he lifted the flag
with his mouth].165
There was a house, owned by Abū Khaithamah nearby the
mosque of Qubā, which was used as the Hostel of the
Students. Abū Khaithamah was a bachelor so he dedicated
Ṭabaqāt-i-Ibn-i-Sa’d, 1/150
Khair-ul-Qurūn ki Darsgāhen, P. 31
163 Al-Bukhārī, Chapter: Imāmat-ul-‘Abd wa al-Maulá
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his house for bachelors or those who left their family at
Makkah and wished to study the Qur’ān and which is why
his house was called as ‘Bait-ul-‘Uzzāb’ (The House of the
Bachelors).166
6. Institution of Naqi-ul-Khuzaimat: There was another
institution situated at Naqi-ul-Khuzaimat which was a
green and open valley. [Khuzaimah is the name of a green
and light grass with shining colour]. Here Mus’ib bin
‘Umair and Ibn-u-Umm-i-Maktūm taught the Muslims.167 It
is narrated that they taught the Muslims the Qur’ān, Islam,
and the Jurisprudence”.168 It became so famous that it was
deemed as the ‘Bait-ul-Madāris’ of the Jews.169
7. The Masjid-i-Nabawī: The Prophetic Mosque which is
known as the Masjid-i-Nabawī was the Centre of Islam
where religious, educational, political and strategic
activities were carried out. The Prophet also built houses
for his wives adjacent to it, which were used to teach the
ladies especially. He also fixed a place with the name of
Ṣuffah170 which was the centre of all religious and
educational activities. There always presented more than
eighty Muslims who were engaged in learning and
teaching Islam. It was also a training place for the
preachers of Islam. Abū Hurairah the great compiler and
memoriser of the Ḥadīth stayed here to learn and
propagate the Prophetic sayings.
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8. Moving Schools: Apart from these institutions the Prophet
and his followers were like moving schools. They imparted
knowledge during the day and in the night, in their houses,
while they travelled and at the time of war also. It means
that they thought knowledge to be imparted as a
responsibility for which they had readied themselves to pay
even at the price of their lives. 171

Some Primary Things
System of Education & Method of Teaching: The
Prophet was the Director of these institutions. He
recruited the teachers after their priliminary test and
interview. It is proved by several examples wherein the
Prophet himself (PBUH) interviewed the teachers and then
he appointed them. There was no age-bar for this very
teaching profession. Students of every age were permitted
to get admission in these schools. And the students were
admitted according to their ability and quality. And when
they completed the course, they were awarded
certificates. The students were divided into two groups;
one was the boarding pupil and another was the day pupil.
The boarding pupils were provided food and lodging.
There were two courses for the students; primary course
and advanced course. The day pupils learnt fundamentals
of Islam while the boarding pupils were given advanced
knowledge of their subjects such as commentary of the
Qur’ān, the Jurisprudence and the Ḥadīth etc. There were
two ways of teaching; (1) interrogation and (2) discussion.
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Subjects taught in these Institutions: There arises a
question that what subjects were taught in these
institutions? It appears from the above details that only
Islamic teachings were imparted to these pupils but when
we study the course, biographies of the graduates of these
institutions, and lives of the appointed teachers, we reach
a conclusion that the students were taught the following
subjects in these institutions:
1. Basics of Arabic: We mean by [basics of Arabic] how to
read and write in Arabic, and to understand Arabic prose &
poetry. For this they not only conducted classes but also
conducted literary and poetic meetings. The Prophet, time
and again, appreciated the poets and prose-writers who
excelled in their field. There were also some other poets
who used their poetry tactically to save their lives and
seek apologize from the Prophet. The long poem named as
‘Qaṣīdah Bānat Su’ād’ is a living example for it.
2. ‘Ilm-ul-Anṣāb: The thing that got immense importance
among the Arabs was ‘Anṣāb’ (Family-tree). The person
who was expert in this field was respected among them. It
was one of the qualities for a person who was given the
title of ‘Allāmah’ (The Oft-Knowing). Keeping this in mind
the Prophet (PBUH) himself encouraged the believers to
learn this science. He says:
“Know your family-trees so that you can know your bloodrelatives. It’s because the blood-relation is a source of love
among people, increase in wealth, prolonging of age, and
happiness of Allah.” 172
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So when any expert of this science entered the mosque,
they rushed to him to learn it from him.173
3. The Qur’ān: It is to be noted that the Qur’ān was the main
and principal subject among all the subjects taught in
these institutions. The Qur’ān means here ‘Qur’ānic
Sciences’ because the Muslims were taught how to recite
the Qur’ān, how to ponder upon it, how to explain its
verses, how to solve issues in the light of it and how to
take benefits from other sources in understanding the
Qur’ān etc.
4. The Ḥadīth: The Ḥadīth is the second primary source of
Islam and it is one of the biggest sources to understand the
Qur’ān and Islamic teachings because it is the collection of
what the Prophet Muḥammad (PBUH) has said including
what happened during that period. It is an encyclopaedia of
Islam in today’s term. In the early stage of Islam the
Prophet stopped his companions to write anything other
than the Qur’ān for the fear of mixing up with the Divine
words but later when there appeared no doubt, he
permitted them to write his sayings. Thereafter several
collections of the Ḥadīth were prepared in that period
including the collection of Abū Hurairah who was the ardent
lover of the Ḥadīth. The Muslims assembled at a place
called Ṣuffah and learnt the Ḥadīth from each other. 174
5. The Jurisprudence: Among the subjects of the study was
jurisprudence also. It is narrated:
“The Prophet Muḥammad (PBUH) sent Muṣ’ib bin ‘Umair
to teach them --- the jurisprudence”.175
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About Zainab bint Abū Salmá the Prophet (PBUH) said: She
was the most knowledgeable person of Islamic
jurisprudence in her period”.176
6. The Other Languages: Among the very popular languages
taught in these institutions was Arabic for which Muslim
and Non-Muslim teachers were appointed. But they also
learnt, in these centres, Hebrew, Greek, Qibṭic, Persian
even they learnt different dialects of Arabic. Salmān Fārsi’s
Persian translation of first chapter of the Qur’ān is the
example of it.
Conclusion: It appears from the above discussion that
Islam has greatly adocated knowledge and promoted it
and even encouraged the knowledge-seekers to receive it
and promote it as a mission on a large scale so that the
light of knowledge might reach all free from all social
barriears. The Qur’ān and the Ḥadīth are full of such texts
to encourage knowledge and knowledgeable persons. The
Prophet Muḥammad and his companions were like moving
schools. They imparted knowledge during the day and in
the night.
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‘Siyar-ul-‘Ᾱrifīn’- A Spiritual Guide
Apart from the collections of malfūẓāt of sūfīs and spiritual
guides there are numerous books and treatises in Persian
language on the lives and teachings of the sūfīs and
spiritual guides i.e. ‘Ma΄ārij-ul-Wilāyah’, ‘Maṭlūbut Ṭālibīn’,
‘Raudhat-ul-Aqīāb’, ‘Manāqib-ul-Aṣfiyā’, ‘Safīna-tul-Auliyā’,
‘Khazina-tul-Aṣfiyā’, ‘Ḍikr-ul-Aṣfiyā’, ‘Mirā-tul-Kāmilīn’,
‘Siyar-ul-Auliyā’, ‘Laṭāif-e-Ashrafi’, ‘Akhbār-ul-Akhyār’,
‘Akhbār-ul-Aṣfiya’,
‘Gulzār-e-Abrār’,
‘Mirāt-ul-Asrār’,
‘Majma΄-ul-Auliyā’, ‘Siyar-ul-Aqṭāb’ and ‘Jawāhir-e-Farīdi.
Among such authentic and first source books of sūfīs’ lives,
works and teachings is Siyar-ul-‘Ᾱrifīn written by the sūfī
Ḥāmid bin Fadhlullāh known as ‘Jamāli’. He visited all the
spiritual places including Baghdād and Makkah collecting
the necessary information of the sūfīs living there and
maps of these famous spiritual places. He provided
authentic and reliable information of the sūfīs, their
karāmats and their teachings and also the information
regarding their pupils. His experiences with them added a
new flavor to this valuable historic collection. Here follows
a short introduction of this book with special focus upon
its spiritual side.

A Brief Introduction of the Author:
Ḥāmid bin Fadhlullāh known as Jamāli was a great scholar
and sūfī traveler. His date of birth is not known. The
author of ‘Akhbār-ul-Akhyār’ has christened him as Jalāl
Khān. He was born in Delhi and died there in 942H/153536A.D. After obtaining all famous Islamic sciences he
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became the pupil of Sheikh Samāʾuddīn of Delhi. He visited
all the Islamic countries. He was contemporary of three
kings; Sultan Sikandar Lodi, Sultan Baber and Sultan
Humāyūn. All these kings honoured him and paid due
respect to him. Among his outstanding works is ‘Siyar-ul‘Ᾱrifīn’ which made him eternal in the history of Muslim
India. He was destined to be mentioned by all the famous
biographical books i.e. Akhbār-ul-Akhyār, Gulzār-e-Abrār,
Miftāḥut Tawārīkh, Khizānah ‘Ᾱmirah, Khazīna-tul-Aṣfiyāʾ,
and Tadkirah ‘Ulamā-e-Hind.177

Aim to write this Book:
The author did not visit all the respective countries nor he
did meet all the spiritual personalities. Also he did not
narrate all the information from the first source. Likewise,
he did not wish to publish whatever he collected but the
persons interested in these things insisted him to compile
whatever he witnessed, heard or collected in a book so
that it could be a source for those who are interested in
spirituality and spiritual teachings. He says:
“All those who were interested in spirituality, spiritual
persons and their spiritual teachings insisted me to
compile whatever I have witnessed and heard in the world
in a book so that it could be a guide for those who are
interested in the stories of the spiritual persons, their ways
and their teachings and those who wish to adopt what is
good and reasonable.” 178
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The Countries he visited:
Before enlisting the primary and secondary sources of the
book I want to mention the countries he visited and got
the chance to be enlightened by their spiritual
personalities. He was benefited from them and narrated
their life-stories and different karāmats including the
countries he stayed there and spent time.
He started his spiritual journey from his birth-place Delhi
and reached the Ka’bah to which he paid pilgrimage. He
also visited the grave of the Prophet Muhammad (PBUH)
as well as he paid visit to the graves of some other
prophets and messengers. Similarly, he travelled to Rome,
Morocco, Yemen, Bait-ul-Maqdis, Syria, Iraq and its
neighbouring countries, Ᾱzarbaijān, Gīlān, Māzindrān,
Khurāsān and then he returned to Delhi from where he
started his journey. Thus he visited all the centres and
countries from where the light of spirituality sparkled and
enlightened the most parts of the world.

Primary & Secondary Sources of the Book:
When the author made up his mind to write this book, he
read all the possible sources whether published or
unpublished apart from visiting the places and centres he
detailed about them. It is an excellent quality of research
that he himself visited the spiritual places, centres,
personalities and their pupils about whom he wrote more
or less. Thus his work became a kind of primary source on
the concerned topic. Some of the sources are mentioned
here from which he was directly benefitted in this
valuable work:
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1. Biographies: Among the books related to the
biographies from which he took benefits are given
below:
(i) The Holy Qur’ān, (ii) the Prophetic Sayings, (iii) the
Classical Arabic Poetry, (iv) Mathnawī Maulāna Rūm,
(v) Fawāʾidul Fawād, (vi) Khair-ul-Majālis, (vii) Qirānus
Sa’dain, (viii) Dīvān-i-Nāṣirī, (ix) Tabaqāt-i-Nāṣirī, (x)
Ghurra-tul-Kamāl, (xi) Ḥadīqah Ḥakīm Thināʾī, (xii)
Tārīkh-i-Fīroz Shāhī, (xiii) Ṭarb-ul-Majālis, (xiv) Persian
Poetry.
2. Contemporary Spiritual Persons: It includes all the
spiritual persons whom he met and also their pupils
with whom he contacted in order to collect the
information about their spiritual teachers and als o for
their spiritual teachings.
3. Indirect Narrations: It includes the narrations which
reached him either from secondary sources or they
were among common talks in his period.
4. His Observations: This kind of source is found in most
of the places of the book because most of the
information he has placed in the book has been
collected personally or narrated directly. His
observations add a great importance to the
authenticity and standard of the book. 179

Content of the Book:
Though it is an encyclopedic work on the sūfīs and spiritual
persons, it discusses in detail about the lives and works of
the Indian sūfīs; how they reached the height of spirituality,
179
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of what sciences they gained, or how much of pet sciences
and arts they learned and how much famous they were in
this field. It also covers their pupils and malfūẓāt which are
the result of their life-long experiences. Apart from
describing the accounts of these sūfīs and their relations
with their pupils he also sheds light partly on the madrasahs
which were running during their period and which were
centres of guidance for them in a formal way. The most
important side of this book is that the author has detailed
the primary education of these sūfīs and proved that these
sūfīs also gained the same sciences, literatures and arts
which are common for religious scholars and guides even
he has described in some places that these sūfīs helped the
religious scholars to solve some difficult places of their socalled books of knowledge. Another important side of this
book is that he has replied to all the comments passed on
these sūfīs and spiritual guides, which are rarely found in
any other books of this kind. He has also penned down the
history of Indian civilization & culture which made the book
a primary source for the Indian history. It’s because he
visited all nook and corner of the country to collect
information of theses spiritual guides.

Method of the Book:
Though the author has mentioned each and every thing in
a narrative way, he has adopted a very attractive and
excellent style to narrate the stories of these sūfīs; he has
started each story with some verses quoted from the
poets or he himself composed it. Then he gives the familytree of the sūfī and mentions how he reached this degree
of spirituality and which karāmats he gave to the world.
Then he mentions his pupils and tries hard to prove that
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the said sūfī was well-versed in common sciences and arts
as well. He also proves that the said sūfī worshipped Allah
with dedication and clean heart. During his talk he quotes
the Qur’ān, the Ḥadīth and the verses of the Persian or
Arabic poets. He also proves that these sūfīs were serving
their guests well as per the directives and sayings of the
Prophet Muḥammad (PBUH). He has narrated in a short
and concise way whatever he did or said. Also whatever he
says is based on the first source of the topic. His talk is
often entailed with the sayings and quotations of the
contemporaries of the said sūfī. He is so careful about the
readers even he does not mention whatever has been
mentioned in any place and thus he refers the readers to
consult that place where he has given the detail of the
subject. The language of the book is a simple Persian.

Significance of the Book:
Although the book is significant and novel piece of writing
among the biographies of its time because of its
comprehensive discussion of spirituality, I here wish to
highlight some other characteristics and distinctions with
which it enjoys:
1. It has given first hand information of the spiritual
guides and sūfīs of the whole world, which is rarely
found in any book. And if anything was not available he
quoted it from the authentic books whose names have
been given in the sub-heading of the primary and
secondary sources of the book.
2. The author has visited a number of countries and
spiritual places, and whatever he has written, is his
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own observations not mere quotations and opinions of
others. Moreover, he has tried to prove his
observations with the opinions of others, which made
it more authentic.
3. He has included the maps of all pious and spiritual
places, which helped the travelers to visit those places
easily and also gives a glimpse of those places for those
who are deprived of the visit of these places. Such
maps could be seen at the end of the book.
4. During the discussion he has tried to prove that these
sūfīs were first religious scholars who gained all
common religious sciences, Arabic language &
literature and available arts then they were impressed
with this field so they chose it willingly, i.e. he says
about Farīduddīn Mas‘ūd, “He learnt a famous book of
Islamic jurisprudence at Multān and non was equal to
him in piety.” 180 About Niẓāmuddīn Auliyā’ he said, “He
was very similar to Bā Yaẓīd in spirituality and like Abū
Ḥanīfah in Islamic jurisprudence.” 181 As for the sūfī
Najībuddīn al-Mutawakkil he said, “Sheikh Najībuddīn
al-Mutawakkil was unprecedented in spirituality and
religious scholarship.” 182
5. This book has described that the sūfīs in that period
were called as ‘Ᾱrif billāh’ (  ) العار باهللnot sūfīs - a term
which came into light in the later periods. And ‘Ᾱrif
billāh is a Qur’ānic term, i.e. He says about the sūfī Sīkh
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Muhr, “Sīkh Muhr was ‘Ᾱrif billāh and performed
prayers of five times in the group.” 183
6. He has claimed in his writing that almost all the spiritual
guides were stick to the Qur’ānic and Prophetic teachings
and they tried their best to abide by the orders of Allah
and His Messenger (PBUH) and such dedication of
obedience is rarely found in today’s sūfīs, i.e. He says
about Naṣīruddīn Awadhī, “He was a pious worshiper and
performed prayers of five times in group.” 184 About
another ‘Ᾱrif billāh he says, “He used to start the
recitation of the Qur’ān from the beginning of the day
and finished it till end of the day.” 185 About another ‘Ᾱrif
he says, “He used to start recitation of the Qur’ān from
Tahajjud prayer and finished it till the dawn.” 186
7. The book has also pointed out that these sūfīs served
their guest to the last degree even they sold their
belongings to serve the guest, and such habit is found
in the prophets and apostles only. Therefore he says
about sūfī Farīduddīn, “When the guests came to him
and if he found nothing to serve them he sold his
blanket in order to serve them.” 187 Similarly, “when
some guests came to Naṣīruddīn Awadhī from
Khurāsān, he found nothing to serve them hence he
asked his wife to sell her shawl and bed-sheet in the
market so as to serve the guests.” 188 “By chance, if
183
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they had nothing to serve the guests, they served them
with their smile and excused them.” 189

8. At the end he has also mentioned that these sūfīs did
not ask the rich for anything nor did they accept any
gift from the renowned persons even they spent in the
way or the other whatever they found from the rich
men, i.e. He says about some sūfīs that they did not
visit the rulers. And if the kings sent money to them,
they returned their money.190 He wrote about
Naṣīruddīn Awadhī that he spread whatever pearls
gifted to him by the king, and said, “If we spend, we
will be given more.” 191 Similarly Niẓāmuddīn Auliyā’
distributed among the poor the pearls gifted to him by
Khājah Kamāluddīn Mas’ūd Sherwāni while these
pearls were worth seven millions.” One sūfī whose box
was lost and then found, he said, “Existence of
anything or its loss is equal to an ‘Ᾱrif billāh.” 192

Conclusion:
It appears from the above short discussion that the book
‘Siyar-ul-‘Ᾱrifīn’ written by Ḥāmid bin Fadhlullāh known as
Jamāli is a world spiritual guide containing excellent
features and qualities which are rarely found in any book,
and hence it is right to say that it is an encyclopedic work
on spirituality and its guides because the author has tried
to cover all possible aspects of spirituality in the light of
authentic sources in an excellent and simple Persian.
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Masīḥ-ul-Mulk Ḥakīm Ajmal Khān and
His Contribution to the Arabic Studies
It is the privilege of India that its scholars and experts of
different streams served Arabic and Islamic Studies on large
scale in India and abroad. They are Maulānā ‘Abdul Mājid
Daryābādī, author ‘Tafsīr-i- Mājidī who was a Graduate of
Psychology, Muḥammad al-Ḥasanī, Editor of Arabic monthly
‘al-Ba’th al-Islāmī’ was not admitted to any Arabic madrasah,
Sulṭān Jahān Beghum, author and translator of different
books, was the Wāliah of Bhopāl, ‘Abdul Ḥalīm Sharar, Sir
Muḥammad Iqbāl and many others even the non-Muslim
scholars and thinkers did not lag behind in serving this field.
Similarly, numerous celebrated Unani Physicians served
Arabic and Islamic Studies namely ‘Allāmah Faiḍul Ḥasan
Sahāranpūrī, ‘Abdul Ḥamīd Farāhī, Ḥakīm Mohd. Mukhtār
Işlāḥī, Prof. Alṭāf Aḥmad A’ẓmī, Ḥakīm Ajmal Khān and many
others. They contributed greatly to the Unani medicine apart
from their contribution to the Arabic and Islamic Studies. In
the following pages I will shed lights on the contribution of
Ḥakīm Ajmal Khān to the Arabic Studies.
Introduction of Ḥakīm Ajmal Khān: Descending from a
family of Unani physicians Ḥakīm Mohd. Ajmal Khān was
born on 17th Shawwāl 1284H/1868 A.D. He completed his
primary education at home. After that he memorized the
Qur’ān under the guidance of Maulawī Dāʾim ‘Alī one of
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the pupils of his elder brother Ḥāziq-ul-Mulk Ḥakīm ‘Abdul
Mājid Khān (1851-1901), then he learnt Persian. He learnt
Arabic and other Islamic sciences including commentary of
the Qur’ān, the Hadith, Islamic Jurisprudence, Philosophy
and Arabic literature etc. under the care and guidance of
great scholars of his time. He learnt Arabic grammar from
Pīr Jee Ṣiddīq Aḥmad of Delhi while he studied philosophy
from Maulawī ‘Abd-ul-Ḥaqq of Delhi and Maulawī ‘Abdur
Rashīd of Rāmpūr. He also benefited from Mirza
‘Ubaidullāh Beg. As far as Arabic literature is concerned he
learnt it from the great scholar and poet of his time
‘Allāmah Muḥammad Ṭayyib Makkī. Ḥakīm Mohd. Ḥussain
Khān Shifāʾ said about him: Maulānā Muḥammad Ṭayyib
Makkī wrote books for him specially”. 193
Qāḍī ‘Abd-ul-Ghaffār said: Ḥakīm şāḥib learnt most of Arabic
literature from Muḥammad Ṭayyib Rāmpūrī. It was the result
of his teaching and training that Ḥakīm sahib spoke Arabic
fluently”.194
‘Allāmah Ṭayyib Makkī was so much impressed with Ḥakīm
Ajmal Khān that he named some of his treatises after him
like ‘al-Nafḥah al-Ajmalīyyah fī al-Silāt al-Fi’liyyah’.
He inherited Unani medical science from his father Ḥakīm
Maḥmūd Khān (1821-1892), his elder brother Ḥakīm
‘Abd-ul-Mājid Khān, his cousin Ḥakīm Ghulām Raḍā
Khān195 and Ḥakīm Jalaluddīn (d. 1936).196 Ḥakīm Ajmal
Khān continued his relation with Arabic as Unani
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medicine was taught in Arabic in that period and what
Ajmal Khān wrote in this science was also in Arabic.197
Moreover he was the Chief Physician in the court of
Nawab Rāmpūr, President of Indian National Congress,
first Muslim Chairman of Hindi Mahāsabha’s Reception
Committee and Chancellor of Jāmia Millia Islāmia till his
death in 1927. It is he who revived Unani medicine in India
contributing a lot to its promotion through writing books
and booklets and teaching and practicing Unani medicine
and establishing Unani dawakhana and institutions.

Contribution of Ḥakīm Ajmal Khān to the Arabic
Studies
Ḥakīm Ajmal Khān served Arabic Studies in different ways as
he taught Unani medicine in Arabic, prepared catalogue of
Arabic books, wrote books in Arabic, composed ghazals &
poems in Arabic, wrote letters in Arabic and enriched Arabic
with his wise sayings. All these are summarized as below:
a) Catalogue of Rāmpūr Library: Ḥakīm Ajmal Khān was
fond of reading books and treatises ‘even sometimes he
cut himself from others to read books’. 198 This interest
benefited him so much that when he stayed at Rāmpūr,
he was made in-charge of Rāmpūr library. He kept
himself busy in studying the books on one hand and on
the other he started preparing catalogue of Arabic books
of this library. He completed one volume of this
catalogue which was published by Aḥmadī Press
(Rāmpūr) in 1912. Ḥāfiẓ Aḥmad ‘Alī wrote in his preface:
197
198
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“Ḥakīm Mohd. Ajmal Khān made several changes in
this library and brought many rare books to it. He
prepared the first volume of its Arabic books and got it
published in 1912.” 199
This volume begins with the preface of Ḥakīm Ajmal in
seven pages in which he focused on the importance and
utility of the libraries. He also compared Rāmpūr library
with the libraries of Bhopāl and Patna. Pointing out to
its distinction he said, “This library got flourished in the
period of His Highness the Nawāb Muḥammad Ḥāmid
‘Alī Khān Bahādur. It contains 12451 books of different
languages.”200 Besides, he introduced several rare
books and manuscripts.
b) Books in Arabic: Ḥakīm Ajmal Khān wrote different
books in Arabic on Unani medicine which are as follows:
1. Al-Qaul al-Marghūb fī al-Māʾ al-Mashrūb: This is the
first booklet of Ḥakīm Ajmal Khān which he wrote in
1887 when he was studying Unani medicine under the
guidance of his elder brother Ḥakīm ‘Abdul Mājid Khān.
It contains 12 pages and was published first from
Aḥmadi Press, Rāmpūr in 1912. It was reprinted from
Afḍal-ul-Matābiʾ, Delhi in 1914. It lays comments on the
discussion of nutrition of water in the famous book of
Ibn Sīnāʾ ‘al-Qānūn fi al-Ṭibb’. Ḥakīm Ajmal wrote about
it, “I have completed study of some parts of al-Qānūn
and the major parts of ‘Sharḥ-e-Asbāb’.”201
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This booklet was published with his other booklet
titled ‘al-Sā’ātiyyah’ having a different title of ‘Hādha
Ma Tayassara li’. The view presented during the
commentary was refuted by Shifā-ul-Mulk Ḥakīm
‘Abdullaṭīf Falsafi (1911-1970) in an Arabic booklet
titled ‘al-Taḥqīq al-Maṭlūb fi al-Māʾ al-Mashrūb’
(published from Nāmi Press, Lucknow in 1923).
2. Al-Tuḥfah al-Ḥāmidīyyah fī al-Sinā’ah al-Taklīsiyyah:
Indian physicians, specially physicians of Lucknow,
differed each other regarding the use of calcinations.
They opined that calcinations are harmful for the
human nature so its use for human being is not useful
but Ajmal Khān refuted this opinion and proved that
calcinations were discovered and used by the Unani
physicians. This booklet is in 32 pages and was
published from Mujtabāʾī Press, Delhi in 1899.
This booklet contains one preface, two chapters and
one conclusion. The preface gives the history of the
use of calcinations throughout the world. The first
chapter gives careful use of calcinations in medicines
while the second chapter replies to the questions
raised in this regard. The conclusion counts benefits
of calcinations.
3. Al-Bayān al-Ḥasan bi Sharḥ al-Ma’jūn al-Musammá bi
Iksīr al-Badan: It is the commentary of the ma’jūn
‘Iksīr-ul-Badan’ made by his forefather Ḥakīm Sharīf
Khān of Delhi (1725-1807). It is in 16 pages and was
completed on 23rd June 1903. It is in Arabic except
‘way of making the ma’jūn’. It was published from
Afḍal-ul-Maṭābi’, Delhi in 1911. The famous Ḥadīth
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‘أنزل الداء أنزل الدواء

 ’ تداووا يا عباد هللا ف ن الذhas been

written on the top of the title.
4. Aurāq Muzhirah Muthmirah: This is the collection of
some six queries regarding some viral diseases along
with its replies. It was compiled by Ḥakīm Mohd.
Ibrāhīm of Ramaḍanpūr who raised these questions to
Ḥakīm Ajmal Khān. It is in 24 pages and was published
from Aḥmadi Press, Rāmpūr in 1912. It was reprinted
from Jee and Sons Press, Delhi.
5. Al-Sā’ātiyyah: This is on the preference of sweets to
other tastes. Ḥakīm Jee criticized this view in this
booklet. It was dictated by Ḥakīm Ajmal within one
hour which is why it was named ‘al-Sā’atiyyah’. It
contains six pages and was dictated in 1900 but it was
published in 1912 from Aḥmadi Press, Rāmpūr. The
booklet begins with different views on sweets and
inclination of human being towards it but Ḥakīm Ajmal
refuted it and said that a man can use spicy things
longer than sweet dishes.
6. Khamsu Masāʾil: Ḥakīm Ajmal Khān was a
revolutionary Unani physician. He differed from other
Unani physicians in many issues. Among such issues
are five issues in which he differed from others. In fact
he wished to compile a book on his differences from
the other physicians but his busy life did not give him
chance to do so.202 These issues were published in the
name of ‘Khamsu Masāʾil’. These issues are (1) The
flux and reflux cannot be related to the stars (2) There
202
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is no existence of bilious fever (3) The blood in the
veins do not get stink (4) Bile is not bitter and (5)
There is no existence of absolute nutrition.
7. Al-Wajīzah: This booklet contains thirty pages and
explains the ‘Nabḍ-e-Mustawi’ and ‘Nabḍ-i-Mukhtalif’ of
‘Kulliyyāt’ of Ibn Sīnāʾ. In fact Ḥakīm Ajmal wrote it for
his son Ḥakīm Jamil Khān and other students of Unani
medicine. He says: For my busy life I could not study the
books of Unani medicine but when I came to know that
my son Ḥakīm Jamīl Khān had some commands over the
medicine I started to teach him and other students
staying in Delhi. When I reached this discussion I wished
to solve it because it remained centre of discussion for
students and teachers the both.” 203
It was published from Fārūqī Press, Delhi in 1916.
Ḥakīm Ajmal Khān did not explain these two types of
pulses but he also explained some other types of
pulses citing great Unani physicians.
8. Muqaddamah al-Lughāt al-Ṭibbiyyah: In fact it is the
forward of his incomplete book ‘al-Lughāt alṬibbiyyah’ about which nothing is known except what
Ajmal Khān himself wrote in the forward. The forward
was published from Mujtabāʾi Press, Delhi in 1915. It
consists of 34 sub-chapters in which he discussed
different types of Arabic words used in Unani
medicine. They are either original or Arabiacised or
coined or have different meanings from old meanings
etc. It is very useful and informative forward. It paves
203
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way to the medical linguistics in Arabic language.
During his discussions he criticized several scholars as
well as he quoted some of them.
9. Risālah fi Tarkīb al-Adwiyah wa Istikhrāj Darajātiha
10. Al-Muḥākamah baina al-Qarshī wa al-‘Allāmah
11. Ḥāshiyah Sharḥ al-Asbāb (up to al-Sarsām)204
12. Al-Lughāt al-Ṭibbiyyah 205
All these books of Ajmal Khān have been indicated by
the historians but they are unavailable these days.
c) Arabic Poetry: Like some famous poets of India Ḥakīm
Ajmal Khān was a poet of three languages. He
composed poems in Arabic, Urdu and Persian.
Collection of his Urdu and Persian poems has been
published with the title of ‘Dīwān-e-Shaidā’. But what
he composed in Arabic is not found except a few. It
appears from the study of these poems that he wrote
ghazal, general poem and clergy of great men of his
time. And also it is clear from the study of these
creations that he was capable of composing good
poems in Arabic. Here are some examples:

أقاس ا ا ا ي نا ا ااار ـجا ا ا ا ا ا ا ا ا ا ا ا اار وابتعا ا اااد

سا ااعاد سا ااافرت وبقيا اات وح ا ا ا ااد

قض ا ااينا بع ا ا ا ا ا ا ا ا ا ا ا ا ااد ذل ا ااو با ا ااانفراد

ّ
وكن ااا فا ااي الحديقا ااة فا ااي اجتم ا ا ا ا ا ااا

اـا ا اات وعيعـا ا ااا صا ا ا ا ا ا ا ا ا ااارت ف ا ا ااؤاد

ف اباات شمس ااها فااي ال اارب ح ا ا ت

206 ال ا ا اوداد
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طويا اال الف ا اار مجتما ااع

ا ا ا ا ن ذات لي ا ا ا ا ا ا ا ا ا ا ا اال ف ا ا ااي منا ا ا ااام

Rasāʾil Masīḥ-ul-Mulk, P. 16
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Regarding Unani medicine he says:

الوي اال للط ااب القا ا ا ا ا ااديم ونجم ااه

فق ا ا ااد اعترت ا ا ااه غم ا ا ا ا ا ا ا ا ااامة سا ا ا ااوداء

ماان بع اادما ان اات ش ااموس نـ اااره

ف ـا ااا مل ا اان ض ا ا ّال الها ا ا ا ا اادى اس ا ااتـداء

أسا افا عل ااى أه اال الزم ا ا ا ااان ألنـ اام

استقص ا ااء 207

قاد أهملااوا مااا ش ا نه

He also says in praise of Nawāb Ḥāmid ‘Alī Khān:

فص ا اايح إذاما ا ااا تص ا ا ا ا ا ا ا ّادى لنطا ا ااق

أما ا ا ا ااير إذا ه ا ا ا ا ّام أم ا ا ا اارا قضا ا ا ا ا ا ا ا ا اااه

ص ا ا ا ا ا ا اادوق إذا قا ا ا ااال شا ا ا اايلا وفا ا ا ااى

شج ا ا ا ا ا ا ا ااا إذا رام ص ا ا ا ا اايدا رم ا ا ا ا اااه

نجا ا ا ااده كريم ا ا ا ااا لقا ا ا ا اوم جيا ا ا ا ا ا ا ا ا ااا

إذ الخط ا ااب ف ا ا ا ـم ب ا اادى ناجا ا ااذاه

لقاد جااء بااالخلق والحسان جمعااا

وإن زدت وصا ا ا ا اافا ففيا ا ا ا ا ا ا ااه ت ا ا ا ا ااراه

وأدعا ا ااو اإللا ا ااه السمي ا ا ا ا ا ااع بقل ا ا ااب

ج ا ا ا ا ا ا ا ااه 208

ليسا اامح ل ا ااه ا اال أم ا اار ر

d) Arabic Letters: Ḥakīm Ṣāhib was very fond of Arabic
writings. He used to write in Arabic and often he
wished that the scholars of Arabic should write to him
in Arabic only so when Mufti Kifāyatullah, with whom
he exchanged Arabic letters, wrote to him in Urdu but
he replied in Arabic and also complained about his
writing letters in Urdu. But unfortunately his Arabic
letters got lost except one that was quoted by Ḥakīm
Mohd. Ḥasan Qarshi in his book. The sample of his
letter-writing is given below:

"سيد األجل أدام هللا حياتكم نافعة لإلسالم واملسلمين.
السالم عليكم ورحمة هللا وبر اته وبعد!
206
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فقد ح ب لي حامل هذا الكتاب عما جرى بينه وبين تلو الفلة ال ي تلعب دائما
باإلفساد حول املسللة املعلومة ،وإن أرى أن الس وت في الظرو الحاضرة
يجلب أخطا ا هامة ال ينبغي لنا أن ّ
نعدها من األمور العادية ،ف رجو منكم يدا
ر
ّ
املعوب وتص هذا الفساد.
تقيم هذا
كنت ّ
أود أن أزوركم واأل موالنا م مد علي ،ولكفي بقيت ههنا وحد أراقب
أهل البيت ،فال أستطيع أن أتركهم ب ير أن يقوم أحد مقام  ،فاضطررت إلى
قيام هذه البلدة ،فهل لي أن ألتمس منكم ّ
سد ذلو الخلل الذ وقع مفي
اضطرارا.
سيد ! األمر ي تاب إلى الشورى ،ف شكركم على قدومكم إلى هذه البلدة ل
ّ
نتشاور ف ي ّ
حل هذه املعضلة ،ون خطة ف ـا خير لجماعة املسلمين ،وهو
ّ
ولي التوفيق.
والسالم خير الختام.
خادمكم
م مد

أجمل"209 .

e) Medical Sayings in Arabic: During his writings Ḥakīm
Ajmal Khān uttered some sayings as they became the
wise medical sayings. Such sayings are numerous but
some of them are as follows:

 .1إذا عرض لإلنسان كدورة في حواسه مع امتالء املعدة وبق م ـوتا ف نذره
بالصر وبادر بالتدري إلى االحتقان
 .2إذا ضعف عضو ال عن عارض خارجي بل عن نقصان في قوته ف نه ال
يعود إلى حالته األولى وإن عولج سنين عديدة
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 .3إذا رأيت ال ّ
حمت ناكسة مرة بعد أخرى ودامت على هذه الحالة فو ّل
وجهو إلى إصالح الكبد
 .4ال زلة الدائمة ت تاب إلى تقوية الدماغ ال إلى نضج البل م واعتدال قوامه
 .5عظم الكبد أك ر خطرا من ورمها الحار وإن لم يكن ذلو الخطر عاجال
 .6الصدا الذ ي ون باألدوار ي تاب إلى تنقية املعدة وتقويتـا مع تقوية
الدماغ
 .7النساء اللوات أخذأـن ّ
الحمت املتطاولة بعد الوالدة ف نـن ي تجن على
األغلب إلى أدوية تزيل أرحامهن وإال يقعن في ّ
حمت الذبول
 .8إذا نفع تدبيرك من مرض وإن ان ذلو النفع قليال فال تعدل إلى تدبير
آخر حرصا على النفع الكثير العاجل ف نه كثيرا ما يزيل النفع القليل
أيضا
 .9ال تجمع بين املقوية من األدوية وبين امللينة معـا في وقت واحد ف ن أثر
األولى حينلذ يذهب جفا
 .11أحسن أوقات استعمال األدوية املقوية بعد زوال املرض الذ ي لف
ّ
وأشد
ضعفا وأما أوقات املرض فال ينبغي استعمالها إال في االن طاط
أوقاأـا خطرا هو ّ
التزيد واملنتهت ف ن التقوية حينلذ تعاند الطبيعة
وتصادق
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Conclusion: It is clear from the above short discussion
that Ḥakīm Muḥammad Ajmal Khān took active part not
only in national politics and Unani medicine but he also
played great role in the development of Arabic, Persian
and Urdu languages specially his contribution to the
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promotion and development of Arabic and Islamic Studies
cannot be forgotten- he taught Unani medicine in Arabic,
authored several books in Arabic, prepared catalogue of
Arabic books of Rāmpūr library, composed ghazals and
poems in Arabic, wrote letters in Arabic and enriched
Arabic proverbs with his wise sayings. His mastery over the
Arabic literature both prose and poetry was accepted by
the Arabs themselves who made him honorary member of
their great organization of Arabic in Damascus
‘Mujamma’-ul-Lughah al-‘Arabiyyah’. And ‘Allāmah Shibli
Nu’māni righteously said, “To me none is more
respectable than Ḥakīm Ajmal Khān throughout India and
that’s because he is peerless in respect of knowledge and
leadership.”
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